THE GOSPEL AS TAUGHT

BY CALVIN

REED




EHE GOSPEL AS TAUGHT
B CALVEN.

BY

REV. R CREBED. DX DS

“We forget to speak well when we cease to speak with God.”" —

Joun Cavrvin,

Richmond, Va.:

PRrRESBYTERIAN COMMITTEE OF PUBLICATION.

SPENCE LIBRARY
Mnion Theological Seminary

S RISGSEHMOND VA



pL S A RS

R e N M

COPYRIGHT
BY
JAMES K. HAZEN, Secretary of Publication,

PRrINTED BY
Whitter & SHEPPERSON,
Ricumonp, VA,

.
S,




TO THE
MEMBERS OF WOODLAND-STREET PRES-
BYTERIAN CHURCH,
WHOSE LOVING APPRECIATION
HAs BEEN
A CONSTANT STIMULUS
TO EARNEST EFFORTS FOR THEIR GOOD,
THIS LITTLE BoOK
IS AFFECTIONATELY DEDICATED
BY
THE AUTHOR.



BREFACE:

THIS is not an age of doctrinal contro-
versy. In this fact we rejoice. The evan-
gelical churches are much better employed
than they would be in wrangling over doc-
trinal differences. They can accomplish far
more good by uniting their forces to fight a
common enemy than by training their guns
at each other and leaving the devil to look on
as a delighted spectator.

This does not mean that there should be
no exposition of those doctrines which fur-
nish ground for denominational divisions.
These doctrines are not essential to salva-
tion, and should not monopolize attention.
Many of them are important, and should not
be ignored. ‘‘All Scripture is given by in-
spiration of God, and is profitable.”” Some
doctrines for which the Presbyterian Church
stands are among the ‘‘hard things to be
understood ’’ of which ‘‘our beloved brother,
Paul, wrote.”” But they were written for
our learning, and must not be suppressed.
Calvin, whose name we delight to honor,
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6 PREFACE.

has wisely admonished us not to keep back
what God designed to make known. ‘‘The
Scripture is the school of the Holy Ghost, in
which, as nothing necessary and useful to
be known is omitted, so nothing is taught
which it is not beneficial to know. What-
ever, therefore, is declared in the Scripture
concerning predestination we must be cau-
tious not to withhold from the faithful, lest
we appear either to defraud them of the
favor of God or to reprove and censure the
Holy Spirit for publishing what it would be
useful by any means to suppress. Let us, I
say, permit the Christian man to open his
heart and his ears to all the discourses ad-
dressed to him by God, only with this mod-
eration, that as soon as the Lord closes his
sacred mouth, he shall also desist from
further inquiry. This will be the best bar-
rier of sobriety, if, in learning, we not only
follow the leadings of God, but as soon as he
ceases to teach, we give up our desire of
learning.’’—Calvin. In our modest attempt
to expound the high doctrines which are in-
separably associated with the name of this
illustrious man, we shall endeavor to heed
his judicious caution. RECHRE



THE GOSPEL AS TAUGHT
BY CALVIN

A HISTORIC GLANCE.

RESBYTERIANISM has ever laid the
supreme stress on doctrine. It does

not magnify matters of ritual nor points of
order. Its contention with other churches
is mainly over the doctrines of sin and salva-
tion, not over forms of worship or the mere
externals of religious profession. It has ex-
pended an immense amount of energy in
formulating, propagating and defending a
certain system of belief. It is to-day the
champion of an elaborate creed, publishing
to the world its deeply settled convictions on
all the great problems of man’s spiritual
history, condition and destiny. It has not
yielded to the popular clamor against dogma.
It finds in dogma the divine incentive to
duty, and can no more dispense with the one
than disparage the other. It is not afraid to
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8 The Gospel as Taught by Calvin.

say what it believes in terms as strong and
plain as the language of the Bible. It makes
no boast of progress, so far as relates to doc-
trinal development. It built at first on the
Rock. Sand shifts; rock is permanent. It
stands to-day on Reformation theology.
Reformation theology represented a progress
backward. The Presbyterian Church be-
lieves that all true progress in theology lies
in the direction of the Divine Teacher and
his apostles. The goal is behind us.

At present two great systems of theology
divide the Christian world—Calvinism and
Arminianism. These stand out as bold
mountain ranges; and all other phases of
theological thought that are worthy of notice
are but foot-hills or spurs belonging to one
or other of these ranges. These two sys-
tems, starting from premises that lie close
together, diverge more and more as they
develop, and in the end are logically poles
apart. It is popularly supposed that Cal-
vinism stands for divine sovereignty, and
Arminianism for human freedom ; but neither
system denies the postulate of the other. The
difference is one of emphasis. Calvinism,
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~ while asserting the freedom of man, writes
Divine Sovereignty in large capitals. Ar-
minianism, while admitting the sovereignty
of God, writes Human Freedom in large
capitals. If this were the only difference,
or the main difference, between these two
great rival systems, it would matter little
which prevailed. But they are based on
radically different philosophies of human life.
True, each claims as its lowest basis the
word of God, but inevitably the interpreta-
tion put on the word will be colored by the
accepted philosophy.

It is our purpose to expound Calvinism;
but this can best be done by noting its con-
trast with opposing views. It will, there-
fore, form a fit introduction to take a brief
glance at the historic origin of these two
great rival systems.

I. Whence the name Calvinism? From
John Calvin, of course ; but we should greatly
err if we supposed the thing designated by
this name originated with Calvin. It never
occurred to him to set forth an original sys-
tem of theology. He did merely what Luther
and Melancthon and Zwingli did : he preached
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and taught the doctrines of grace in order to
reform the church and overthrow the papacy.
All these reformers found those doctrines
strongly set forth by the great church father,
Augustine, a man whom the papacy had
canonized. In preaching these doctrines, as
a war measure, they made much use of the
name of Augustine. They were thus turn-
ing the biggest gun of Roman Catholicism
against itself. Hence, Reformation theology
was little more than revived Augustinianism.
It so happened that, among the mighty ones
‘who aided in this revival, Calvin was in
certain respects the mightiest. He was the
most profound thinker and the wisest organ-
izer. He was also a great scholar and a
voluminous writer. He thoroughly gleaned
the works of Augustine, separated the gold
from the dross, added something from his
own mint, and gave the priceless treasure to
the world.

We recognize neither Calvin nor Augus-
tine as the author of that system of truth for
which the Presbyterian Church stands. At
the same time, we are not ashamed of the
association of their names with our church.
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From Paul to Calvin there arose not a greater
than Augustine; from Paul to our day tll(?re
hath not arisen a greater than John Calvin.
He began his education with a view to t-he
priesthood of Rome. By his father’s advice
he turned aside to law. His career was most
brilliant. While still a law student, at the
age of twenty, he gave lectures to the class
in the absence of the professor, and was
honored, when hardly more than a boy in
years, with the complimentary title of Doctor
of Laws. At twenty-three he was converted,
and four years later he issued the first edition
of his Zustitutes of the Christian Religion—a
work destined to exercise a wider and a more
permanent influence on the thought of the
world than any other theological treatise
ever written. In his twenty-seventh year
he went to Geneva, not intending to make
that his home, but was induced to remain
by the solemn admonitions of his fellow-
countryman, William Farel. Before two
years were ended, both Farel and Calvin
were deposed from the ministry and expelled
from the city, because of their efforts at re-
form and the severity of discipline which



12 The Gospel as Taught by Calvin.

they tried to enforce. Calvin was soon re-
called, and from then till the day of his
death he was almost an absolute autocrat of
the little republic of Geneva. He was such,
however, solely by the masterful power of
his intellect and the force of his character.
What was the result? In a little while
Geneva was radiant with the glory of a puri-
fied church and a reformed municipality.
Calvin’s fame spread far and wide, and stu-
dents by the thousand flocked to Geneva to
attend his lectures, and many who were op-
pressed by tyranny elsewhere sought a place
of safety under the sway of his influence.
Let it not be imagined, however, that our
church regards Calvin as having been either
infallible or impeccable. It has not blindly
followed his lead. It has discarded some of
his teachings as erroneous, and deplored
some of his acts as wrong. But it must be
remembered that he was born when the
shadows of spiritual and intellectual night,
which had rested in such dense folds on
Europe for centuries, were just beginning
to recede. The wonder is not that he failed
to see all the truth, but that he saw so
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much; the wonder is not that he failed to
free himself from all the fetters forged by
the spirit of the age in which he lived, but
that he attained unto so large a measure of
liberty. Notwithstanding some eriors of
thought and some mistakes of conduct, we
may safely say that God has blessed the
world with few greater intellects or nobler
characters than John Calvin. He has never
had a detractor who could measure up to the
level of his shoulder. When the multitudes
who ignorantly caricature the system of truth
which he taught, and try, by abuse, to tar-
nish the glory of his name, have been forgot-
ten, his fame will shine on in its peerless
lustre, growing brighter as time dispels the
mists which malice and prejudice have thrown
about it.

The Presbyterian Church does not resent
the charge of Calvinism, nor blush to have
his name stand at the head of her illustrious
sons. But John Calvin is not the foundation
on which it is built, any more than the sys-
tem of truth designated by his dame rests
upon his authority as its basis. His name
does not occur once in the Westminster Con-
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JSession of Faith. Not one doctrine of that
historic creed is supported by any reference
to his teachings. The only authorities sup-
porting the confessional statements of the
Presbyterian Church are authorities found
within the lids of the Bible. Every state-
ment is planted squarely on the infallible
book. If, then, the Presbyterian Church is
Calvinistic in doctrine, it is because Calvin
taught the same system of truth which was
taught by those who wrote ‘‘as they were
moved by the Holy Ghost.”” He was a
wholesale plagiarist from Moses and David,
Isaiah and Ezekiel, Jesus and John, Peter
and Paul.

Calvinism was the exclusive theology of
the Reformation. The Protestant churches
of France, Germany, Switzerland, Holland,
England and Scotland were all thoroughly
Calvinistic. The great battles of the Refor-
mation, the battles which were the birth-
throes of our modern world, that secured
the blessings of civil and religious liberty,
were all fought and- won by those whose
hearts were fired, whose faith was cheered,
and whose courage was nerved by the teach-
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‘ings of Calvin. During the most CI.’lt.lCal
century of the world’s history, Calvinism
had the whole field to itself. There was
absolutely no competing system. What of
the record which it made? Was not that of
all the centuries the one made most glorious
by the heroic patriotism of Christian soldiers
and the unconquerable fortitude of Christian
martyrs? May not Calvinists look with par-
donable pride on what Germany did under
Luther, Switzerland under Zwingli, France
under Henry of Navarre, Holland under
William the Silent, England under Eliza-
beth, and Scotland under Knox? The
mightiest influence for good that emanated

from any one man during the period covered
" by those names emanated from John Calvin.
His thought was feltby Germany and Switzer-
land, it was dominant among the Huguenots
of France, supreme in Holland, fruitful in
England, and through Knox moulded Scot-
land.

Nor was Calvin merely a thinker. He
was as eminent for the saintliness of his life
as for the splendor of his genius. Theodore
Beza, his biographer, says: ‘‘Having been
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an observer of Calvin’s life for sixteen years,
I may with perfect right testify that we have
in this man a most beautiful example of a
truly Christian life and death, which it is
easy to calumniate, but difficult to imitate.”’
Prof. Dorner writes: ‘‘Calvin was equally
great in intellect and character, lovely in
social life, full of tender sympathy and faith-
fulness to friends, yielding and forgiving to-
ward personal offences, but inexorably
severe when he saw the honor of God ob-
stinately and malignantly attacked.”’ If
individual worth were any protection against
the tongue of abuse, Calvin would need no
defender. Whether Calvinism be true or
false, the impartial student of history must
assign Calvin a place in the very front rank
of earth’s greatest and best; and he must
also admit that Calvinism has been one of
the mightiest uplifting forces the world has
known.

II. Whence the mname Arminianism ?
From James Arminius. He was an eminent
preacher and teacher of Holland. He
was born just four years before Calvin’s
death, and was partly educated at Geneva
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A ‘Historic Glance. 17

‘under Calvin’s successor. When he was
twenty-eight years of age he was appointed
preacher at Amsterdam. While discharging
the duties of this office, he was asked to re-
fute the views of a certain layman who had
attacked the doctrine of predestination. It
soon developed that Arminius sympathized
with the opinions of the heretical layman.
A certain sermon preached about that same
time tended to increase the suspicion against
him. He quieted the alarm temporarily by
promising to teach mnothing against the
Heidelburg Catechism, which was the re-
cognized standard of orthodoxy in the Church
of Holland. @ But soon another sermon
brought him into fresh trouble. State and
church being united, the government took
notice of the alleged heresy. But before any
authoritative deliverance touching his views
was made he died, at the early age of forty-
nine. His teachings, however, did not die.
He had sowed seed which germinated in
other minds. A party crystallized around
his name. The year succeeding his death
his followers presented a remonstrance to

the estates of Holland and Friesland. This
2
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18 The Gospel as Taught by Calvin.

remonstrance consisted of five articles, call-
ing in question five of the leading doctrines
of the Calvinistic theology. This gave rise
to the assembling of a Synod at Dort, com-
posed of delegates from the churches of Hol-
land, Germany, Switzerland and England.
The first thing the Synod did was to agree
that every question raised by the Arminian
remonstrance should be decided by a direct
appeal to the word of God. The result was
the condemnation of every one of the five
articles in the remonstrance, and the adoption
of a number of opposite articles which were
intensely Calvinistic. But this severe rebuke
did not kill Arminianism. Itnotonly lived,
but grew, and the five points then in dispute
have been the battle-ground of fierce theo-
logical strife from that day to this. They
became known in subsequent history as the
‘“Five Points of Calvinism.’”” These points
are, (1), Original sin; (2), Invincible grace;
(3), Unconditional election; (4), Limited
atonement; (5), Perseverance of the saints.

The Arminians of Holland had rather an
inglorious career. Among their number
were some distinguished scholars and theo-
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logians, but they showed a tendency to grow-
ing laxity of doctrine, and soon ceased to e:fert
any decided influence in behalf of evangelical
religion. But the views of Arminius found
a home in England. They were adopted
and popularized by John Wesley. They
were transmitted by him to his followers,
and by them zealously propagated through-
out Christendom. With the one exception
of the church in Wales, Methodism is uni-
versally Arminian in doctrine. The other
great churches of the world are committed
by their confessional statements to Calvin-
ism. Itis not to be denied, however, that
in some of these churches, while Calvinism
is embedded in their confessions, Arminian-
ism divides honors with it both in pulpit and
pew. Lord Brougham said of one great his-
toric church, ‘‘it has a Romish ritual, a
Calvinistic creed, and an Arminian clergy.”’

For many years Calvinism and Arminian-
ism were at deadly strife. They could not
speak peaceably to one another. Experience
has proven conclusively that Christ can live
at peace with both. He can use both for his
glory and for the saving of men. He has at
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length ‘‘broken down the middle wall of
partition,”” and abolished the enmity be-
tween them. They exchange civilities, stand
in each other's pulpits, and join hands in
concerted warfare against the common enemy.
This is as it should be, and it is far from our
purpose to stir the embers of the old strife.
We delight to sing—
‘‘Blest be the tie that binds
Our hearts in Christian love.”

But there is no shutting our eyes to the
fact that the standards of the Presbyterian
Church are constructed, from foundation to
turret, out of Calvinism pure and simple, the
Calvinism of the Reformation period. If
these standards are to mean anything to the
rank and file of the church, they must be
held up to view. The graciousness of their
doctrines, which is somewhat obscured by
the ruggedness of statement, must be ex-
hibited. Our design in what follows is to
set forth the ‘‘five points,’’ against which a
considerable part of modern Christendom
has revolted, in such a logical, lucid and
scriptural manner as to win for them a
heartier assent from Presbyterians. We
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firmly believe that Calvinism was true in
thosF dark days when at the cost of much
precious blood it won its great victories for
God and humanity. If true then, it is true
lto-dzcl]y. “If true, it should be believed and
oved. So shall it be life unto thy soul
and grace unto thy neck.’’




POINT I
THE FATAL IMAGE.

GENESIS V. 3.

OGICALLY one’s views of sin deter-

mine his views of redemption. Christ
came to repair whatever ruin was wrought
by Adam. To appreciate the work of the
former we must understand the work of the
latter. To know just how much we are in-
debted to Christ, we must know just how
much we are indebted to Adam.

Different systems of theology begin to di-
verge with the doctrine of sin. Could all
agree as to the disease, they could hardly
differ as to the remedy. Was Seth born in
the moral likeness of his parents? Was he
a sinner on the day of his birth? If so, was
he responsible for being a sinner? Was he
liable to punishment for what he was by
birth? Could God permit him to grow up
with a sinful nature and then punish him for
being a sinner? Can we blame a serpent for
being vicious and venomous? The serpent

22



Tie Fatal image. 23

is’ what it is in virtue of its birth from ser-
pent parents. Is not the sinner what he is
in virtue of his birth from sinful parents?
““That which is born of the flesh is flesh.”’
By a law as inexorable as fate, the offspring
must be in essential qualities what the pa-
rents were. ‘‘Who can bring a clean thing
out of an unclean?”’

What shall we say about Seth? What
have the great thinkers of the world said
about him? What do the different churches
say about him in their official standards?
Only three answers demand attention :

I. Pelagius, a preacher of the fourth cen-
tury, taught that Seth inherited only the
physical characteristics of Adam. He re-
sembled his father in body, but not in soul.
Pelagius taught that Adam’s sin affected no
one but himself, that infants are as holy in
nature as Adam was before the fall, that
there can be no such thing as inherited sin-
fulness, or native depravity, that all sin con-
sists in voluntary wrong-doing. In a word,
Pelagius would say that a man is not re-
ponsible for what he is, but alone for what
he does. When asked why infants die if
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* not sinful, his reply was that physical death
is not the penalty of sin, that Adam would
have died had he never sinned, and that
infants die for the same reason that buds
often fall from the stem without developing
into bloom and fruit. When asked how it
is that sin is universal, if all are born pure,
the answer was that all are not necessarily '
sinners, that evil example, however, leads
most astray, sooner or later. But all men,
he insisted, are always able to recover them-
selves from sin by the power of their own
wills. The only need that sinners have for
the grace of God is to forgive past sins, not
to restrain from sin, nor to strengthen the
soul in its struggle against sin. The will is
always able of itself to reject the wrong and
to choose the right. Pelagius won many
disciples to his views, and even to this day
there are many who think as he thought.
Many who never heard of Pelagius believe
that every child born into the world is born
pure and innocent, and that children who
die go to heaven without any change of
heart, or any cleansing in the blood of atone-
ment. They believe that sin is merely a
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matter of wrong-doing, and that wrong-doing
is always in the power of the will, so that at
any time a sinner is able, without renewal
of heart, to break away from sin and quit
being a sinner. But Pelagianism has ever
been rejected by the great majority of thought-
ful and devout students of Scripture.

(a), It fails to account for the universality
of sin. If all were born pure it is hard to
believe that none should remain pure. If
all tigers were born with the gentle and inof-
fensive dispositions of lambs, it is inconceiv-
able that they should all become fierce and
cruel. Force of example would not account
for it. The only adequate explanation of
the universal fierceness of tigers is that they
are born with fierce propensities. In other
words, the natures with which tigers are
born determine them all to be fierce and
cruel. Such is the only adequate explana-
tion of the universality of sin. All are sin-
ners, because all are born with sinful na-
tures.

(6), It is contradicted by consciousness.
We do not feel that all sin consists in wrong-
doing. We often reproach ourselves for
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what we think and feel when no action re-
sults. A harsh temper is sinful; selfishness
is sinful; and yet these are certainly inherited
traits. The fact is that all sin lies back of
the will, and therefore consists in wrong-
being, and not in wrong-doing. I am cul-
pable, not for what I do, but for what I am.
This is recognized in our civil courts. Sup-
pose I kill a man. When arraigned in court,
I confess that I killed him. Does that prove
me, a murderer? I may have killed him acci-
dentally. But I go further, and confess that
I did it intentionally. Does this convict me of
murder? I may have done itin self-defence.
What is necessary in order to convict me of
guilt? It is necessary to prove that I killed
the man with ‘‘ malice aforethought.”” The
element of sin is not in the act, not in the
volition of the will, but in the malice that
went before and prompted the volition. In
all cases the sin is in what I feel, and not in
what I do.

(¢), Pelagianismis condemned by Scripture,
which clearly teaches that we are ‘‘born in
sin and conceived in iniquity,’’ and that sin
is inherent in our nature. ‘‘The carnal
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mind,”’ the native disposition, ‘‘is enmity
against God, for it is not subject to the law
of God, neither indeed can be.”’ Our
Saviour in his Sermon on the Mount puts all
sin back of the will. Anger is murder, the
impure desire is adultery. It is the bad
quality in the tree that makes the fruit bad.
Pelagianism is attractive at first sight, but
will not bear close scrutiny.

II. Arminius taught that Seth was born
in the moral likeness of Adam. Wesley and
his followers teach the same thing. They
say in their articles of religion that the ‘‘ con-
dition of man after the fall of Adam is such
that he cannot turn and prepare himself, by
his own natural strength and works, to faith
and calling upon God, wherefore we have no
power to do good works, pleasant and ac-
ceptable to God.”” According to Wesley,
Adam not only ruined himself, but also his
offspring, by his sin. He transmitted to Seth
a nature so sinful that Seth had no power to
do good works, pleasant and acceptable to
God. Not only so, but when God provided
salvation and suspended it on faith and
prayer, Seth could not, by his own natural
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28 The Gospel as Taught by Calvin.

strength and works, turn and prepare him-
self to faith and calling upon God. No one
could go much beyond this in teaching the
utter ruin wrought by Adam’s fall. We
have here the doctrine of total depravity.
Man by birth is so depraved that he can do
nothing acceptable to God, nor can he accept
of a freely-offered salvation. He is as help-
less to comply with the conditions of the
gospel as to meet the demands of the law.
Calvin never taught total deprz'wity more
strongly than this. But if I am born with a
nature which makes it impossible for me to
please God, how am I to blame for not pleas-
ing him? If I have no power to exercise
faith, how is it just to punish me for not be-
lieving? The answer which Wesleyan Ar-
minians give to these questions is that God
gives to every man sufficient grace to over-
come this natural inability. The most dis-
tinctive doctrine of the Arminian system is
the doctrine of ‘‘common sufficient grace.’’
It is by the bestowal of this grace that God
rectifies the ruin of the fall to such extent as
to make man responsible, by enabling him to
meet the requirements of the gospel. The
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operation of this grace is carefully limited.
It is never sufficient to secure that any par-
ticular man shall certainly exercise faith and
be saved. Such a measure of grace, Ar-
minians think, would destroy man’s freedom
of willand deprive his good actions of all merit.
This common grace is only sufficient to en-
able the will to act freely towards either good
or bad, faith or unbelief, life or death.

You notice that Arminianism is brought
into practical agreement with Pelagianism.
Pelagianism says that man never lost the
power to will that which is acceptable to
God. Had he done so, he would not then
have been a responsible moral agent. Ar-
minianism, says he, did lose the power to
will the good, and so became irresponsible,
but God has restored the power and so re-
stored the responsibility. God so far neutral-
ized the effect of the fall, so far removed the
fatal birth-heritage of Seth, as to place him
once again on probation as Adam was. The
test is different. To Adam God said, ‘‘Do
and live’’; to Seth God said, ‘‘ Believe and
live.”” Such is the present position of all of
Adam’s posterity. They are on probation,
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with the lost power to will that which is ac-
ceptable to God restored to them through
God’s gift of common sufficient grace. What
shall we say of this scheme? For one thing,
it is certainly very popular. It seems an
easy way to get around a serious difficulty.
We are born sinners. This is too evident to
admit of much question. The denial of this
was the weak point in the teaching of Pela-
gius. Arminianism admits this. But itis
hard to hold us responsible for what we can-
not help. God is too gracious to do this;
so he relieves us of our natal disabilities
before holding us responsible.

1. What is the real measure of this com-
mon sufficient grace? It makes all respon-
sible for rejecting salvation, but does not
render it certain that any one will accept sal-
vation. Results have made it manifest that
for every one to whom it proves a blessing
there are many to whom it proves a curse.
God must have foreseen that in the case of
multitudes the only result of restoring the
lost ability would be the abuse of their free-
dom, by which they would become guilty and
he would be constrained to damn them.
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Take the case of Cain. God looks on him,
and sees that he is born with a corrupt nature,
so that if left in that condition he can never
will anything acceptable to God, nor can he
exercise faith in a Redeemer. God says, ‘1
cannot punish one who is born in that con-
dition. He is not responsible. I will give
‘him grace, not sufficient to certainly save
him, but sufficient to enable him to exercise
faith, and so enough to make him responsi-
ble. I foresee that he will abuse his restored
liberty, and I shall have to damn him.’”’ In
such case would it not be gracious in God to
withhold grace? If one is not responsible
before grace is given, then he cannot be
justly punished; and so the way for God to
be most gracious is to give no grace. It might
be said that Cain, being born with a corrupt
nature, must suffer even if not responsible.

‘But how could God permit suffering to come
upon omne of his irresponsible creatures?
Granting, however, that he might justly
permit this, would it still not be more gracious
in God to leave him to sufferings which
were not penal than to bestow grace upon
him with the certain result of punishing him
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32 The Gospel as Taught by Calvin.

afterwards with everlasting destruction? A
man is in prison under sentence of death.
He takes consumption. It soon becomes
evident that he is going to cough himself
into the grave before the day set for his exe-
cution. A doctor enters his cell and says,
‘“‘Iam sorry to see you dwindling away after
this fashion. Hereisaremedy. It will not
cure you, but it will strengthen you and keep
you alive until you can be hanged.’”” There
is not much mercy in this. But about as
much as there is in common sufficient grace
in all cases where it fails to save. It gives
them strength of will sufficient to make them
responsible and so to justify God in destroy-
ing them.

2. Human experience furnishes no evi-
dence that God bestows any such enabling
power as is meant by common sufficient
grace. The will is never in a state of equi-
librium. It always is positively inclined for
or against Christ. When it is inclined
against him, the only grace that will enable
it to accept him is the grace that will over-
come that inclination; and when this incli-
nation is overcome, then a positive inclination
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for Christ takes its place. Christ puts all
wills in the one category or the other, for or
against.

3. The word of God furnishes no evidence
of any common sufficient grace which God
grants in order to overcome man’s natural
inability of will, and to render him respon-
sible for his sins. It is merely a figment of
the imagination, devised for the purpose of
relieving a philosophical difficulty. Itresults
from den.ying that man is responsible for the
nature which he derives from his parents.

ITII. Calvin taught substantially the same
view that Wesley afterwards taught as to the
effect of Adam’s sin on his posterity. His
words are: ‘‘ We believe thatall the posterity
of Adam is in bondage to original sin, which
is a hereditary evil. We consider that it is
not necessary to inquire how sin was con-
veyed from one man to another; for what
God had given to Adam was not for him
alone, but for all his posterity; and thus in
his person we have been deprived of all good
things, and have fallen with him into a state
of sin and misery.’”” The fundamental differ-
ence between the two views is touching the
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responsibility of man for the corruption of
nature which he inherits from Adam. We
have seen that Arminianism practically agrees
with Pelagianism, both denying that man is
responsible for sins which result from in-
ability of will to please God, and both deny-
ing the fact that any such inability of will
now actually exists; one asserting that it
never was lost, the other that it was lost by
the fall, but restored by common sufficient
grace. Calvinism, on the other hand, teaches
a present inability of will on the part of man,
owing to his birth in sin; but that, notwith-
standing this inability, he is responsible for
his sinfulness, and may justly be punished
of God. It says that Seth was born in the
moral likeness of Adam, born a rebel against
God, born in the realm and under the do-
minion of the devil, and that, unless he was
saved by the sovereign grace of God, he grew
to man’s estate an enemy of God, a violator
of his law, and justly merited the penalty of
eternal banishment from the presence of God.,
Apart from the grace of God, which God
might or might not grant, at his own good
pleasure, a sinful career was the inevitable
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result of Seth’s birth in sin, and yet for this
inevitable result he would be responsible and
justly punishable. Such is the Calvinistic
view of original sin. Is it true?—not, is it
palatable? A sinner’s moral taste is no test.

1. Can there be any question about a present
inability to meet the requirements of God?
‘‘Be ye perfect, even as your Father in heaven
is perfect.”” Such is the divine requirement.
Who is able to meet it? It was the lament
of Paul that he could not, even after his
regeneration: ‘‘The goocd that I would, I
do not; but the evil which I would not, that
I do.”” Whence this inability? From the
law of sin in his members, from the corrup-
tion of nature transmitted from Adam. If
this birth-heritage makes it impossible for
one whom God’s Spirit has regenerated to
meet the divine requirements, can any mea-
sure of grace short of regeneration enable
the unsaved sinner to meet those require-
ments? Even granting such a thing as
‘“‘common sufficient grace,”’ we must still
believe that the unrenewed man is unable to
do anything acceptable to God.

2. Can there be any question about our
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being blamable for this moral inability?
Being born with corrupt natures, we can no
more help being sinners than a tiger can
help being a tiger. ‘‘That which is born of
the flesh is flesh.”’ The meaning of which
is, ‘“‘that which is born sinful is sinful, and
that necessarily so by the law of its nature.”’
The reason for the statement was to show
the necessity of being born again in order to
our ever seeing the kingdom of God. Vet,
notwithstanding the fact that we are neces-
sarily sinners, we reproach ourselves for
being sinners. We know that we ought not
to be; and when God gives his Spirit to en-
able us to repent, this corruption of nature,
this sinful disposition which we inherit from
our parents, is one of the things of which we
repent. We are not only sorry for what we
have done, but also for what we have been,
‘“hateful and hating one another.”’

Were we not responsible for the corruption
of our natures, we should not be responsible
for our actual transgressions; for, as our
Confession of Faith correctly teaches: ‘‘From
this original corruption, whereby we are
utterly indisposed, disabled, and made oppo-
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site to all good, and wholly inclined to all
evil, do proceed all actual transgressions.’’
Surely, if we are not to blame for the foun-
tain, we are not to blame for the stream
which inevitably flows from it. Moreover,
our estimate of character is based upon the
assumption that men are responsible for the
state of their hearts. So far from our apolo-
gizing for a bad act by referring it to a bad
natural disposition, we condemn it all the
more severely. The bad disposition is the
object of our severest reprobation. Joseph’s
brethren ‘‘could not speak peaceably unto
him.”” Do we hold them guiltless on the
ground of this inability? It merely measures
the magnitude of their meanness.

3. Do not the Scriptures lend their infalli-
ble authority to the support of this view?
What is man’s condition before regeneration?
He is ‘‘dead in trespasses and sins.’”’ If he
is dead, his will must be dead, and, if so, it
has never been enabled by common sufficient
grace to will that which is acceptable to God.
What happens to a man when he is regener-
ated? Heis ‘‘born again,’’ and so becomes
a ‘‘new creature,”’ If he is born again, is
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not his will also born again? Does it not
also become new? If so, it must have been
spiritually dead and helpless before. Is it
not preposterous to speak of a dead sinner
having a live will?

In the fifty-first Psalm David pours out
his soul in penitence before God. In his
confession he not only mentions actual trans-
gressions, but also the corruption of mnature
from which they proceeded: ‘‘Behold, I
was shapen in iniquity, and in sin did my
mother conceive me.’”’ He repented of what
he was by nature, as well as of what he had
become by practice. He did not excuse him-
self, nor even try to palliate his guilt by the
plea that he could not help being what his
birth-inheritance had made him.

If asked how it is that we are responsible
for a nature that belongs to us independent
of our own agency, we can only reply in the
language of Rom. v. 19: ‘‘By one man’s
disobedience many were made sinners.’”’ We
are sinners because of Adam’s sin. We may
not be able to vindicate the justice of the
arrangement, but so itis. We see that it is
so. God’s word teaches that it is so. We
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must accept it, and believe, if we cannot
understand, that God’s ways are right and
his arrangements are best. All things con-
sidered, it was in keeping with the highest
wisdom and goodness that Adam should act
for all his posterity, and that whatever moral
and spiritual condition he should secure for
himself, in that moral and spiritual condition
all his posterity should be born. He revolted
to the standard of Satan. Under that stan-
dard all his descendants are born, and under
it they prefer to live, and yet for this prefer-
ence they are justly held responsible. They
are not merely unfortunate, but guilty. It
rests with God.to save or not to save; he is
under no obligation. Salvation is all of
grace. ‘‘He so loved the world as to give
his only begotten Son.’”’ It was no debt he
was paying. We have no claim. Our natu-
ral inability is nothing but our natural alien-
ation, and, instead of palliating, only aggra-
vates, our guilt.
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POINT IL
AN OPENED HEART.

ACTS XVI. 14.

S God’s grace in the conversion of a sinner
invincible? All believe that there is a
grace bestowed on sinners which they can
and do resist. When God says, ‘‘my Spirit
shall not always strive with man,’’ it implies
that men have been resisting God’s Spirit.
Stephen charged this very sin on the Jews,
““Ye do always resist the Holy Ghost.”’
(Acts vii. 51.) The Christian consciousness
confirms this teaching. We can recall times
when God’s Spirit moved our heart to break
with sin and accept Christ, and we re-
sisted.

But the question in dispute is, Does God
in the very act of converting a sinner exer-
cise a power which is invincible? What did
God do for Lydia? Our answer to this ques-
tion will depend on our views of what Lydia
was able to do toward her own conversion.
God did merely what Lydia could not do.

40
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I. Pelagius and his followers say tl]flt
Lydia was able by her own strength of will
to break the fetters of sin and become a
Christian. Hence, they would say that all
God did for Lydia was to set before her the
truth through the preaching of Paul. The
apostle’s instruction, logic and persuasion
did all that was necessary. Lydia did the
rest.

II. Arminius and his followers say that
Lydia’s condition as a sinner was such that
she could not turn and prepare herself, by
her own natural strength and works, to faith
and calling upon God; that she had no power
to do good works, pleasant and acceptable to
God, without the grace of God by Christ
preventing her that she might have a good
will, and working with her when she had
that good will. According to the Arminians,
God necessarily did more than present the
truth logically, eloquently and persuasively
to Lydia’s mind. He bestowed prevenient
and co-operating grace. He moved upon
Lydia’s heart before she assented to the
truth, and but for this antecedent moving of
God’s Spirit she never would have assented.
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Still the question remains, was this ante-
cedent exercise of divine power invincible?
Did God so move on Lydia’s heart as to
infallibly determine that she would assent to
the truth? The Arminians would answer
this question in the negative; for they insist
that God never exercises a determining
power over the sinner’s heart; to do so
would destroy the freedom of the will and
deprive the resultant action of all moral
quality. After all that God did for Lydia,
she still had the determination of the matter
in her own power, and might have decided
it just the opposite to the way in which she ac-
tually decided it. Says Dr. James Strong, in
the Schaff-Herzog Encyclopedia, ‘‘In a last
analysis, the precise element of force which
turns the scale in favor of a new life, or
otherwise, is believed by the Wesleyans to
be the will of the sinner himself.”’
Moreover, Arminians would never admit
that God did anything for Lydia beyond
what he did for every other woman in the
congregation at the time of her conversion.
The grace which enabled Lydia to accept
Christ was nothing more nor less than ‘‘com-
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mon sufficient grace,’’ it was common to all,
it was sufficient for each. ‘‘The decisive
element of force which turned the scale in
favor of a new life’’ was not the grace of
God, but the will of Lydia. She, and not
God, was the source of the power which
made her to differ from the others. Such is
the Arminian view of conversion. There
would never be a conversion except for the
grace of God. This grace is bestowed before
the sinner exercises faith and repentance, and
it stimulates and guides the energies of the
soul, but it does not infallibly secure that
any sinner shall ever actually exercise the
faith and repentance which are necessary to
salvation. Says the distinguished Arminian
author, already quoted, ‘‘ without an original
and continual influence from God, the will
would never move in the right direction’’;
and yet this influence is ever subordinate to,
and liable to be defeated by, the sinner’s
will.

III. Calvin and his followers accept the
Arminian statement of Lydia’s condition.
It meets the requirements of both Scripture
and experience to say that she could not
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turn and prepare herself, by her own natural
strength, to faith and calling upon God; that
she had no power to do good works, plea-
sant and acceptable to God. The divergence
begins with the doctrine of ‘‘common suffi-
cient grace.’”” For what is this grace suffi-
cient? Not to save a sinner, for many to
whom itis given are lost. Itis only claimed

for it that it is sufficient to enable the sinner

to accept Christ if he will. But the whole
difficulty is in ‘‘if he will.”” He can accept
Christ without any grace if he will. The
invitation is, ‘‘ whosoever will, let him come.”’
It does not read, ‘‘whosoever will, and has
grace, let him come.’”’ It does not matter
about the grace, if only the sinner will.
Here is a sick man. A medicine is offered
that would cure him if he would take it, but
he will not take it. The doctor says, ‘I
am going to enable him to take it if he
will.”” But the only trouble is with the
will. He is already able to take it if he
will. It is evident that the only way to en-
able the sick man to take the remedy is to
overcome the reluctance of his will. Is it
not equally evident that the grace of Ged is
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not sufficient to enable a sinner to accept
Christ unless it overcome the reluctzmc(.z (.>f
his will? Whenever it does that, then 1.t 1S
sufficient grace, and it is just what Calvinists
_mean by invincible grace, it triumphs over
the sinner’s obstinate heart, and the result is
that he accepts Christ and is saved. But
common grace is not sufficient for this, other-
wise all sinners would be saved. Arminians
have devised this doctrine of common suffi-
cient grace to free man from his natural
inability of will, and so to make him a re-
sponsible moral agent. Calvinists insist
that no grace is needed to make him respon-
sible. He is responsible for his inability of
will, inasmuch as it is nothing else than a
wicked obduracy of heart that persistently
will not be subject to God. But if not re-
sponsible, then they are better off than with
only such measure of grace as renders the
greater part responsible only to their eternal
undoing.

What did God do for Lydia? Calvinists
say that he so wrought upon her heart as
to secure infallibly that she would accept
Christ, He did for Lydia what our Cate-
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chism means by effectual calling, he ‘‘con-
vinced her of her sin and misery, enlightened
her mind in the knowledge of Christ, re-
newed her will, and so persuaded and en-
abled her to embrace Jesus Christ as heis
offered to us in the gospel.”” Calvinists be-
lieve in enabling grace, but it is grace that
actually enables.

To which of the three views does the word
of God give its sanction? Let us avalyze
the text.

1. ‘““Whose heart the Lord opened.”
What does this mean? Did the Lord open
the hearts of all the other women present?
Is this merely another name for ‘‘common
sufficient grace’’? After God had opened
Lydia’s heart, was she still in a condition of
unstable equilibrium, where she was liable
to either accept or reject Christ? Was the
question of her accepting Christ something
yet to be settled by the action of her uncer-
tain will? Have we any way by which to
determine the meaning of the phrase which
Luke uses to define God’s agency in saving
Lydia, ‘‘Behold, I stand at the door and
knock; if any man hear my voice and open
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the door, I will come in and sup with him
and he with me.”” If the door is opened,
that seems to settle it. Christ will certainly
come in and establish a blessed fellowship.
The closed door is the only barrier between
the sinner and the Saviour. When, there-
fore, God opens the door, the barrier is taken
away. Does not this language mean just
what we mean by the term conversion? Did
not the Lord convert Lydia? Does not to
open the heart mean to change the heart,
to renew the heart? How could this funda-
mental and vital change be more adequately
described? There is the same difference be-
tween a sinner with his heart closed and his
heart opened that there is between a sinner
rejecting and a sinner accepting Christ. The
Lord converted L.ydia. There can be no doubt
of that. But he did not. convert everybody
else in the congregation. Hence, the grace
expressed by the phrase was not common
grace. God exerted a measure of power on
Lydia’s heart which he did not exert on the
hearts of the other women. To all he may
have given common grace; but to her he
gave particular grace. He called all by the
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outward call of the gospel; he called Lydia
with an effectual call, such a call as the
apostle means when he says, ‘‘ Whom he
called, them he also justified.”’

However, there is no dispute between Cal-
vin and Wesley touching the fact that con-
version is of the Lord. John Wesley and
his followers have been noted for the em-
phasis which they put on the supernatural
character of coaversion. They believe that
in the case of every sinner brought from
death to life the change is wrought by the
direct and omnipotent power of God. What,
then, is the point in dispute? This will
appear as we proceed with the analysis of
the text.

2. ‘‘She attended unto the things which
were spoken by Paul.”” What does this
mean? merely that she listened attentively?
Was she the only attentive hearer in the
congregation? Critical students of the origi-
nal language tell us that ‘‘attended unto”’
means that she ‘‘gave credence unto,’’ she
believed, the things spoken by Paul. We
may safely say that what Lydia did was to
exercise faith in the Saviour whom Paul
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preached. Now, the point in c.lispute is just
this, did she exercise this faith beforf:, or
after, her conversion? Was it the frul.t, or
the antecedent condition, of her conversion?
Arminius and his followers say that faith
precedes and is the condition of conversion.
The order is (1), Common sufficient grace,
enabling all to accept Christ, yet leaving all
liable to reject him. (2), The exercise of
the sinner’s will accepting Christ, which
exercise of will is saving faith. (3), The
converting power of God. ‘‘The Holy
Spirit is the efficient agent which renews
the moral nature of the sinner, upon the
decisive act of acquiescence, as soon as it is
accompanied by a positive element of accept-
ance, which latter is saving faith.’”’ So
writes Dr. James Strong, and he claims to
represent all Wesleyan Arminians. The
Holy Spirit waits on the sinner to exercise
saving faith before he renews his moral
nature. We often hear it asserted from Ar-
minian pulpits that God cannot save a sinner
until the sinner of his own free will yields
himself to God to be saved. , Calvin and
Calvinists say that conversion, or, to speak
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more accurately, regeneration, precedes faith,
that faith is the fruit of regeneration. They
say that Lydia was converted before she
attended unto, gave credence to, the things
spoken by Paul.

3. ‘“That.”” This is the word which con-
nects what God did and what Lydia did.
God’s work came first, then Lydia’s, and
the connection is expressed by the word
‘‘that,”” meaning ‘‘so that,”” ‘‘to the end
that.”” What kind of connection is thus
expressed? Causal connection. What God
did was the cause of what IL.ydia did. His
work was conversion; her work was faith;
therefore conversion is the cause of faith,
and not faith the cause of conversion. Is
not this plain? Lydia was not converted
because she exercised faith; but she exer-
cised faith because she was converted.

We return now to the question with which
we began, was not the grace which saved
Lydia invincible grace? Did it not triumph
over all opposition? Was it not invincible
for the reason that it did not wait on the de-
cision of Lydia’s will, but taking the initia-
tive, overcame the resistance of her will?
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She was not constrained against her will;
but when God opened her heart, then the
very thing which she wanted to do was to
accept Christ. It would have done v191e11ce .
to the law of her new life to have rejected
him.

Was her case exceptional? Manifestly
not.

(@), Invincikble grace in conversion is the
logical corollary of the sinner’s ‘‘death in
trespasses and sin.”” No grace can avail to
save a dead sinner but such as quickens into
life; and the grace that does this leaves no
place for resistance. The quickened sinner
is already saved. Those were saved to whom
Paul wrote, ‘“‘And you did he quicken, when
ye were dead through your trespasses and
sins.”’ i

(6), Invincible grace is implied in the lan--
guage used to describe conversion: ‘I will
take away the stony heart out of your flesh,
and give you a heart of flesh.”’ (Ezekiel
xxxvi. 26.) Instead of waiting on the will
to act, he so changes the nature that lies
back of the will as to secure infallibly that
the will will not oppose his grace.
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(¢), The Scriptures assert expressly that
God’s grace controls the will. ‘“God work-
eth in you both to will and to do of his good
pleasure.’”’ (Phil. ii. 13.) God secured obe-
dience to his will by working in us to the
extent of controlling our wills. ‘‘Thy peo-
ple shall be willing in the day of thy power.”
(Psalm cx. 3.) His power is not constrain-
ing, but renewing; it gives a new heart, and
so secures new willing. There are some who
believe that God can powerfully touch every
part of man’s nature except his will, but that
God has given to the will an autocracy that
makes it independent of its Maker. But the
will is not a sovereign, merely a subject; not
a master, merely a menial. What the heart
commands the will executes. He, therefore,
who can change the heart can never have
any trouble about controlling the will.

(d), Practically, all evangelical Christians
believe in the invincibility of divine grace.
We show this faith in our prayers. Some
years ago I heard an Arminian preacher
close a very earnest and impressive sermon
to the unconverted with this statement:
‘‘Now, sinners, I have done all that I can
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do, and God has done all that he can do,
and so your salvation rests with you.”” He
then called on me to pray. It occurred to
me that it must be a waste of breath to pray
to a God who had already exhausted his re-
sources. If the whole matter rested with
the sinner, then he was the proper person to
plead with in prayer. But the preacher had
been pleading with the sinner for the last
hour most earnestly and ably. It seemed
rather an embarrassing position. What did
Ido? Just what the preacher wished me to
do, and expected me to do; just what he
would have done had he led the prayer: I
asked God to do more than he had done;
asked him to come in ‘‘convicting and con-
verting power’’; asked him to bestow in-
vincible grace. When on their knees, the
Arminians and Calvinists agree in ascribing
to God absolute power over his creatures,
and in entreating him to do what he could
not do if man’s will were independent of his
control. All Christians blend their grateful
voices in singing :
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“*Grace led my roving feet
To tread the heavenly road,
And new supplies each hour I meet,
While pressing on to God.

‘‘Grace taught my soul to pray,
And made mine eyes o’erflow;
*Twas grace that kept me to this day,
And will not let me go.”



POINT IIL

FIRST CHOICE.

Joun xv. 16.

HO makes the first choice, Christ or

the sinner? Your answer to this
question decides whether you are Calvinist
or Arminian. If you say that Christ chooses
the sinner, and in consequence of this the
sinner chooses Christ, you are a Calvinist.
If you say that a sinner chooses Christ, and
in virtue of this Christ chooses the sinner,
you are an Arminian.

Both Calvinist and Arminian believe in
election. Itis a doctrine standing out con-
spicuously on the surface of both Old and
New Testaments. The Jews were an elect
nation before Christ. ‘‘For thou art a holy
people unto the Lord thy God; the Lord thy
God hath chosen thee to be a peculiar people
unto himself, above all peoples that are upon
the face of the earth.”” God selected the
Jews from among the nations, gave them
special revelations of his love, exercised over
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them a peculiarly gracious providence, and
made them parties to covenants in which his
mercy was signally displayed. ‘‘He sheweth
his word unto Jacob, his statutes and judg-
ments unto Israel. He hath not dealt so
with any nation: and as for his judgments,
they have not known them.’’ Not only did
God choose Israel as a nation, but out of this
elect nation he chose individuals. ‘I will
bring forth a seed out of Jacob, and out of
Judah an inheritor of my mountains; and
mine elect shall inherit it, and my servants
shall dwell there.”’

On the pages of the New Testament the
fact of an election still confronts us. *‘‘For
the elect’s sake, whom he hath chosen, he
hath shortened those days.’”” ‘‘Shall not
God avenge his own elect?’’ asks our Saviour.
And Paul shouts out the challenge, ‘ Who
shall lay anything to the charge of God’s
elect?’’ It is too manifest to admit of ques-
tion, that during all the centuries covered by
the history of God’s inspired book he had a
people whom he had chosen from the rest of
mankind, and whom he designated as his
elect.

e
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What shall we say about this election?
What have the great thinkers of the world
said aboutit? What have the great churches
of the world said about it in their official
formularies? Going back to the Reformation,
look at the statements of the historic churches:

The Swiss : ‘‘ God has, from the beginning,
freely and of his mere grace, without any re-
spect of men, predestinated or elected the
saints, whom he will save in Jesus Christ.”’

The Waldenses.: ‘‘God saves from this
corruption and condemnation those whom he
has chosen from the foundation of the world,
nor for any foreseen disposition, faith or
holiness in them, but of his mercy in Jesus
Christ his Son.”’

Dutch: ‘“God delivers and preserves from
perdition all whom he in his eternal and un-
changeable counsel of mere goodness hath
elected in Christ Jesus our Lord, without
any respect to their works.”’

Scofck: ‘‘That same eternal God and
Father, who of mere grace elected us in
Christ Jesus his Son, before the foundation
of the world was laid, appointed him to be
our head, our brother, our pastor, and great
bishop of our souls.”’

————
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English : Predestination to life is the ever-
lasting purpose of God, whereby, before the
foundations of the world were laid, he hath
constantly decreed by his counsel, secret to
us, todeliver from curse and damnation those
whom he hath chosen in Christ out of man-
kind, and to bring them by Christ to ever-
lasting salvation as vessels made to honor.”’

French: ‘‘ From this corruption and gene-
ral condemmnation in which all men are
plunged, God, according to his eternal and
immutable counsel, calleth those whom he
hath chosen by his goodness and mercy alone
in our Lord Jesus Christ, without considera-
tion of their works, to display in them the
riches of his mercy.’’ '

From this review it appears that Protes-
tant Christendom was united in its belief
touching election in those days when men
had to contend for their faith even unto death.
It is doubtful whether at any other period
men have thought more carefully or more

. profoundly on the teachings of God’s word.

When a man had to stake his all upon the
creed which he professed, he was not likely
to commit himselfto it thoughtlessly. During
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all that heroic period when the blood of the
martyrs was buying for us the blessings of
civil and religious liberty, there was perfect
agreement in all the churches that were
standing against Rome in professing the be-
lief that God has from eternity, of his mere
good pleasure, without reference to any fore-
seen faith and good works in man, chosen a
people for himself to be redeemed by Christ,
called and sanctified by his Spirit.

In our own day there are two views divid-
ing evangelical christendom, the Arminian
and the Calvinistic.

I. The Arminian view is that election has
a twofold meaning in Scripture :

1. It means the choice of certain nations
to the possession of religious privileges. The
Jews were chosen to enjoy the advantage of
an inspired revelation of truth, and the ex-
ternal benefits of church organization. To-
day God is shedding gospel light on some
nations, while others are left in darkness.
Such_an election confers great benefits of a
temporal and external kind, but not the
blessing of salvation.

2. It also means the choice of certain in-
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dividuals to eternal life on foresight of their
faith and repentance, and perseverance in
evangelical obedience. God’s election is
concerned primarily with character, and in-
dividuals put themselves in the category of
the elect by acquiring the character which
God demands.

Probably the generality of Arminians
would concur in the statement of Bishop
Whately, ‘‘we may conclude that no Chris-
tian is elected to eternal life absolutely, but
only to the knowledge of the gospel, to the
privileges of the Christian church, to the
offer of God’s Holy Spirit, and to the pro-
mise of final salvation on condition of being
a faithful follower of Christ.”” The Armin-
ian view of election follows consistently from
the Arminian view of conversion. If, ‘‘in
the last analysis, the decisive influence which
turns the scale in favor of the new life is the
sinner’s own will,”’ then, of course, God’s
choice of the sinner must wait on that last
decisive act of the sinner’s will. God’s
choice is conditioned on the sinner’s choice,
and is from eternity only because God fore-
knows from eternity what the sinner’s choice
will be.
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II. The Calvinistic view is the one con-
tained in all the creeds of the Reformation

churches. It includes especially these three

points :

1. It means the choice of individuals.

2. It has for its end their eternal salvation.

3. Itis not conditioned on the foresight of
their character.

1. It means the choice of individuals.
Nothing is said to the contrary when it is
asserted that God elects nations. Individu-
als constitute nations, and nations are made
up exclusively of individuals. God chose
the Jewish nation. This means that he
.chose the individuals, Abraham, Isaac, and
Jacob, and their individual descendants.
Whenever God discriminates between na-
tions, he is discriminating between individu-
als. Take the knotty text, Romans ix. 11,
12: ‘““For the children being not yet born,
neither having done any good or evil, that
the purpose of God according fo election
might stand, not of works, but of him that
calleth ; it was said unto her, The elder shall
serve the younger.’”’ Arminians will not
allow that God discriminated in this appar-
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ently arbitrary manner between the two in-
dividuals, Esau and Jacob. They say that
these names stand for two mnations, the
Edomites and the Jews. Does this inter-
pretation alter the principle involved? Were
not the Edomites individuals as really as
Esau was an individual? Were not the Jews
individuals in the same sense in which Ja-
cob was an individual? Why should it be
allowable in God to discriminate between
fathers and their families, and not between
fathers irrespective of their families? If
there is impropriety at all, is it not all the
greater when the discrimination extends to
the unborn descendants? Might not Esau .
expostulate, with some show of reason, ‘O
God, if thou must needs put a difference be-
tween Jacob and me, giving him-the domin-
ion over me, surely thou canst not justly
include my innocent children in the judg-
ment’’? Is anything gained in the way of
-avoiding difficulty by supposing that God’s
election has to do with nations? Does not
such an election rather increase the difficulty,
for the reason that it must necessarily leave
out all consideration of individual merit, and.
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tthereby become liable in an eminent degree
fto the charge of arbitrariness? :

But, as a matter of fact, the object of God’s
ochoice is not nations but individuals. The
odesign of Paul in his reference to election
was to show that God never dealt with
IIsrael in a lump. He separated between
sAbraham’s children, choosing Isaac and re-
jjecting Ishmael. He separated between
:Rebecca’s children, choosing Jacob and re-
jecting Esau; thus demonstrating that he
Thad ever acted according to his sovereign
pleasure, regardless of racial lines, discrimi-
‘nating not only between Jew and Gentile,
'but also between Jew and Jew. Notice the
‘use which Paul makes of this fact in answer-

‘ing the perplexing question, ‘‘hath God cast
:away his people?’’ It would seem so, if the
Jews, as a nation, were his people, for the
kingdom was rapidly passing from them to
the Gentiles. Paul’s answer is, ‘‘God hath
not cast away his people whom he foreknew.’’
His elect people were not the Jéws as a
nation. The two were never synonymous.
In the days of Elijah, out of the whole
nation God had only seven thousand elect
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ones. Referring to this, the apostle adds,
‘‘Even so at this present time also there is a
remnant according to the election of grace.”’
God’s elect, as defined by Paul in the eighth
chapter of Romans, are all those who love
God and who are called according to his
purpose. :

2. Election is to eternal life. Those who
insist on nations, and not individuals, as the
object, connect with this view the idea that
election is only to certain religious privileges.
Take again the knotty text, Romansix. 11, 12,
—Arminians not only hold that these names
stand for nations, but further, that the favor
shown to Jacob and his posterity was merely
to the extent of giving them the knowledge
of the true God, and blessing them with the

external advantages of a true worship. ‘‘He
sheweth his word unto Jacob; his statutes
and judgments unto Israel.”” Arminians

recognize the fact that these blessings were
of great value. They made this present life
worth movre; they made eternal life a possi-
bility to every child of Jacob; and they actu-
ally resulted in the eternal salvation of a
multitude of Jacob’s posterity. We may well
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inquire what is the difference in princip%e
between God’s electing the Jews to this
measure of blessing and his electing certain
individuals to the larger blessing of eternal
life? If God may lift a whole nation to a
high vantage ground, open to them the door
of deliverance, bless them with such know-
ledge and ply them with such motives as
will certainly result in the salvation of
many among them, while he leaves another
nation, descended from the same parents,
down in the depths with the unrelieved
shadow of sin resting on them, ‘‘without
God and without hope in the world,”’ why
may he not, with equal propriety, crown one
sinner with the blessing of an endless life,
while he leaves another to die under the
righteous sentence of his law? The differ-
ence in the measure of grace bestowed makes
no difference in the principle involved.

But, as a matter of fact, election does not
mean merely the choosing of certain persons,
or nations, to the enjoyment of religious
privileges. Paul marks a difference between
the Jewish nation to whom the external ad-
vantages of religion belonged, and the ‘‘rem-
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nant according to the election of grace.”
God’s elect are defined as those who have
been predestinated to be conformed to the
image of God’s son; they are those who are
so joined to Christ that mnothing can ever
separate them from his love. They are put
by our Saviour in sharp contrast with those
who merely enjoy the outward advantages of
the gospel, ‘‘many are called,” 7. ¢., have
all the opportunities that the gospel can give,
““but few are chosen.’” Election is some-
thing entirely different from external reli-
gious advantages. It is something which
frees the soul from all the disasters and
perils into which sin had brought it. Itis
in a tone of victorious defiance that Paul
asks, ‘“ Who shall lay anything to the charge
of God’s elect?’”” They are out of danger,
because God is unchangeably on their side.
““We are bound to give thanks always to
God, because he hath from the beginning
chosen you to salvation.’”” The motive of
Paul’s thanksgiving was not that God had
conferred upon them religious advantages,
but that God had chosen them to salvation,
elected them to eternal life.
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3. Election is not conditioned on any
foresight of the sinner’s character or con-
duct. This is the main point in dispute.
According to Wesley and his followers, God
gives ‘‘ common sufficient grace”’ to all, and
then leaves the destiny of each sinner to the
decision of his free, uncontrollable will. If the
sinner, without further agency on God’s part,
makes a movement toward God, then, and not
till then, God bestows the blessings of pardon
and salvation. The reason why John was
saved and Judas was not saved was that
John made a better use of common grace.
God did no more for John than for Judas
until John, in the use of grace common to
both, exercised faith in the Lord Jesus
Christ. On the foresight of this faith God
elected John to salvation.

What does Christ mean when he says,
‘“Ye have not chosen me, but I have chosen
you’’? Does he not make this statement by
way of explaining the vital union between
him and his disciples? This saving rela-
tionship had its origin in his choice, not in
theirs. The only other interpretation of
Christ’s statement is to suppose that he was

4
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referring to his choice of the twelve to offi-
cial position. But is it not altogether im.
probable that he would interject a statement
with such a limited application in the midst
of a discourse which in all its other partsg
certainly deals with truths applicable to all
disciples? We cannot restrict the teaching
of the context to the apostles. ‘I am the
vine, ye are the branches.”” Who are the
‘“‘ye’’? [Evidently ail disciples. Equally
evident is it that throughout the chapter the
instruction comprehends the relations, privi-
leges, and duties of all disciples. Judas was
absent, and all that was spoken to the eleven
was spoken to them as the representatives
of all believers. Christ chooses first in all
cases. ‘‘We love him because he first loved
us,’’ and likewise we choose him because he
first chooses us. This is made further evi-
dent by such considerations as the following:

(1), Faith and penitence, the initial graces
of the Christian life, are the gifts of God.
Speaking of Christ, Peter says, ‘‘Him hath
God exalted a Prince and a Saviour, to give
repentance and remission of sins.’”” The
sinner never repents until moved thereto by
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Christ. The writer to the Hebrews calls
Jesus ‘‘the author and finisher of our faith.”’
The sinner never exercises faith until the
power to do so is conferred by Christ. But
faith and repentance are the beginning of
salvation. If, then, these are from Christ,
the beginning is from him, not from the
sinner. ‘‘By grace are ye saved through
faith; and that not of yourselves, it is the
gift of God.”” The Gentiles in Antioch of
Pisidia received the word of the Lord gladly,
‘““and as many as were ordained to eternal
life believed.’”’” Their election to eternal
life preceded and was the cause of their
faith. The Lord opened Lydia’s heart, and
then she believed the things spoken by Paul.
In every case the divine agency is first, and
the sinner’s agency follows as the conse-
quence. g

(2), The very object of election is to secure
these virtuous exercises of the soul, and,
therefore, they cannot be the ground or con-
dition of election. In Eph. i. 4 the apostle
declares that ‘‘ God hath chosen us in Christ
before the foundation of the world, that we
should be holy and without blame before
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him in love.”” Why were we chosen? Not
because of our faith and repentance, not be-
cause we were holy, but in order that we
should be holy. God chooses us in our sins
that he may make us holy. ‘‘Whom he
did foreknow, he also did predestinate to be
conformed to the image of his Son.’’ The
very object of the predestination is to bring
about conformity to Christ.

There is scarcely a hint in the Bible that
election is based on God’s foresight of faith
and repentance. It is a theory of human
invention to get around supposed difficulties.
Hence, we mention as a strong confirmation
of the Calvinistic view,

(3), Paul’s method of dealing with the dif-
ficulties of election. He cited the case of
God’s discriminating in favor of Rebecca’s
younger son as an instance of unconditional
election, laying stress on the fact that the
discrimination was made before the children
were born, or had done any good or evil.
At once a difficulty emerges. ‘‘What shall
we say then? Is there unrighteousness with
God?’’ ‘‘Indeed there is,”’ says the Ar-
minian, ‘‘if you mean precisely what you
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say; for it would be unrighteous in God to
make a difference between two individuals,
except on the ground that one is better, or
more obedient, or more yielding, or more
something than the other. God must treat
all alike until men make themselves to
differ.”’ How does Paul deal with the diffi-
culty? He simply affirms that such a dis-
crimination is not unrighteous: ‘‘For he
saith to Moses, I will have mercy on whom
I will have mercy, and I will have compas-
sion on whom I will have compassion. So
then it is not of him that willeth, nor of him
that runneth, but of God that showeth
mercy.’”’” The argument is that it cannot
be unrighteous in God to put a difference
between men without respect to their will-
ing, or running, for it is the very prerogative
which he asserts his right to exercise. The
fact that God claims such prerogative proves
there is nothing unrighteous in the exercise
of it. ‘“Thou wilt say then, why doth
he yet find fault? TFor who hath resisted
his will?”’ ““‘Indeed, I will say just that
very thing,’”’ says the Arminian. ‘‘If God
decides the destinies of men in this sov-
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ereign, arbitrary manner, the sinner is not
responsible. If he is to be saved, he will be
saved; if he is to be lost, he will be lost.
The whole business is already settled. He
may as well fold his hands and wait the
inevitable.”” How does Paul deal with this
difficulty? He first rebukes the irreverence
of such a cavil: ‘‘ Nay but, O man, who art
thou that repliest against God? Shall the
thing formed say to him that formed it, Why
hast thou made me thus?’’ Then, instead of
modifying or softening down his assertion
of divine sovereignty, and so relieving the
difficulty, he gives it a balder and more
offensive statement: ‘‘Hath not the potter
power over the clay, of the same lump to
make one vessel unto honor, and another
unto dishonor?’’ If Paul had been teaching
the Arminian view of election, it is incon-
ceivable that he should have provoked such
objections. But if by any possibility he
had provoked such objections, it is incon-
ceivable that he should have dealt with them
after such manner. The objections with
which he deals are the common and the
most formidable objections to the Calvinistic
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view of election; and instead of obviating
them by explaining away the Calvinism of
his teaching, he simply rebukes them as an
: impertinence and deepens the blue of his
Calvinism.

(4), The Calvinistic view is in perfect
agreement with the teachings of Scripture
touching original sin and the new birth.
The problem is to save a spiritually dead

sinner. God solves the problem by impart-’

ing spiritual life. When Jesus, standing by
the grave, cried with a loud voice, ‘‘Lazarus,
come forth,”” did Lazarus respond to the
command before Christ imparted life? Was
the life the result of his obedience to Christ,
or was his obedience to Christ the result of
life? Could there be any, even the slightest,
response, until life was imparted? If, then,
the sinner’s ‘condition is one of spiritual
death, can he respond to God’s offer of
mercy, even to the extent of faith and peni-
tence, until he is born again, until he is
quickened into life by the Spirit of God? If
not, then God’s choice must precede his.

Mr. Spurgeon says, ‘‘ The Romanists have
an extraordinary miracle of their own about
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St. Dennis, of whom they tell the lying
legend, that after his head was off he took it
up in his hands and walked with it two
thousand miles; whereupon said a wit, ‘so
far as the two thousand miles go, it is no-
thing at all, it is only the first step in which
there is any difficulty.’’”” So we believe
about salvation. If the dead sinner could
take the first step that involved in faith and
repentance, without having first felt the life-
giving touch of God’s power, we see no
reason why he could not take all the other
steps involved in his salvation.

(5), All prayer for the conversion of sin-
ners is based on the Calvinistic view of elec-
tion. Arminians teach that God, in giving
common sufficient grace, has done enough
for the sinner, and that he will do nothing
more until the sinner does something. Why,
then, do they pray for the conversion of sin-
ners? Evidently they believe that God can
do more, and they ask and expect him to do
more. They ask God to send his Holy Spirit
and work conviction in the hearts of sinners;
they ask God to add special grace to common
grace. Moreover, they pray to God to exer-
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cise discriminating mercy, for they ask him
to do for certain sinners to whom they are
preaching the gospel what he has not done
and is not doing for sinners all over the world.
Suppose God answers their prayer, and by a
special outpouring of his Spirit saves the
sinners for whom they are interceding, is
not this election? What more claim have
these sinners on God than those in China?
Yet, in answer to the prayers of his servants,
he bestows on them the blessing of eternal
life. He chooses them before they choose
him. Here is election, based not on fore-
sight of the sinner’s faith and penitence, but
on foresight of prayer in his behalf. Calvin-
ism is the only creed that will bear transla-
tion into prayer. ‘‘Whoever truly prays
ascribes nothing to his own will or power
except the sin that condemns him before
God, and knows of nothing that could en-
dure the judgment of God except it be
wrought within him by the divine love. But
while all other tendencies in the church pre-
serve this attitude so long as their prayer
lasts, to lose themselves in radically different
conceptions as soon as the amen has been
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pronounced, the Calvinist adheres to the
truth of his prayer in his confession, in his
theology, in his life; and the amen that has
closed his petition re-echoes in the depth of
his consciousness and throughout the whole
of his existence.”” Ever the Calvinist, if
true to his faith, has his heart tuned to the
doxology: ‘‘Not unto us, O Lord, not unto
us, but unto thy name give glory for thy
mercy and for thy truth’s sake.”’

'Tis not for works which we have done,
Or shall hereafter do,
But he of his abounding love
Salvation does bestow.

The glory, Lord, from first to last,
Is due to thee alone;

Aught to ourselves we dare not take,
Or rob thee of thy crown.



POINT IV.

BOUNDARY LINES.

1 TiMOTHY 1V. IO0.

S the atonement limited in its design and

scope? When God gave his only be-
gotten Son as an expression of his love for
the world, did he design by this costly gift
to provide salvation for the whole race of
mankind? Was the gift an expression of
indiscriminating love? Was it meant for
one sinner as really and fully as for another?

I. Arminius and his followers declare that
‘“Jesus Christ, the Saviour of the world,
died for all men and for every man, so that
he has obtained for them all, by his death
on the cross, redemption and the forgiveness
of sins; yet no one actually enjoys this
forgiveness of sins except the believer.’’
Wesley states the matter thus: ‘‘The offer-
ing of Christ, once made, is that perfect
redemption, propitiation, and satisfaction for
all the sins of the whole world, both original
and actual.’”’ These statements seem to
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mean that Jesus Christ, by his death, paid
the penalty of every man’s sins, and so pro-
cured for every man the blessings of redemp-
tion and forgiveness. But if this were the
meaning of the authors, then the logical
result would be universal salvation. If Christ
has actually paid the penalty of my sins, it
would not be right in God to make me pay
it again. A just judge cannot exact pay-
ment for the same debt twice. .Dr. Whitby,
a recognized authority among the Arminians,
thus defines their doctrine: ‘‘When we say
that Christ died for all, we do not mean that
he hath purchased actual pardon, or recon-
ciliation, or life for all; this being in effect to
say that he procured an actual remission of
sins to unbelievers, and actually reconciled
God to the impenitent and disobedient, which
is impossible. He only by his death hath
put all men in a capacity of being justified
and pardoned, and so of being reconciled to
and having peace with God upon their turn-
ing to God and having faith in our Lord
Jesus Christ; the death of Christ haviag
rendered it comsistent with the justice and
wisdom of God, with the honor of his majesty
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and with the ends of government to Pardon
the penitent believer.”” The doctrine, as
thus explained, is very far removed from
universalism. The death of Christ does not
purchase for any sinner actual pardon or
remission of sin. It has no specific relation
to any individual sinner. It is a universal
remedy for the sinful condition of the race,
intended equally for the benefit of all, but
made available only on conditions which
each sinner is left to fulfil or not in the
exercise of his self-determining will. The
death of Christ puts all in a salvable condi-
tion, but renders the salvation of no one cer-
tain. It merely removes all legal obstacles
out of God’'s way, so that without offence to
his majesty or hurt to his government he
can pardon and receive the penitent sinner.
So far as the purpose of God is concerned,
the remedy is as truly for those who persist-
ently reject it as for those who penitently
accept it.

This view of the atonement is logically a
companion doctrine of common sufficient
grace. Arminianism abhors the idea of
God’s making discriminations between sin-
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ners who are equally guilty and equally
needy. The atonement is for each and all
alike, making the salvation of all possible,
leaving the salvation of each dependent on
the exercise of his own will. Commion suf-
ficient grace is for each and all alike, making
it possible for all to accept the common
remedy, leaving it possible for each to reject
it. God provides a universal remedy, gives
universal grace, and leaves results with man.
So far as God’s agency is concerned, all may
be saved, or all may be lost. It is not to be
denied that there is much plausibility in this
view. It seems altogether reasonable that
God should treat all the children of Adam
alike; that if he provides an atonement for
one, he will provide it for all. ‘‘He is good
to all, and his tender mercies are over all his
works.’”’ Moreover, it costs him no more to
make provision for all than for a part.
Nothing less than the gift of his only
begotten Son will avail to save a part; the
same gift is of sufficient value to save all.
To limit the beneficent design of an atone-
ment, already provided, and fully adequate
to the needs of the whole race, would seem
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gratuitous unkindness. Above all, the wor.d
of God, in many texts, seems to teach this
most  reasonable view of the atonement.
«Behold the Lamb of God which taketh
away the sin of the world.”” How universal
the scope of the great sacrifice! ‘‘God so
loved the world, that he gave his only be-
gotten Son, that whosoever believeth in him
should not perish.’”” How impartial this
world-embracing love! ‘‘He is the propitia-
tion for our sins, and not for our’s only but
also for the sins of the world.’’ Jesus was
‘“made a little lower than the angels, that
he by the grace of God should taste death
for every man.’”’ What could be more clear
and emphatic? Then in perfect harmony
with these Scriptures are the broad and gen-
erous invitations of the gospel: ‘‘If any
man thirst, let him come unto me and drink.’’
‘““Whosoever will, let him take the water of
life freely.”’ Does not a universal invitation
mean a universal remedy? The great com-
mission reads, ‘‘ Go ye into all the world and
preach the gospel to every creature.”” Where
is the sincerity and the integrity of Christ,
if he bids us offer the benefits of his death

6
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unto every man, unless those benefits were
designed for every man?

By such a course of argument do our Ar-
minian brethren make their view appear
both pleasing and plausible, and at the same
time they make the contrary view appear
odious and dishonoring to God. Let us
suspend judgment, however, until we take
a careful look at the other side.

II. Calvinists have ever held that the"
atonement has a direct and personal refer-
ence to God’s elect people. While they do
not deny that Christ died in some sense for
all men, yet they believe that his death was
-specifically a vicarious punishment for the
sins of those, and only those, who are actu-
ally justified and saved. An underlying
difference between Arminianism and Cal-
vinism is, that according to the former, God’s
agency in saving sinners is general and in-
definite; while according to the latter, his
agency is always specific and personal. As
the doctrine of an indefinite atonement
matches the doctrine of common sufficient
grace, so the doctrine of a limited specific
atonement matches the doctrine of special,
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efficacious grace. Hence, in Calvinistic
creeds, the doctrine of the atonement is set
forth in connection with the doctrine of elec-
tion. We see this in the answer to the
twentieth question in our .Skosfler Catechism :
¢ God, having, out of his mere good pleasure,
from all eternity, elected some to everlasting
life, did enter into a covenant of grace, to
deliver them out of the estate of sin and
misery, and to bring them into an estate of
salvation, by a Redeemer.”” Note the order
of thought in the divine purpose. God
selects from the mass of fallen humanity a
people for himself; he enters into a covenant
with Christ in their behalf; in virtue of this
covenant Christ becomes their Redeemer.
According to this view, the atonement is a
means for accomplishing God’'s purpose in
election. It has specific reference therefore
to the elect, and whatever benefits it confers
on others are incidental and subordinate to
its main design. In the Confession of Faith,
Chapter VIII., Article 5, it is declared that
““the Lord Jesus, by his perfect obedience
and sacrifice of himself, which he through
the eternal Spirit once offered up unto God,
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hath fully satisfied the justice of his Father,
and purchased not only reconciliation, but

. an everlasting inheritance in the kingdom of
heaven, for all those whom the Father hath
given unto him.”

One characteristic of this view, which is
characteristic of the whole Calvinistic system,
is that it represents God as having a clear-cut
plan before his mind, and as selecting means
with reference to the certain, infallible execu-
tion of that plan. He purposes nothing be-
yond what he fully determines to accomplish.
He intends nothing over and above that which
he executes. Instead of providing a general
atonement which merely makes  salvation
possible to all, but certain to none, he pro-
vides an atonement for the definite purpose
of saving those whom he had previously de-
termined to save.

We can make the exact point in dispute
between Arminians and Calvinists stand out
in more clear-cut outline by noting the sev-
eral points of agreement. They agree:

(1), Thattheatonementis sufficient forall,

(2), That itis exactly adapted to the needs
of all.
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(3), That it will certainly avail for all, if

they will only accept it.
(4), That it is freely and sincerely offered

to all.

(5), That it confers many temporal bene-
fits on all.

(6), That, as a matter of fact, its saving
benefits are limited to those who believe.

So far all are agreed. ‘‘The atonement is
sufficient for all, efficient only for believers.’’
The point at issue is, Did God intend the
efficiency to be co-extensive with the suffi-
ciency? or did God intend that while the
atonement should be unlimited in its suffi-
ciency, it should be limited in its efficiency?
Did he design to save all by it? or did he
design to save only those who are actually
saved by it? Does the result, which is the
salvation of only a part of the race, reveal
God’s design? or does this result reveal the
* failure of God’s design? Did Christ die, in
the same sense, for everybody? for Moses
and Pharaoh? for Ruth and Jezebel? for
John and Judas? for James and Herod? for
Paul and Nero? for the martyr and his ex-
ecutioner? The Arminian says, ‘‘Yes, the
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atonement, in the intent and purpose of God,
was for all alike.”” The Calvinist says,
““No, the atonement was designed of God
to secure just the results which have been
accomplished by it—many temporal bless-
ings for all the world, but the blessing of
eternal life for only a p'lrt of the world.”’
Which of these views is true? We have
seen that the views of our Arminian friends
can be made to appear exceedingly plausibie;
and what is more, they seem to be supported
by a good array of Scripture. It sounds
well, and seems reasonable, that God should
include all sinners in the provisions of his
grace, and place them all on an equal foot-
ing. But we want the truth. It may tuin
out that ‘“God’s ways are not our ways, nor
his thoughts our thoughts.”” We should
have thought in advance that God would not
suffer his sinless child Adam to be tempted
by the devil, knowing that the result would
be an endless development of ever-increasing
sin and sorrow. We are not competent to
say in advance that God will make no dis-
crimination between sinners equally guilty
and equally needy. We are competent to
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say after the result that he has discrimi-
nated. All children are not born into the
world equally favored by God’s providence.
To-day there are some twenty millions of
cannibals in Africa. Do the children born
of those savage tribes, whose language con-
tains no word for God, whose minds have
never been penetrated by one single ray of
gospel light, stand an equally fair chance of
being saved with the children of Christian
parents in England and America? If so, all
zeal for foreign missions is nonsense. All
children, even in Christian lands, are not
equally favored in the circumstances of their
birth and training. If, then, this world is
under the government of a divine provi-
dence, that providence discriminates between
sinners, and that ‘‘before they have done
any good or evil.”” Once grant that God
discriminates, and we cannot reason on gen-
eral principles about the atonement. If his
providence decides that a child born of
savage parents shall grow up in the wilds
of Africa without ever hearing of the atone-
ment, it is hard to conceive that God de-
signed or intended the atonement for that

b= (1
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child. There are other considerations which
lead us to question whether the death of
Christ had an indiscriminate reference to the
salvation of all men.

1. Did he die to atone for the sins of the
multitude of sinners whose fate was long
since sealed before his advent into the world?
Did he die to save those who perished in the
flood, and in the plains of Sodom?

2. Did he die to save those to whom he
does not give the graces of faith and repent-
ance?

3. Did he die to atone for those for whom
he does not intercede? ‘‘I pray not for the
world, but for those whom thou hast given
me out of the world.”’

4. Did Christ die with the expectation of
saving any others than those whom he actu-
ally does save? ‘‘My sheep hear my voice,
and I know them, and they follow me: and
I give unto them eternal life.”” Christ’s
purpose could not have been larger than his
expectation, therefore he did not purpose
to save all, and did not die to atone for all.
Calvinists believe that the atonement has
both a general and a specific reference. It

.
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is general in its design (@), in that it dis-
plays the compassion of God toward all, for
he would save them if they would accept;
(), in that it demonstrates the obduracy of
sinners in rejecting so great a mercy, for it
is their fault that they do not accept Christ;
and (¢), in that it secures for all the mani-
fold blessings which they enjoy in this life.
It is limited in design, in that it secures ac-
tual pardon and salvation for only a part of
the sinful human race. ‘‘He is the Saviour
of all men, specially of those that believe.”’
He is the Saviour of all men in a lower
sense, in a smaller degree, than of those who
believe. He secures for all a postponement
of the doom incurred by their sins; he se-
cures for believers eternal exemption from
the doom. This is just what he intended to
do by his death. ‘‘I know mine own, and
I lay down my life for my sheep.’’

After all, it is largely a difference touch-
ing words and names. Arminians believe
that the atonement is limited in its applica-
tion to those who believe; Calvinists believe
nothing more and nothing less. Inasmuch,
however, as Calvinists believe that God
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makes the application, they say that the
atonement is limited in design as well as in
application. But there is nothing in their
view to prevent their offering Christ to every
sinner, and assuring him, on the authority
of God, that, if he will accept, he shall be
saved. ‘‘Ho, every one that thirsteth, come
ye to the waters.’”” This is good Calvinism;
and if any one holds to a Calvinism that
does not square with the widest offers of
God’s mercy, then he has gotten hold of a
spurious article, and the sooner he flings it
away the better. ‘‘Whosoever will, let him
take the water of life freely.’”” Any so-called
Calvinism that does mnot chime with this
sweet gospel bell deserves to ‘‘be cast out,
and to be trodden under foot of men.’”’ We
ask for no leniency of judgment on any ar-
gument or inference that would tend to make
the strait gate straiter, or the narrow way
more narrow. Above all things, let us be-
lieve that ‘‘ Jesus Christ came into the world
to save sinners,’’ and that ‘‘ him that cometh
to him he will in nowise cast out.’’



b

POINT V.
CRACE LINKED TO GLORY.
PHIL. 1. 6.

S it true that ‘‘once in grace always in
l grace’’? Is it true that the beginning

and the end of our salvation are so linked

together that they never are, and never can
be, severed? In other words, when does a
penitent sinner, seeking salvation, pass the
crisis of his eternal destiny? Is it the mo-
ment when he is born again and accepts
Christ as his Saviour? or is it some moment
beyond death when he passes the gates of
pearl and enters the celestial city?

This is an exceedingly interesting inquiry,
and one of no ordinary magnitude. IfI am
a Christian, am I now eternally safe? or does
my final condition remain a matter of uncer-
tainty until the day of my departure from
earth? Arminians and Calvinists are on op-
posite sides of this question. The former
hold that a true Christian, who to-day is a
child of God, in the full enjoyment of his
favor, may to-morrow be an outcast from

(9) ¢
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God, a child of the devil, and under the sen-
tence of death. The latter hold that a child
of God, in the full enjoyment of his favor
to-day, is as safe as he will be when the issues
of the judgment are announced and he takes
possession of his heavenly mansion.

I. The Arminian view is thus stated by
Dr. James Strong: ‘‘Holding to the view
that the human will has the fearful power to
accept or reject salvation, Wesleyans, with-
out exception, believe that this power equally
extends to the retention or loss of the divine
pardon, peace and purity at any period during
probation. They, therefore, reject the doec-
trine of the impossibility of lapsing utterly
and finally from grace, and believe that any
may, and many do, lose their state of ac-
ceptance, and their love of holy things, and
ultimately perish.”” Dr. Strong suggests
what is manifestly true, that the doctrine of
‘‘falling from grace’’ results logically from
the Arminian doctrine of the will. If the
will of man is free in such sense that God
cannot determine it certainly to the choice of
salvation, then it must follow that God can-
not determine it certainly to the continued
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preference of salvation. If God cannot con-
trol the will of the sinner to the acceptance
of Christ, he cannot control the will of the
Christian to the retention of Christ. A fun-
damental postulate of Arminianism is that
the human will, as a distinct faculty of the
soul, is always free from control. No mat-
ter what the dispositions which lie back of
it, no matter what kind of a heart is asso-
ciated with it, still it has power to choose in
any direction. However wicked the heart,
however intense its hatred of God and love
of sin, the will can at any moment accept
Christ and secure pardon and salvation. On
the other hand, however good the heart,
however intense its love of God and hatred
of sin, the will can at any moment embrace
sin, and hurl defiance in the face of God.
Holding such views of the ‘¢ fearful power of
the will,”” Arminians must reject the doc-
trine of the certainty of a Christian’s salva-
tion. There is nothing that can make it
certain, for the reason that the will is abso-
lute in its power, and it is always uncertain.
It may always choose, and is always liable
to choose, either of two opposite destinies.
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Some Christians have a happy faculty of
believing whatever suits their taste. They
accept some of the Arminian doctrines and
reject others. They travel with Arminius
up to the doctrine of ‘‘falling from grace,”’
and then they part company with him and
seek the society of Calvin. They will not
hear to God’s making it certain by a decree
of election thata given number of Christians
will exercise faith in Christ and be saved;
but they are perfectly willing that something
shall make it certain that after the sinner
has once accepted Christ he should never be
parted from him. Such persons may be ex-
cellent Christians, but they are poor logicians.

II. The Calvinistic view is thus stated by
Calvin himself in the French Confession of
Faith: ‘“ We believe that faith is not given
to the elect only to introduce them into the
right way, but also to make them continue
in it to the end. For as it is God who hath
begun the work, he will also perfect it.”’
This view is presented a little more elabor-
ately in the Westminster Confession: ‘‘They
whom God hath accepted in his Beloved,
effectually called and sanctified by his Spirit,
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tan neither totally nor finally fall away from
the state of grace; but shall certainly per-
severe therein to the end, and be eternally
saved.”’

It is easy to see which is the best doctrine.
Arminians teach that I may be a child of
God to-day and a child of the devil to-
morrow, and that where I am to spend eter-
nity remains a matter of uncertainty until
soul and body separate. Calvinists teach
that the moment I put my soul with a trem-
bling trust into the keeping of Christ, that
moment I settle the question of my soul’s
happy destiny once for all; that I am hence-
forth just as safe in the kingdom of grace on
earth as I will be hereafter in the kingdom
of glory in heaven; that the same wisdom,
power, and love are exercised in my behalf
here and now as will be exercised in my
behalf there and then; that the Good Shep-
herd will no more suffer me to stray beyond
the limits of safety on this side of death than
on the other side; that the greater the danger
the greater his watchfulness, the greater my
weakness the more constant his protection.

There are some doctrines which we believe
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only because constrained by the teachings of
Scripture, such, for example, as the doctrine
of eternal punishment. But this doctrine of
the certain salvation of all who are born
again, of all who once really embrace Christ,
is one which all must be willing to believe.
The only question is, Are we authorized to
believe it? It seems clear to me that both
reason and Scripture warrant such a belief.
Look at the matter first in the light of reason.

1. Why should God begin the work unless
he means to carry it on to completion? Qur
Saviour bids us to sit down and count the
tost, and not to begin an undertaking unless
we are able to finish it. If such a course is
discretion in us, is it not equally discretion
in him? If, as the Good Shepherd, he goes
in search of his lost sheep, and after finding
it is not able to bring it all the way home,
must leave it by the wayside to perish, does
he not give his enemies reason to deride
him? If, as the Divine Physician, he enters
upon the treatment of a sin-sick soul, and
after bringing it to a state of convalescence
must suffer it to relapse and perish, does he
not bring discredit on his profession? We
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can but ask, why should he seek the lost
and partially save him, if his labor is to come
to naught? Why should he invite the confi-
dence of the dying sinner, and begin the
curative process, if perfect restoration is not
to result? It might be answered that Christ
does not make the beginning; that he waits
for the sinner. His attitude, it may be said,
is always that of a waiting Saviour. He
merely receives those who come, and keeps
them while they wish to stay. As the
sinner’s will, after conversion as before, is
always uncontrolled and uncontrollable, it is
ever uncertain how long any given sinner
who comes to Christ will stay. Even grant-
ing that this is a true view of the Saviour’s
attitude, we still can see no reason why he
should receive a sinner, honor him with his
friendship, bestow upon him his name, admit
him to the number of God’s children, make
him an heir of God and a joint heir with
himself, have the angels rejoicing over him,
yet all the while knowing that the whole
transaction would prove farcical; that in a
little while this so greatly-honored sinner
would be an alien from God, and again un-
7
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der the power of the devil. Suppose gz
wealthy man takes a homeless little waif
from the street, adopts him into his family,
gives him his name, and makes him a joint
heir with his own son to all of his property.
You congratulate the fortunate little waif,
and you praise his noble and generous bene-
factor. Whereupon he assures you that all
that has been done must by-and-by be un-
done, for he knows with an infallible pre-
vision that the object of his benefaction will
prove unworthy, at length become unbear-
able, and he shall be constrained to divest
him of all these honors and emoluments, and
set him adrift as he found him. In sucha
case would you not ask in amazement why
he had gone through with such an elaborate
form of conferring a blessing when in the
end no blessing was to be conferred? Can
you think of any answer to the question?
If we only allow foreknowledge to God, the
final apostasy of any of his children seems
highly improbable, for the reason that we
cannot conceive that he would adopt a child,
knowing at the time that he must afterwards

cast him out.
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But we do not believe for one moment that
our Saviour’s attitude is that of waiting.
‘«“He seeks and saves the lost.”” He goes
into the wilderness after his wandering sheep.
He begins with the sinner, and the begin-
ning is the guarantee of the end. To begin
and not to complete would imply one of two
things—change of mind or want of ability.
No one will impute to him change of mind.
‘‘He is the same yesterday, to-day, and for-
ever.”” ‘‘Having loved his own, he loved
them to the end.”” Will any one impute to '
him wantof ability? This is practically what
‘Arminianism does. Arminian writers teach
that Christ cannot certainly keep the child of |
God from apostatizing without destroying 1l
his free will, and so robbing his conduct of |
all moral quality. When, therefore, Christ
begins the work and fails to finish, the
failure is due practically to Christ’s inability
to control the sinner’s will. But Christ fore-
knew his inability, and therefore foreknew
his failure, and hence it is unaccountable
that he ever should have begun. We can-
not, however, concede Christ’s inability.
Nat only does reason teach us that he who
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has power to transform the nature can con-
trol the will, but the Scriptures explicitly
assert the very ability that is called in ques-
tion. Paul writes to the Romans that God
‘““is of power to establish you according to
my gospel.”” Jude ascribes praise ‘‘unto
him that is able to keep you from falling,
and to present you faultless before the pres-
ence of his glory with exceeding joy.”’ He
who wrote the Epistle to the Hebrews de-
clares that Jesus ‘‘is able to save to the ut-
termost them that come unto God through
him.’’ Surely he could not save them to
the uttermost if he could not certainly save
them to the end of this short life.

We can conceive of no motive that God
could have in regenerating a sinner unless
he thereby meant to save him. Itis only
the completion of the work that is to glorify
God and exhibit his wisdom and his grace.
It is not what we are, but what we shall be,
when he shall present us before his Father’s
throne, ‘‘not having spot nor wrinkle, nor
any such thing,’’ that is to reflect honor on
our divine Saviour. But for that glorious
consummation he could have no motive to
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begin with us. No artist. would beginlfi
great picture if he knew his work must be
destroyed before finished. Only the cox.n-
pleted work shows the genius of the artist
and brings reward for labor.

2. But we gladly turn to Scripture. :

(1), What is the good work which God
has begun in the Christian? It is regenera-
tion, a new birth, the beginning of a new
life. What do the Scriptures teach us as to
the duration of this life? Suppose we were
to find such texts as these in the Bible: ‘‘ He
that believeth in me hath a life that shall
continue a thousand years.”” ‘‘My sheep 4
follow me, and I give unto them a life that
shall last a thousand years.”” ‘‘The wages
of sin is death, but the gift of God is a life
that shall endure a thousand years.’’ ‘“ Who- I
soever liveth and believeth on me, shall live
a thousand years.”” Would we not say that
the word of God promised a thousand years
‘of life to all who trust in Christ? Should :
we not say, if the life beginning with faith il
in Christ should end before the expiration of i
a thousand years, the promise had failed? ’
Put the one word eternal in the place of a
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thousand years, and is not the reasoning
equally valid? But such substitution con-
verts all the supposed texts into bona fide
Scripturé. The very name of the good work
begun in the Christian implies the perpe-
tuity of it.

(2), The continuance of the good work is
assured by the continual intercession of
Christ. ‘‘He is able to save to the utter-
most them who come unto God through
him, seeing he ever liveth to intercede for
them.’’ Christ prays for all his people, and
him ‘‘the Father heareth always.’”’ As long
as he prays for them they are safe. ‘‘Ves,
provided they do not give up their faith.’’
But that is the very cbject of the interces-
sion. When Christ would keep Peter from
falling away and perishing, he prayed for
him that his faith might not fail, and it did
not fail. ‘‘Ye are kept by the power of God
through faith unto salvation.”” He who be-
stows the gift of faith at the first can con-
tinue it, and so keep his people by keeping
their faith from failing.

(3), The continuance of the good work is
guaranteed in the covenant between Father
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and Son. Christ represents himself as dying
for those who had been given to him of the
Father: ‘‘I lay down my life for the sheep.’’
¢«The Father who gave them me is’ greater
than all.”” Christ prays, not for the world,
but for those whom God has given him out
of the world. Now, if all those who believe
are given of the Father, and if Christ died
for them with the covenant stipulation that
they should have everlasting life, then God
must make the promise good. This he will
certainly do. When others rejected Christ,
he comforted his heart with the assurance,
‘“All that the Father giveth me shall come
to me; and this is the will of the Father,
that of all that which he hath given me I
should lose nothing, but should raise it up
at the last day.”’

~ (4), The beginning of the good work is
the difficult part. The first thing is to re-
concile us to God, and this must be done by
the death of his Son. ‘‘Christ hath once
suffered for sins, the just for the unjust,
that he might bring us to God.”” This was
the great work of Christ as measured by
suffering and sacrifice. VYet he must do this
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before there could be even the beginning of
a good work within us. What remains after
this is comparatively easy. Hence the apos-
tle argues: ‘‘If, when we were enemies, we
were reconciled to God by the death of his
Son; much more, being reconciled, we shall
be saved by his life.”” Having done the
great thing for us even before we were his
children, he will not fail, now that we are
his children, to do the small remainder.

(5), Finally, the Scriptures expressly state
that the beginning and end of salvation are
linked together by the immutable purpose of
God. ‘“Whom he did foreknow, he also did
predestinate to be conformed to the image of
his Son. Moreover, whom he did predesti-
nate, them he also called: and whom he
called, them he also justified; and whom he
justified, them he also glorified.” (Rom.
viii. 29, 30.) Here are five links in the
golden chain of salvation. The first link is
foreknowledge. That lies back in eternity.
The second link is predestination. That also
lies back in eternity. These two are always
linked together: ‘‘for whom he did fore-
know, he also did predestinate.’”” The third
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link is effectual calling. This belongs to
time. ‘It is the work of God’s Spirit,
whereby, convincing us of our sin and mis-
ery, enlightening our minds in the know-
ledge of Christ, and renewing our wills, he
doth persuade and enable us to embrace
Jesus Christ, freely offered to us in the gos-
pel.”” This is always linked with predesti-
nation: ‘‘Moreover, whom he did predesti-
nate, them he also called.”” The fourth link
is justification. This also belongs to time.
‘It is an act of God’s free grace, wherein he
pardoneth all our sins, and accepteth us as
righteous in his sight, only for the righteous-
ness of Christ imputed to us, and received by
faith alone.’”” This is always linked with
the calling: ‘“Whom he called, them he also
justified.”” The fifth link is glorification.
This begins with the soul’s entrance into
heaven. It is always linked with justifica-
tion: ‘““Whom he justified, them he also
glorified.”’

Having scanned this golden chain from
beginning to end, and noted how link is
coupled to link by the purpose and power
of God, the apostle triumphantly exclaims:
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““What shall we then say to these things?
If God be for us, who can be against us?”’
Higher and higher does Paul lift his note of
triumph, until he ends with the grand climax,
beyond which the faith of assurance cannot
go, ‘‘I am persuaded that neither death, nor
life, nor angels, nor principalities, nor powers,
nor things present, nor things to come, nor
height, nor depth, nor any other creature,
shall be able to separate us from the love of
God, which is in Christ Jesus our Lord.”
We are fully of Paul’s persuasion, and in
this persuasion we can understand why
‘‘there is joy in the presence of the angels
of God over one sinner that repenteth.” It
means a soul added to the white-robed throng
who cease not to praise God day and night,
for ever and ever. The tear of penitence is
the infallible prophecy that by-and-by—

‘“A new harp shall be strung, and a new song shall
be given,

To the breezes which float o'er the gardens of
heaven.”



CALVINISM TESTED BY LOVE.
1 Joun iv. 16.

OES Calvinism square with ‘‘God’s
love’’? If not, away with it. Does
Calvinism obscure this truth? If so,

itis so far false. We have no friendly en-
tertainment for any theology that throws a
shadow across the face of God; that puts a
frown where we long to see a smile. The
Bible leads us across forty centuries of hu-
man history, every page of which is dark-
ened by man’s wickedness and illumined by
God’s goodness. It leaves us looking on
man redeemed and glorified, and God wiping
all tears from weeping eyes. The God of
the Bible has a heart great enough for all
the world, and gracious enough for the chief
of sinners. Does Calvinism mar the loveli-
ness of the inspired picture? Does it chill
the warmth of his love, or limit the breadth
of his sympathy? Does it shut the door of
deliverance in the face of those whom divine
love is inviting to enter? Does it make the
107
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gate straiter and the way narrower than the
adorable Saviour has made' them? If Cal.
vinism cannot stand the test of love, let the
verdict go against it. *We had rather mur-
der logic than even to wound love. Love is
the fountain from which redemption flows.
It is the basis of our hopes and the life of
our faith. It is the inspiration of our service
and the breath of our prayers. It is our
shade by day and our defence by night. It
is our comfort in sorrow and our support in
death. Itis our supreme reason for joy here,
and affords the only prospect of eternal joy
hereafter. We cannot, therefore, defend a
system that restricts the scope or cools the
ardor of God’s love. Away forever with any
enemy that would narrow down, or in any
manner impoverish, our confidence in that
love. If Calvinism asks us to worship a
God whose essential nature can be expressed
by any other word than love, let us quickly
and vehemently say, ‘‘Get thee behind me;
Satan; for it is written, Thou shalt worship
the Lord thy God, and' him only shalt thou
serve.’’ '

Calvinism divides the whole race of sin-
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pers into two classes, the elect and the non-
elect. The elect include all those who have
peen, and who shall be, saved. The non-
elect include all those who have died, or
who shall hereafter die, unsaved.

I. No one will accuse Calvinism of with-
holding the full benefit of divine love from
the elect. Calvin and his followers teach
that God has from eternity loved his elect
people, and cherished the invincible purpose
of saving them from sin and hell. In the
execution of this purpose, he sends his Son
to die for them; he gives them the know-
ledge of his grace through the gospel; he
offers them life on condition of faith and re-
pentance; he secures the fulfilment of the
condition by sending his Spirit to regenerate
them; he makes them to persevere in the
way of life by working in them to will and
to do of his good pleasure. The only limit
to the exercise of God’s love in behalf of the
elect is the limit of their need. He fore-
knows them, predestinates them, calls them,

justifies them, and glorifies them. In the

parable of the lost sheep we have a picture
of Calvinistic salvation. The shepherd went
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after his sheep till he found it; then he laid
it on his shoulder, rejoicing, and carried it
home. Here was ample love. It did all
that was needed to make the rescue of the
sheep an absolute certainty. It was love’s
eyes that sought and found it; it was love’s
hands that lifted it tenderly to the shep-
herd’s shoulders; it was love's strength that
bore it safe to the fold. No one can find
fault with such love as being too meagre.
This parable is the picture of Christ saving
a sinner in a truly Calvinistic manner, He
both seeks and saves the lost. His eyes of
love search out the sinner; his hands of love
lay hold upon him, and sweetly constrain
him to yield; and on the broad shoulders of
his love he bears the sinner home. How
much did love do for the dead and buried
Lazarus? It wept at his grave; it cried
aloud, ‘‘Lazarus, come forth’’; it imparted
the life that heard and obeyed. If love does
thus much for the sinner, ‘“‘dead in tres-
passes and sins,’’ no one can reproach it for
not doing more. That miracle is a Calvin-
istic picture of Christ saving a sinner. His
love yearns over the dead, speaks to the
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dead, and imparts the life that hears and
obeys. Love can go no further, can do no
more than God’s love in Christ has done
and is doing for the salvation of his elect.
"T'was the same love that spread the feast,
That sweetly forced us in;
Else we had still refused to taste,
And perished in our sin.

It is, indeed, objected to Calvinism, that
in the case of the elect it magnifies too much
the agency of divine love; that it exalts the
love of God at the expense of the freedom of
the sinner’s will. Calvinism, it is said, re-
presents God as saving the sinner without
asking his consent. Does he belong to the
number of the elect? Then, will he, nill he,
the love of God lays hold of him and saves
him; it do€s not pause to parley with him.
The adversaries of Calvinism would not
press the parable of the lost sheep quite so
far. To make it a true picture of the divine
agency in saving sinners, they would repre-
sent the shepherd as pausing when he draws
near enough for the sheep to hear his voice,
and calling to it. If the sheep will not
hearken and come to him, then it must take
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the consequences and perish. We think the
Calvinistic picture truer to Scripture, and all
must admit that it brings the love of God
into greater prominence. None can question
that, so far as the elect are concerned, Cal-
vinism lays a tremendous emphasis on the
love of God. Their salvation, from first to
last, is the fruit of love. Through all the
endless future, redeemed sinners will find
no explanation of the blessedness which they
enjoy other than the love which glowed in
the heart of God before the foundations of
the world were laid.

II. With reference to the unsaved, what
is the doctrine of Calvinism? This question
is the crucial test of the system. It smiles
benignantly on the elect, but it is supposed
to wear a very harsh and forbidding aspect
when it turns its face toward the unsaved.
If this be true, if it have no pity in its heart
for the incorrigible sinners who destroy
themselves, we are ready to say that it is
not of God. Christ wept tears of compas-
sion while looking on the sinners who had
sinned away their day of grace. If Calvin-
ism have not the spirit of Christ, it is none
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of his. It professes to find its chief supporter
in Christ. It can only make good this pro-
fession by showing a love as broad and a
sympathy as tender as his. What can we
say in its behalf? We can say that Calvin-
ism puts no limit whatever on the love of
God. It limits the number of the saved,.
but it does not restrict the love of God to the
saved. It limits the application of the bene-
fits of redemption, but it does not ascribe
this limitation to the want of love. It ac-
cepts John iii. 16 in all its length and breadth :
““God so loved the world, that he gave his
only begotten Son, that whosoever believeth
on him should not perish.’’ Calvin is good
authority with all Calvinists, and his com-
ment on this text is as follows: ‘‘Christ
brought life, because the heavenly Father
loves the human race, and wishes that they
should not perish. He employed the uni-
versal term w/hosoever, both to invite indis-
criminately all to partake of life, and to cut
off every excuse from unbelievers. Such,
also, is the import of the term wo7/d. Though
there is nothing in the world that is worthy

of God’s favor, yet he shows himself to be
8
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reconciled to the whole world when he in-
vites all men, without exception, to the faith
of Christ.”” The Synod of Dort, called the
‘“‘grim synod,’’ because of the rigidity of its
Calvinism, was careful not to bound the love
of God by the decree of election. ‘‘As many
as are called by the gospel are unfeignedly
called; for God doth most earnestly and
truly declare in his word what will be ac-
ceptable to him, namely, that all who are
called should comply with the invitation.
He, moreover, promises seriously eternal life
and rest to as many as shall come to him
and believe on him. It is not the fault of
the gospel, nor of Christ offered therein, nor
of God, who calls- men by the gospel, and
confers upon them various gifts, that those
who are called by the ministry of the word
refuse to come and be converted. The fault
lies in themselves.’”” This declaration repre-
sents the belief of all the great Calvinistic
churches of the Reformation period, and it
plainly implies that they held and taught
that God’s love is world-wide and race-em-
bracing. They do not modify nor dilute the
broadest statements of the word of God
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touching his gracious readiness to receive all
sinners, without exception, on the ground of
their faith and penitence, to the arms of -his
forgiving love.

We may well inquire in what respect Cal-
vinism comes short of its rival theologies in
exhibiting the love of God toward the lost.
We have seen that it far surpasses them in
the weight of emphasis which it puts on the
love of God toward the saved. Does it fall
equally far behind them in the measure of
love which it represents God as manifesting
toward those who are not saved? According
to the view of evangelical Arminians, what
measure of love does God manifest towards
.those who are finally lost? Is it not correct
to say that all that God does is to provide an
atonement sufficient for them, to offer it sin-
cerely and freely to them, and to give them
grace to enable them to accept if they will?
This is the whole process. God’'s love does
not effect their salvation; it merely provides
a salvation and offers it to them, but leaves
them, despite the enabling grace conferred,
to reject it and be lost. What greater love
is represented here than is contained in the
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deliverance of the Synod of Dort? Touch-
ing the extent of the atonement, the synod
says: ‘‘The death of the Son of God is the
only most perfect sacrifice and satisfaction
for sin; is of infinite worth and value, abun-
dantly sufficient to expiate the sins of the
whole world.”” Touching the extent of the
offer, they say: ‘‘The promise of the gospel
is that whosoever believeth in Christ cruci-
fied shall not perish, but have everlasting
life. This promise, together with the com-
mand to repent and believe, ought to be de-
clared and published to all nations, and to
all persons, promiscuously and without dis-
tinction, to whom God, out of his good pleas-
ure, sends the gospel. And whereas many
who are called by the gospel do not repent,
nor believe in Christ, but perish in unbelief,
this is not owing to any defect or insufficiency
in the sacrifice offered by Christ upon the
cross, but is wholly to be imputed to them-
selves.”” Thus, it is seen that Calvinism
exhibits the same all-sufficient atonement,
and makes the same sincere and indiscrimi-
nate offer. Is it suggested that Arminian-
ism has the advantage in that it represents
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God as bestowing upon those that are lost
grace sufficient to enable them to accept the
offered salvation if they will? Calvinism is
ready to say as much. This same Synod of
Dort says that, in addition to giving to those
who ‘‘refuse to come and be converted’’ «
sincere offer of salvation, God ‘‘ confers upon
them various gifts.”” Calvinists believe'that
God gives his Holy Spirit to those who re-
sist the gracious invitations of the gospel,
and who finally perish in their sins. While
they believe in invincible grace, they also
believe in resistible grace; and this latter

answers to the full measure of the ‘‘ common
sufficient grace”’

of the Arminian teaching.
How, then, do the two systems compare?
The Arminian says that God manifests his
love to all sinners, the saved and the un-
saved, by providing an atonement sufficient
for all, by .offering it freely to all, and by
giving grace sufficient, and yet not in such
measure as certainly decides any sinner to
accept salvation. The love of God actually
saves no soul; it makes the salvation of no
soul absolutely certain; it merely puts sal-
vation within the reach of all if they will to
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accept it. Now, the Calvinist can consist-
ently say that the love of God does that
much for the lost. He is not restrained by
the logical necessity of his system from
teaching that the love of God does as much
for the non-elect as the Arminian represents
it as doing for all. Without doing any vio-
lence to the principles of his creed, the Cal-
vinist can say that God did as much for
Judas Iscariot as the Arminian is willing to
say that he did for John the apostle.

All parties among Christians are con-
fronted with this somewhat startling di-
lemma: God is either not willing or not able
to save all sinners. If the former, where is
his benevolence? If the latter, where is his
omnipotence? Suppose we say that God is
not able to save all; then the logical conclu-
sion is that he is not able to save any.
Manifestly, the same problem is-involved in
every case. The power that could raise
Lazarus could raise all dead men. So, if
God were able to quicken one dead sinner
into life, he must be able to quicken all.
One sinner is not deader than another. Shall
we say that God cannot save sinners? That
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his power exhausts itself in making it pos-
sible for sinners to save themselves if they
will? To quote the language of Dr. R. L.
Dabney, ‘‘ Shall we so exalt the prerogatives
of a fancied free will as to strip God of his
omnipotence over sinful free agents?”’ If
so, then we have no solid foundation for our
hopes, either in this life, or that which is to
come. If God cannot save sinners, neither
can he keep them saved; for the same prob-
lem is still involved, that of exercising con-
trol over free, self-determining wills. If he
cannot keep them saved, heaven may be
only a temporary home for those who die in
the faith. Again we may use the language
of our great theologian, and say that ‘‘this
theory undermines the hope of every sinner
in the world, and spreads a pall of fear and
uncertainty over heaven itself.”” We cannot
endure this horn of the dilemma. ILet us try
the other. God is able to save all, but is not
willing. This seems a hard saying; who
can bear it? Calvinists are bound to bear it.
They stand or fall by God’s sovereignty. If
the doctrine of God’s absolute control over
all his creatures and over all their actions
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involves consequences which they are not
willing to face, then they must abandon the
field in defeat. They must stand to the state-
ment that God could save all sinners if only
he would purpose to do so. True Calvinists
most firmly believe that the potter, who has
‘“ power over the clay, of the same lump to
make one vessel unto homnor, and another
unto dishonor,’’ has power to make all the
vessels unto honor. That he does not make
all unto honor is not owing to inability. To
what, then, is it owing? Are we shut up to
the necessity of saying that it is owing to
the want of benevolence? Suppose we let
Paul explain. ‘‘What if God, willing to
show his wrath, and to make his power
known, endured with much long-suffering
the vessels of wrath fitted to destruction:
and that he might make known the riches
of his glory on the vessels of mercy, which
he had afore prepared unto glory?”’ We
must not fail to notice that no agency is
ascribed to God in fitting the vessels of
wrath to destruction. He finds them fitted.
He finds no other kind. The vessels of
mercy ‘‘were by mnature the children of
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wrath, even as others.”” Both kinds of ves-
sels were clay ‘‘of the same lump.”” What
did God do toward saving the vessels of
wrath? He ‘‘endured them with much long-
suffering.”” Does not this show tenderness
and compassion? Why did he not do more
toward their salvation? Because he was
‘“‘willing to show his wrath, and to make
known his power.”” He saw it best, after
exhibiting his long-suffering patience and
his gracious readiness to pardon them on
condition of penitence, to leave some sinners
to reap the just rewards of their iniquity, in
order that he might thus display his wrath
against sin, and demonstrate his power to
deal with it as it deserves. He does these
sinners no wrong, simply permits them to
work out their own destruction; but at the
same time he furnishes a lesson to the uni-
verse on the hatefulness of sin, and the sta-
ble foundation on which the kingdom of
holiness rests, notwithstanding the efforts of
wicked men and of devils to destroy it. If
such a course seems best in reference to some
sinners, why not in reference to all, as they
are all in the same condemnation, ‘‘clay of
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the same lump’’? Because God wishes to

“‘make known the riches of his glory,”” and
to this end he makes some vessels of mercy,
“‘preparing them afore unto glory.”” We
may say, in a word, that when God looked
upon the lump of sinful humanity he de-
cided to deal with it in the way which would
best serve the purpose of displaying all the
attributes of his glorious character, and thus
promote the highest ends of his moral gov-
ernment. He might destroy the whole lump;
he might transform the whole lump; or he
might divide it, and make some vessels unto
honor, and others to dishonor. His justice
calls for the first course; his benevolence
calls for the second; his wisdom calls for
the third. By this course he illustrates
both his justice and benevolence, and at the
same time secures the highest ends of his
unerring wisdom. In the case of those who
are lost, God permits their self-destruction
despite the entreaties of his benevolence. In
the case of the saved, God, by the invincible
power of his grace, rescues them despite the
demands of his justice. In the case of both
classes, the compassionate Christis ‘‘over all,
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God blessed for evermore.’’ If this explana-
tion be unsatisfactory, it is, possibly, because
we have not grasped, in all its bearings, the
great truth that salvation is all of grace,
and that it can, therefore, be no reflection on
any attribute of God’s perfect character if he
decline to put forth his saving power in be-
half of any given sinner, or number of sin-
ners. Grant that God can save sinners, and
yet does not, still this is nothing against his
benevolence, unless sinners have some kind
of claim on him. If we cannot rest in Paul’s
solution of God's discriminating mercy, per-
haps we might find rest in Christ’s. Why
does God hide the things of salvation from
one class, and reveal them unto another? Is
it because he cannot reveal them unto both
classes? No, it is ‘‘even so, Father; for so
it seemed good in thy sight.”’

ITI. Calvinism does not rob a promise or
an invitation of the gospel of the slightest
fraction of its preciousness. ‘‘Ho, every one
that thirsteth, come ye to the waters, and he
that hath no money ; come ye, buy, and eat;
yea, come, buy wine and milk without money
and without price.”” Who does not rejoice
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in the breadth of this love and in the warmth
of this solicitude? No Calvinist but would
delight to shout this gracious message in the
ears of every thirsty soul on earth. We be-
lieve that the offer is in good faith, and that
the promise will be fulfilled to all who accept
it. We believe that, while many will not
accept, many will accept under the sweet
and gracious and effectual drawings of
God.

‘“Whosoever will, let him take the water
of life freely.”” Calvinism does not hedge
any away from the fountain by a secret de-
cree of God. The only barrier keeping any
away is the sinner’s perverse will. ‘‘Ve will
not come’’ is the statement of Christ. The
only effect of God’s decree of election is to
overcome this suicidal obduracy of will, and
while the invitations of grace are extended,
thousands, drawn of God, accept them. If
any will come without this drawing, they
are heartily welcome. The promise holds
good to the.last syllable. Whosoever beliey-
eth shall not perish. ‘‘Him that cometh
unto me I will in no wise cast out.”’

As a-matter of fact, Calvinistic preachers
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have proclaimed as broad a gospel as any
other evangelical preachers. Who has gone
beyond Bunyan in the picture which he
draws of the first offer of salvation to the
Jerusalem sinners, the murderers of Christ?
““Repent every one of you; be baptized every
one of you in his name for the remission of
sins; and you shall, every one of you, re-
ceive the Holy Ghost.”’

““But I was one of those who plotted to
take away his life. May I be saved by
him?”’'—‘“EvVERY ONE OF YOU.”’

“But I was one of those who bore false
witness against him. Is there grace for
me?’’—‘‘ FOR EVERY ONE OF YOU.”’

“But I was one of those who cried out,
crucify him! crucify him! and who desired
that Barrabas, the murderer, might live
rather than he. What will become of me,

think you?’’ ‘I am to preach repentance
and remission of sins TO EVERY ONE OF
You.”’ :

““But I was one of those who did spit in
his face when he stood before his accusers;
I was also one that mocked him when, in
anguish, he hung bleeding on the tree. Is
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there room for me?’’—‘‘FOR EVERY ONE
oF YOU."

“But I railed on him; I reviled him;
hated him; I rejoiced to see him mocked at
by others. Can there be hope for me?”’—
““FOR EVERY ONE OF YOU.”’

I doubt if any preacher, of any age, has
been more firm in his adherence to Calvinism,
or more persistent in proclaiming it, than
Charles H. Spurgeon. He fairly exulted in
the championship of all the distinctive doc-
trines of this system. Yet who ever preached
a broader or more hope-inspiring gospel than
he? In one of his sermons. on election, in
which he presents the doctrine without the
slightest apology, he takes occasion to say:
‘““Some of you have listened to my voice
these ten years. I ask you if you have ever
heard me utter a single sentence which at all
contradicts the doctrine of God’s great good-
ness? You may have so construed it by
mistake, but no such teaching has passed my
lips. Do I not, again and again, assert the
universal benevolence of God—the infinite
and overflowing goodness of the heart of the
Most High? If any man can preach on the
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great text, ‘ God is love,’ though I may not
be able to preach with the same eloquence, I
will ventufe to vie with him in the decision,
heartiness, delight, earnestness and plainness
with which he may expound his theme, be
he who he may, or what he may. There is
not the slightest shadow of a conflict between
God’s sovereignty and God’s goodness.’’

It may be said that when Calvinists preach
an unrestricted gospel they sacrifice logic to
love, that their hearts are better than their
heads, that their preaching is broader than
their creed. This should, at any rate, be
said with some modesty, seeing the accusa-
tion stands against the preachers who made
the deepest impression on the age in which
they lived, and left the mostillustrious names
which history transmits to succeeding ages.
‘What names of the seventeenth century shine
with such bright radiance as those of Baxter,
Bunyan and Rutherford? Of the eighteenth
century as those of Edwards, Whitefield and
the Erskines? Of the nineteenth as those of
Chalmers, McCheyne and Spurgeon? We
let Spurgeon speak in defence of them all.
‘I have preached here, you know it, invita-
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tions as free as those which proceeded from
the lips of Master John Wesley. Van Armin
himself, the founder of the Arminian school,
could not more honestly have pleaded with
the very vilest of the vile to come to Jesus
than I have done. Have I therefore felt in
my mind that there was a contradiction here?
No, nothing of the kind; because I know it
to be my duty to sow beside all waters, and
like the sower in the parable to scatter the
seed on the stony ground, as well as upon
the good ground, knowing that election does
not narrow the gospel call, which is universal,
but only affects the effectual call, which is,
and must be, particular. My business is to
give the general call—the Holy Spirit will
see to its application to the chosen.’”” Cal-
vinism is not more the fruit of logic than of
loyalty to Scripture. Calvinism can never
escape the logical necessity of putting the
sinner’s will under the control of God, or
denying sovereignty to God. But it cannot
deny sovereignty to God without discarding
Scripture, and teaching that prayer is folly.
It cannot exempt the sinner’s wil] from God’s
control without ruling God out of history,
and making prophecy an impossibility. It
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cannot ascribe foreknowledge to God without
believing in the absolute certainty of future
events. But Calvinism holds these positions
not more in deference to the demands of
sound logic than in deference to the more
imperative demands of Scripture. Calvin-
ism, therefore, is only true to itself when it
preaches the whole word of God, without
qualification or mental reservation.

IV. Calvinism especially emphasizes the
love of God in that it represents the objects
of his love as utterly unlovable. Recently
a distinguished preacher of the Methodist
Church remarked to me that he thought the
doctrine of entire sanctification, as taught by
its recent advocates, bore a much -closer
affinity to Calvinism than to Arminianism.
“How do you account for the fact,”” I
asked, ‘‘that it spread so readily among the
Methodist churches, and can get no foothold
in Presbyterian churches?’’ He replied that
he had tried to explain the fact and had been
unable. Whereupon, I suggested that if the
peeple were once indoctrinated with the Cal-
vinistic idea of the utterly loathsome and
deadly nature of sin, they could never be
convinced that it was possible to get rid of it
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by any such easy and sudden process as that
offered by the holiness brethren. He ad-
mitted that this was probably the true expla-
nation. Undoubtedly Calvinism brands sin
with a deeper infamy than any other school
of theology. By as much as it emphasizes
the hatefulness of sin, by so much does it
emphasize the love of God, of which sinners
are the object. God does not wait for any
improvement in sinners before loving them.
‘‘He commendeth his love toward us in that
while we were yet sinners Christ died for .
us.”’” He does not confer enabling grace and
then wait for us to turn unto him before con-
ferring the gift of life. ‘‘God who is rich in
mercy, for his great love wherewith he loved
us, even when we were dead in sins, quickened
us together with Christ.”” The love of God
did not merely pity us and provide a way to
save us, but it lavished upon us all the in-
finite wealth of salvation. Before we were
born, when as yet we existed only in the
purpose and foreknowledge of God, his love
put our names in the book of life, furnished
a ransom for our guilt, a robe to cover our
iniquity, and made ready a place for us at
the marriage supper of the Lamb. Dr. John
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Newton was fond of telling of an old lady in
his church at Olney, who said: ‘‘It is well
for me that God chose me for his own before
I was born; for if he had not, he would
never have seen any reason for doing so
afterward.’”” That is just the respect wherein
Calvinism exalts the love of God. His
amazing love does not wait to see a reason.
He loves us without a reason and against all
reasoi, except the one reason, ‘“ God is love.”’
He can no more help loving than the sun
can help shining.

Grander than ocean’s story,
Or songs of forest trees—
Purer than breath of morning
Or evening’s gentle breeze—
Clearer than mountain echoes
Ring out from peaks above—
Rolls on the glorious anthem
Of God's eternal love.
Dearer than any lovings
The truest friends bestow;
Stronger than all the yearnings
A mother’s heart can know;
Deeper than earth’s foundation
And far above all thought;
Broader than heaven's high arches
The love that Christ has brought.



CALVINISM TESTED BY FRUIT.

MATTHEW Vii. 20.

E have been looking at the creed of
Calvin in a series of studies to see if
it is logical and scriptural. It.so commends
itself to us. But many think differently.
Many denounce it as an outrage on feason,
and a ‘‘disgrace to theology,’’ charging that
it is based on such a perversion of Scripture
as is grossly dishonoring to God. Is there
any way by which we can further demon-
strate its truth or its falseness? Ves: we
can apply the most trustworthy of all tests.
‘“ Grapes do not grow on thorns, nor figs on
thistles.”” I hold in my hand a seed. Is it
apple or pear? Plant it, and the fruit will
settle the question beyond all controversy.
Calvinism has been planted. It has sprung
“up and brought fruit. This fruit is preserved
in history. It is easy to inspect it and judge
of its quality.
We will not go back to the apostolic
church, nor to the church immediately suc-

132
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ceeding the days of the apostles. We believe
that the apostles and their immediate succes-
sors were Calvinists of the deepest dye.
How could John have escaped Calvinism
after listening to the discourses of Christ
which he records in the sixth and tenth
chapters of his Gospel? How could Paul
have written the eighth and ninth of Romans,
the first of Ephesians, and, in fact, all his other
epistles, unless he had been a Calvinist? How
could anyone but a rank Calvinist ever have
preached such a sermon as Peter preached
on the day of Pentecost? (See especially Acts
il. 23) Butas plain as all this is to us, inas-
‘much as others cannot see it and will not
admit it, we do not point you to the primi-
tive church to show you the fruits of Cal-
vinism in its widespread triumphs and heroic
sufferings. We will confine ourselves to a
period in the history of the church when, by
the admission of all, whatever was wrought
for God and humanity in the Protestant
church was wrought by Calvinism. From
the time that Luther shook the foundation
of the papacy by proclaiming the doctrine of
L justification by faith alone,’”” Calvinism
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had the field against Rome all to itself for
nearly two hundred years. Its great rival
had no existence in the Protestant church
until 1616, and whatever power it exerted
until the days of Wesley cannot be mentioned
to its praise. The great battles between the
spirit of inquiry and blind submission to
authority, between liberty and tyranny, be-
tween light and darkness, had all been fought
and won before Arminianism was strong
enough to buckle on the armor. Evidently,
the place to look for the genuine fruits of
Calvinism is in the two centuries between
Luther and John Wesley. Would you know
Romanism ? Look not at the church in this
country, where there are so many influences
modifying its product; but look at Italy, at
South America, at Mexico. Rome can take
to herself the credit of whatever there is to
boast of in the intellectual, moral, and spir-
itual condition of those countries, for over
them she has held exclusive sway suffi-
ciently long for the fruits of her teaching to
mature. For the same reason we go to the
Reformation period and the century succeed-
ing to find what the creed of Calvin planted
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in the soil of the human heart will produce
in the way of individual and national char-
acter. The merest glance will show that the
period to which we refer was not the glorious
millennium of prophecy. The churches in
revolt against Rome and flying the blue ban-
ner of Calvinism were not in any sense im-
maculate. But, making due allowance for
the spirit of the age, for which these churches
were in no large measure responsible, we are
perfectly willing to point to the fruits which
they bore, and let Calvinism stand or fall as
judged by that test. What are some of the
fruits? ,

I. Purity of Morals.—One might easily
suppose that Calvinism stands for a system
of doctrine which could have little influence
on practical life. The name suggests at once
the profound deeps of the divine decrees, the
‘‘unsearchable judgments of God, and his
ways thatare past findingout.”” How canhu-
man conduct be influenced by an inquiry into
those things which are said to have trans-
pired in the secret councils of eternity? We
think there is a very clear answer to this
how; but we are not now concerned about
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philosophy, but about facts. What was the
influence of Calvinistic doctrine on Calvin
himself? Perhaps you are ready to answer,
“‘It made him burn Servetus.”” Hardly, for
the papacy was not infected with Calvinism,
and yet it was a famous burner of heretics.
Candor must ascribe that sin of Calvin, not
to the peculiarity of his doctrinal belief, but
to the persecuting spirit of the age. Nearly
every man of his day thought that God de-
manded the destruction of heretics. Calvin
was just as ready to go to the stake himgelf
for the glory of God as to send Servetus
there. Ernest Renan pronounces Calvin
‘‘the most Christian man of his genera-
tion.”” What was the influence of his teach-
ing and life on Geneva? They made it the
brightest spot on the map of Europe. John
Knox said: ‘‘Elsewhere the word of God is
taught as purely, but never anywhere have
I seen God obeyed as faithfully.’”’ James
Anthony Froude testifies that ‘‘Calvinism,
as it existed at Geneva, and as it has en-
deavored to be wherever it took root for a
century and a half after him, was not a
system of opinions, but an attempt to make
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the will of God, as revealed in the Bible, an
authoritative guide for social as well as for
personal direction.”” It is a familiar fact
that the city of Geneva could not at first
endure the severity of morals which Calvin
had tried to enforce, and for this reason ex-
pelled him. He was soon recalled, however,

and Geneva became an asylum for those who
loved righteousness.

Both his teaching and
his spirit found a home in the hearts of the
Puritans of England. Their name is the
imperishable memorial of the scrupulous
sanctity of their lives. ‘‘They abhorred, as
no body of men ever more abhorred, all con-
scious mendacity, all impurity, all moral
wrong of every kind, so far as they could re-
cognize it.”’ Thus speaks the great historian
previously quoted, and he further says,
“Whatever exists at this moment in Eng-
land and Scotland of conscientious fear of
doing evil is the remnant of the convictions
which were branded by the Calvinists into
the people’s hearts.”” These same Calvin-
ists, driven from their native land by the op-
pression of king and high church prelates,
planted the seeds of their religious system
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in the virgin soil of New England. In this
easy-going, self-indulgent age, it is deemed
the proper thing to ridicule the old-time
Puritanism of Massachusetts, and to refer
with a shudder to the mythical blue laws of
Connecticut; but no one can for a moment
doubt that the face of Christendom would
look much more like heaven, at least in the
one matter of morals, of strict, unbending
integrity, of rigid, uncompromising loyalty
to God, if human conduct were to-day on as
high a plane as it was placed by the Pilgrim
fathers. Moreover, the salt which has not
yet entirely lost its savor, and which is the
chief influence in preserving our country
from moral putrefaction, was brought to our
shores by the vessels which brought the
Puritans to New England, the Dutch Calvin-
ists to New York and Pennsylvania, the
Scotch-Irish to the Valley of Virginia, and
the Huguenots to the Carolinas. Once
again we quote from Froude: ‘‘The first
symptom of Calvinism, wherever it estab-
lished itself, was to make the moral law the
rule for states as well as nations.”’

II. Heroism of Character.—We are not so
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foolish as to claim all heroism as the fruit of
Calvinism. Every faith, however false and
baneful, has its martyrs. But certainly one of
the most direct effects of Calvinistic beliefis
to free the soul in which it finds lodgment
from the fear of man, and to brace it for ren-
dering unswerving allegiance to God. The
Calvinist believes that God is inevery incident
that touches hislife ; that every pain and every
peril are of his appointment, and must, there-
fore, be encountered in the spirit of worship.
Jesus called the bitter cup which was filled
to the brim with the malice and cruelty of
his relentless enemies ‘‘the cup which my
Father hath given me to drink’’; hence,
he submissively drank it. Calvinism in its
essence is just this recognition of God’s will
in every event of life, and it necessarily in-
spires heroic doing and suffering. Luther’s
dauntless courage has been embalmed in a
few pithy sentences with which nearly all
the world is familiar. Being admonished not
to go to Worms, where, it was thought, his
enemies were plotting to take away his life,
he said: ‘‘If the devils were as numerous
in Worms as the tiles on the housetops, I
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should not hesitate to leap in among them.’’
On another occasion, when warned not to
put himself in the power of Duke George,
he said: ‘‘If it should rain Duke Georges
for nine days, and each one should be nine
times more fierce than the present one, I
should go forward.’”’ Calvin was of the same
mettle. Referring to the calummnies of his
enemies, he says: ‘‘But the devil, with all
his hosts, is deceived if he think to over-
whelm me with falsehoods, or to render me
more timid, indolent, or dilatory by such in-
dignities.”” Who is not familiar with the
words spoken by the Regent Murray over
the remains of Calvin’s illustrious pupil,
John Knox: ‘‘Here lies one who never
feared the face of man’’?

These instances might be due to natural
temperament. The demonstration is clearer
if we find large bodies of men actuated by
this faith, and displaying a like disregard of
danger and death. We point to Cromwell
and his famous Ironsides. They offered prayer
on the eve of every battle, and entered the con-
flict chanting the psalms of David. Every
man of them believed that he was a chosen



Calvinism Tested by Fruil. 141

instrument in the hands of God for the over-
throw of tyranny. They never turned their
backs on a foe.

We point to the great army of martyrs.
While it is true, as already conceded, that
every religion and every religious sect may
boast its martyrs, it is also true that the
great army of martyrs offered upon the altar
of religious and civil liberty since the Re-
formation has been offered by the Calvinistic
churches. We may pause only to mention
the names of the Waldenses, the victims of
the Spanish Inquisition in Italy and Spain,
the massacre of St. Bartholomew, the victims
of Philip and Alva in Holland, of Bloody
Mary in England, of Claverhouse in Scot-
land.

We are not concerned just now to inquire
how this happened, but here is the fact as
broad as the face of a whole century—when
all the dearest interests of mankind were
trembling in the balance, when they could
only be purchased and preserved by the
blood and ashes of a hundred thousand mar-
tyrs, the Calvinistic creed furnished the
costly offering. We do not say that no
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other creed could furnish such an offering,
we do say that no other creed has done it.
When God needed an enthusiasm for liberty
and a heroism for righteousness equal to
the appalling task of acquiring these at the

- cost of tortures unspeakable, and of deaths

inn'umerable, he suffered the Frenchman,
John Calvin, to formulate the creed that was
to inspire and sustain the enthusiasm and
the heroism. When God suffers some of the
critics of Calvin and Calvinism to achieve
something equally glorious, then we will
listen to their puerile criticisms with more
patience.

III. Zeal of Liberty.—Calvinism prostrates
the soul in helplessness before God, but it
exalts it above slavish subjection to man. A
republican church and a republican state took
their rise about the same time in Geneva; and
from that day to this Calvinism has ever been
identified with the cause of liberty, or the
rights of man. When left free it usually
crystallizes itself into the form of a Presby-
terian Church, as in Switzerland, France,
Holland, Scotland, and in the Presbyterian
churches of the United States. It must be
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more than a mere coincidence that Presb}t-
terianism and Calvinism are usually in alli-
ance. It must mean that Calvinism essen-
tially tends to that form of government which
guarantees the largest measure of liberty to
the individual that is consistent with the
order of the whole. Itis the form of gov-
ernment, a representative republic, which
the wisest statesmanship of modern times
declares to be the best fitted for manifesting
and preserving civil liberty. It was easy
for the despotic James I., of England, to see
that presbytery agrees with monarchy as
well as God with the devil. Where Calvin-
ism does mnot clothe itself in the garb of
Presbyterianism, it takes the form of inde-
pendency, as in the Congregational and Bap-
tist Churches. It must always take a form
that expresses its hostility to one-man power,
and proclaims the doctrine of equality and
brotherhood.

When we glance at the period in which we
have agreed to confine our search for the
fruits of Calvinism, what do we see? Wars
are waging in France, in Holland, in Eng-
land and in Scotland. Everywhere the prize
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at stake was the same—the right of man, as
man, to life, liberty and the pursuit of happi-
ness. The deniers of this rightin France were
Catherine de Medici and ‘‘her litter of hyena
cubs,” as Froude called them. The up-
holders of the right were the noble Coligny,
and after him the chivalrous Henry of Na-
varre. The Calvinists were arrayed on
the side of the latter. In Holland it was
Philip of Spain, the most bigoted, selfish
and cruel king of his age, and the bloody
Duke of Alva, against William of Orange.
The Calvinists fought under the latter. That
little ragged seacoast, saved from the ocean
by artificial sand banks, has committed to
history one of the most marvellous records
of unconquerable devotion to liberty, civil
and religious, that any people has ever made.
Motley writes, ‘‘It would be unjust and futile
to detract from the vast debt that republic
owed to the Genevan church. The fires
which consumed the last vestige of royal and
sacerdotal despotism throughout the inde-
pendent republic had been lighted by the
hands of Calvinists. Throughout the blood-
stained soil of France, too, the men who
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were fighting the same great battle as were
the Netherlands against Philip and the In-
quisition, the valiant cavaliers of Dauphine
and Provence, knelt on the ground before the
battle, smote their iron breasts with their
mailed hands, uttered a Calvinistic prayer,
and then charged upon the Guise under the
white plume of the Bearnese.”” In England
it was Charles and Laud on the side of arbi-
trary power against Cromwell, Hampden
and Pym, who stood for the rights of the
people. The Puritans were with the latter.
In Scotland it was Mary Stuart against
Murray and Knox. Everywhere the story
is the same. The Calvinists were ever
fighting for the right as against might,
for the oppressed as against the oppres-
sor. When the youthful colonies of this
country cast off the yoke of British rule, the
Puritans of New England, the Dutch of the
Middle States, the Scotch-Irish and Hugue-
nots of the Southern States joined hands to
secure the liberties which we to-day enjoy.
The spirit of Calvin lived iu all their hearts.
The first declaration of independence was
put forth by the Presbyterians of Mecklen-
9
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burg, N. C.; and the first religious body to
speak out in favor of separation from Great
Britain was the Presbyterian Synod of Phil-
adelphia. How happened it that in all of the
battles throughout the entire period to which
our investigation is confined, for the enlarge-
ment of human rights and for the repression
of despotic authorities, Calvinists should
have taken the lead? A distinguished Ar-
minian writer admits the fact, but says it was
merely an accident of history. His words
are: ‘‘Position has often in history produced
in all parties palpable violations of, and dis-
cordance with, their principles. Romanists
often become, by position, asserters of ultra
democracy, and Protestants of absolute des-
potism. And so Calvinism has historically
been, by position, the advocate for revolu-
tion, and Arminianism the asserter of author-
ity. In fact, as Arminianism has been, as
above shown, the ruling doctrine of the
church, and Calvinism an insurgent specialty,
so the historical position of the first has been
favorable to the assertion of authority, and
the normal position of the latter has been
revolt. This may be called one of the acci-
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dents of history.”” So writes John F. Hurst
in Johnson’s Encyclopedia. The question is,
How came Calvinism to occupy the position
which made it the advocate of revolution?
It occupied that position of its own accord.
This is just what we are reciting to its glory.
It deliberately chose a position of revolt
against tyranny, and smote it in the face
with the fist of righteousness. Bishop Hurst
shows by logic that is very conclusive to his
own mind that Arminianism, judged by its
principles, ought always to be the advocate
of freedom; that Calvinism, judged by its
principles, ought always to be the asserter of
absolutism. But history shows, by the
bishop’s own concession, that the position of
each of the parties has ever been exactly the
opposite of its principles. How do you
account for this contradiction of position
to principle, bishop? ‘“Oh, it is merely
one of the accidents of history.”” We reply
that, if accidental at all, it is more than one
of the accidents of history. Itis an accident
that keeps on repeating itself, and that with
a uniformity that never varies, justas spring
always succeeds to winter, and day to night.
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Bishop Hurst reminds us of Dr. Sangrado,
in GiZ Blas. His only remedies were bleed-
ing and potions of hot water. His patients
usually died, but the doctor was able to
ascribe this to merely an accident of history.
““If I was not so sure as I am of the princi-
ple on which I proceed, I should think that
my remedies were pernicious in almost all
the cases that come under my care.’”” Our
good bishop is too sure of his principles to
allow facts to bias his conclusions. Our his-
torian, Bancroft, was not so invulnerable to
the impact of historic evidence. ‘He thought
that there was something inherent in Calvin-
ism which made it the foe of tyranny and
the friend of man. His words are: ‘‘On the
banks of Lake Geneva, Calvin stood forth
the boldest reformer of his day; not person-
ally engaging in political intrigue, yet by
promulgating great ideas forming the seed-
plot of revolution; acknowledging no ordi-
nation but the choice of the laity, no patent
of nobility but that of the elect of God with
its seals of eternity. Wherever Calvinism
came it created division; its symbol was a
flaming sword. It was faithful to a religion
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without a prelate, and to a government with-
out a king.”” According to this high author-
ity, the hostility of Calvinism to kingly pre-
rogative was not accidental, it was the very
breath of its life. Hence, he further says:
‘““He that will not honor the memory and
respect the influence of Calvin knows but
little of the origin of American liberty.”’
We cannot refrain from introducing another

strong writer, Rufus Choate, a man of com-

prehensive and judicial mind. ‘I trace to
Geneva,”’ he says, ‘‘as an influence on the

English character, a new theology, new poli-
tics, another tone of character, the opening
of another era of time and of liberty. I trace
to it the great civil war in England, the re-
publican constitution framed in the cabin of
The Mayflower, the divinity of Jonathan Ed-
wards, the battle of Bunker Hill, the inde-
pendence of America.”” The German his-
torian, Ranke, is quoted as saying, ‘‘Calvin
is virtually the founder of America.”’ If his-
tory can be trusted to make anything a mat-
ter of certain knowledge, there can be mno
reasonable doubt that Motley is safe within
the limits of truth when he writeés: ‘‘ To the
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Calvinists, more than to any other class of
men, the political liberties of Holland, Eng-
land, and America are due.”’

IV. Intellectual Activity.—Among the many
things said to disparage Calvinism is the state-
ment that it is a relic of an unenlightened and
barbarous past; that it is an anachronism in
this age of softened and refined civilization. I
this be true, then we are confronted with some
more of the bishop’s ‘‘accidents of history.”’
It is a patent fact that Calvinism awoke to
life with the revival of learning in Western
Europe. Geneva was not more famed as a
cehitre of moral than as a ‘centre of intel-
lectual light. Calvin’s renown as an edu-
cator was not less than his renown as a
religious reformer. His illustrious pupil,
John Knox, was the father of the parish
school system in Scotland. Bancroft says
that ‘‘the Calvinists of Scotland by their
system of schools lifted the nation far above
any other nation of Europe, excepting, per-
haps, some cantons of Switzerland.”” This
exception only does honor to the Calvinists
of Switzerland. Holland in the midst of
her desperate struggle for existence founded
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great institutions of learning; and from Cal-
vinistic Holland and Scotland the public
school system was brought to America. In
1647 it was ordered in all Puritan colonies
that every township, after the Lord hath
increased them to fifty householders, shall
appoint one to teach all children to read and
write ; and when any town shall increase to
the number of one hundred families, they
shall set up a grammar school, the masters
thereof being able to instruct youth so far
as they may be fitted for the university.
Sixteen years after the landing of Z/e May-
flower, Harvard University was founded,
being named for Rev. John Harvard, a young
Calvinistic preacher. ¢‘During its first cen-
tury half its graduates entered the pulpit of
Puritanism.’”” VYale was founded by the
Congregational Church, at that time thor-
oughly Calvinistic. Its first trustees were
ten ministers of that denomination. Prince-
ton is the child of Calvinism, being born of
the Scotch-Irish Presbyterian Church.

This is rather a surprising accident of his-
tory, that a creed, embodying the sentiments
and ideas of a dark and savage age, should
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have quickened an intense thirst for know-
ledge, and caused its adherents to blaze the
way in all civilized countries for both popular
and higher education. It is further strange
that it should have been the creed to make
the most stringent demands for an educated
ministry, even pressing this demand in the
case of most Calvinistic churches to the ex-
tent of making a high standard of education
a sine qua non of entering the ministry. The
fact is, Calvinism can only live in the light.
It was almost suffocated by the gloom of the
‘‘Dark Ages,’’ being represented by only a
few of the illustrious names that shine out
like stars in the deep darkness of that long
night—Anselm, Aquinas, Basil, Bernard,
Bede, Wiklif, Huss. It is the unrelenting
foe of ignorance and superstition. It rests
not alone on the explicit statements of Scrip-
ture, but also on the ascertained laws of the
human mind. While it wins the love of the
devout heart by its exalted views of God, it
at the same time leads captive the profound
philosopher by its correct views of man.

V. Spiritual Aggressiveness.—A.  creed
furnishing: no incentive to missions for the
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world’s salvation needs mnothing else to
condemn it. Jesus Christ was above all a
missionary, and mno church can be im-

bued with his spirit and not have a zeal for
missions. It is a common accusation against

Calvinism that it makes man a passive puppet
in the hands of God; that by its doctrine of
divine decrees it leaves no motive to human
effort.  Why should man concern himself
about a result which from eternity has been
rendered certain by an immutable decree of
God? It would be easy to show that this

silly cavil has no force except against a mere

caricature of Calvinism. Divine decrees de-

termine no results apart from the divinely-

appointed means by which results are to be

accomplished. Calvinism not only allows

scope for the exercise of spiritual energies,
but ‘‘the accidents of history,’’ to use Bishop
Hurst’s convenient phrase, show conclu-
sively that Calvinism stimulates spiritual
energy into intense activity.

We do not say that Calvinistic churches
have been alone in zeal for missions; nor do
we say that they have measured up to the
standard of duty; but we do say that Cal-
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vinism has been the mightiest spiritual force
in the missionary movements of the past cen-
tury. Calvin, be it said to his lasting credit,
sent missionaries to carry the gospel to the
heathen in Brazil. This shows the effect of
his doctrinal belief on his own heart. Little
was done, however, for two hundred years
after his death to carry out the Saviour’s
royal command. The Protestant churches
were too busy fighting for the right to live.
William Carey is the recognized father of
modern missions to the heathen. He was a
sound Calvinist, belonging to the Baptist
Church. From Carey till our day the blue
banner of Calvinism has been floating in the
very front ranks of the sacramental host
who, not counting their lives dear unto
themselves, have gone forth to assault the
strongholds of Satan in the darkest places of
the earth. In addition to Carey, the names
of his co-laborers, Marshman and Ward,
shed a glory on the English Baptists. To
the same church in this county belongs the
honor of having enrolled among its mission-
ary heroes the radiant names of Judson and
Boardman, Worthy to be associated with
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Calvinistic churches, Livingstone, Moffat,
McKay, Duff, Wilson, Morrison, and others

too numerous to mention. These are men-

tioned only to show that whatever of glory
rests upon Protestant christendom for the
zeal it has manifested in the extension of
Christ's kingdom, rests with intensest splen-
dor upon those branches of the church
whose creed is supposed by many to para-
lyze spiritual energy. The Presbyterians of
this country, who are the most solidly Cal-
vinistic of any division of the sacramental
host, have on their rolls less than one-tenth
of the communicants of our land, and more
than one-fourth of the foreign missionaries.
Time will not permit us to pursue our
investigations further. Are not these fruits,
which stand out conspicuously on the sur-
face of modern history, challenging the atten-
tion of all men, and winning the admiration
of all impartial students, sufficient to demon-
strate the quality of the tree? Moral integ-
rity, heroic endurance, an impassioned love
for liberty, an ardent thirst for knowledge,
and a tireless zeal for missions—surely these
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are the elements which give beneficent power
to a church, and are the credentials of her
divine origin. It is frequently asserted that

Calvinism is dying. It is to be feared that

“‘the wish is father to the thought.”” Cal-
vinism cannot die.

“Truth crushed to earth will rise again ;
The eternal years of God are hers.”

It must struggle against mighty opposition
in a world that is so largely dominated by
‘‘the father of lies’’; but God is the guar-
antee of its perpetuity and final triumph.
‘“Calvinism is the spirit,”” says Froude,
‘* which rises in revolt against untruth; the
spirit which has appeared and re-appeared,
and in due time will appear again, unless
God is a delusion, and man be as the beasts
that perish. For itis but the inflashing upon
the conscience of the nature and origin of
the laws by which mankind are governed.
When all else has failed; when patriotism
has covered its face, and human courage has
broken down; when intellect has yielded
with a smile or a sigh, content to philosophize
in the closet, and abroad worship'with the
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vulgar; when emotion, and sentiment, and
tender, imaginative piety have become the
handmaids of superstition, and have dreamt
themselves into forgetfulness that there was
any difference between truth and lies, the
slavish form of belief called Calvinism has
borne an inflexible front to illusion and men-
dacity, and has preferred rather to be ground
to powder, like flint, than to bend before

violence or melt under enervating tempta-
tion.”’








