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No. 222,
TURN AND LIVE!

By taE REV. W. J. MocCoRrp.

RrADER,—One word before we part for ever! You
must TURN oR DIE! This is the alternative; will
you heed it? Ilow often has it, in different forins,
been presented to you! The Bible everywhere pre-
sents and enforces this alternative. It teaches that
the only way to shun eternal death is turning from
our evil ways. It places life and death before us, and
exhorts us to choose life that we may live, Deut. xxx.
19, 20. It exhorts us to choose between the service
of the true God and of idols—between God and the
world—repentance and perdition—faith and damna-
tion—heaven and hell. It assures us that they who
have the Son of God have life, and they that have not
the Son of God have not life. It also declares that
they who believe shall have everlasting life, and they
that believe not shall be damned; and that they
who repent not shall perish. Josh. xxiv. 14, 15; 1
Kings xviii. 21; Matt. vi. 24; Luke xiii. 3; Mark
xvi. 16 ; 1 John v. 12; John iii. 36. -

You are familiar with these truths. You have often
heard them. You KNow the alternative is, turn or die !
And yet you turn not; you flee not from the way of
death ; you enter not into the path of life. Death is
beforé you, and yet you press on in your chosen way ;
death is before you, and yet you turn not. Turn or
die is written on every thing you see, and yet you
turn not! Why this indifference? Are there no in-
ducements to turn to the Lord ? Why, the death to
which you are exposed should constrain you to turn
from your evil ways, and flee for refuge to lay hold
upon the hope set before you. Ileb. vi. 18. There is
something terrific in the death that never dies; and
the very obscurity which hangs around it, renders it
the more fearful; and yet you can sport upon its

(1)



2 TURN AND LIVE.

brink, and feel no alarm. When urged to flee, you
listen not; you stop your ears to the calls of mercy;
you regard not when God speaks; and you scarcely
Jause to think when he points you to the dreadful end
of your course, and asks you, Why will you die ? Ezck.
xviii. 30-32.

The second death has no power to induce you to
turn from your evil ways! The love of sin is stronger
than the fear of death. Hell does not alarm you!
Can any other motive move you? Is there any other
which can be brought to bear upon your mind ? There
is another—it is heaven ; it is life! Wherefore, turn
and live !

The alternative, turn or die, shows what must be suf-
fered if you do not turn ; this shows what you shall enjoy
if you do turn: you shall LiveE. Then turn and live!

But what is this life? This is not natural life.
Repentance and faith in Christ do not insure freedom
from death. All must die. The righteous do .not live
always here on earth. Though piety may have a ten-
dency to lengthen out our days; yet the best men do
not always live the longest. The reverse of this is
often true. Hence the life promised is not only, nor
chiefly, natural or temporal life. It is not the life of
the body in this world. It is something far nobler
and better than this. Wherefore turn and live !

Nor does it mean the comforts and pleasures, the
blessings and enjoyments of life. Religion does not
always bring these with it. The righteous are often
poor and afflicted, while the wicked live at ease and
“are blessed with an abundance of the good things of
this world. Religion, however, sweetens the comforts
and supports under the ills of life ; and in this respect,
godliness has the promise of the life that now is, as well
as of that which is to come. 1 Tim. iv. 8. Still,
earthly things are not the life here promised ; it looks
beyond the enjoyments of this world. It takes hold
upon eternity. Heavenly in its origin, it tends to
heaven again.
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It is spiritual life. When one turns unto God he
begins to live. He is quickened, made alive, and he
begins a new existence, Eph. ii. 1-3. Dead before,
he now /hears the voice of the Son of God, and lives.
John v. 25. He is born again; old things are passed
away ; behold, all things are become new. He is a
new man, a new creature. John iii. 1-8 ; 2 Cor. v. 17.
A principle of new life is implanted in his heart, and
he begins to live anew. Hitherto he has been dead,
now he is alive—just born into the kingdom—a new
man in a new world ! He is united to Christ by faith,
and he lives by the faith of the Son of God. Gal. ii.
19, 20. Faith is the new principle of the new life;
and being justified by faith, he has peace with God.
Rom. v. 1. e is reconciled and at peace with his
Maker. Ie has communion and fellowship with him ;
he enjoys his presence, rejoices in his smiles, and feels
that his favour is life. Ps. xxx. 5; 2 Cor. v. 18-21.

Hence this life leads to and ends in eternal life.
This is the life chiefly intended, just as eternal death
is the death intended in the alternative, turn or die;
and when it is asked, Why will ye die ? It is eternal
life, and eternal life is more than endless existence ; it
is an endless blessed and happy existence; it is eter-
-nal happiness—happiness in the presence of God, pure,
perfect, and ever increasing! It is HEAVEN! This
one word includes it all—HEAVEN! They who are
made spiritually alive here shall have eternal life in
heaven. Ie who gives grace will also give glory.
He that believeth hath everlasting life. Wherefore
turn and live ! Ps. Ixxxiv. 11 ; John iii. 86 ; Ezek. xviii.
30-32.

And now, reader, will you turn? If the fear of
death drive you ngt from the way of transgressors,
shall not the love of life—the desire of eternal happi-
ness, allure you from that way ? Above all, shall not
the love of God constrain you to seek him ? Will you
not listen to his voice when he says, TURN AND LIVE ?
He delights not in your death. Ie has given his Son
to redeem you; he has sent his Spirit to renew and
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sanctify you; he has pleaded long with you by his
word, his servants, his providence, his Spirit; he has
used warnings, threatenings, invitations, expostulations,
entreaties; and when every argument fails, and you
still seem determined on destruction, he sends you this
message and cries after you, Why wilt thou die ? TurN
AND LIVE !

Come, reader, make Jesus Christ your friend by
giving yourself to him. Do this, for you must die;
and you should remember your Creator even in the
days of your youth. Eeccl. xii. 1. Do this now, for
you are soon to stand before God in judgment. Jesus
is the friend of all who come to him—of all who trust
in him. Come to him, and he will be your friend;
and he is the best FRIEND of his friends, and he is the
most dreadful ENEMY of his enemies! He will say,
Come, ye blessed; and he will also say, Depart, ye
cursed !! And who can hide from the WRATH OF THE
LAMB? Matt. xxv. 31-46; Rev. vi. 15-17.

Reader, why will you die? Turn and live! Secure
the favour of Jesus Christ, the sinner’s Friend, and
be at peace with God. Destroy not yourself. Make
one honest effort for the salvation of your soul.
Strive to enter in at the strait gate. Luke xiii. 23—
29. Listen to the calls of mercy; yield to the striv-
ings of the Spirit; embrace Jesus Christ by faith, and
you shall be saved. Acts xvi. 30, 81. As I live, saith
the Lord God, I have no pleasure in the death of the
wicked; but that the wicked turn from his way and
live: turn ye, turn ye from your evil ways; for why
will ye die? Ezek. xxxiii. 11. Repent, and turn
yourselves from all your transgressions; so iniquity
shall not be your ruin. Cast away all your transgres-
sions, whereby ye have transgressed; and make you
a new heart and a new spirit; for why will ye die, O
house of Israel ? For I have no pleasure in the death
of him that dieth, saith the Lord God: wherefore turn
yourselves, and live ye. Ezek. xviii. 80-32; Isa. i.
18; lv. 1-4; John iii. 14-21.

Presbytorian Board of Publication, No. 821 Ohestnut St.
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THE DUNGEON AND THE LADDER.

T gink in deep mire where there is no standing.” Psalm Jxix. 2.

“Deliver me out of the mire, and let me not sink.” Psalm
Ixix. 14.

“ He brought me up also out of a horrible pit, out of the miny
clay, and set my feet upon a rock, and established my goings.’
Psalm xI. 2.

A POOR man was once shut up in a dark and dreary
dungeon, into which the cheerful light of day never entered.
The floor was miry and dirty, and the clothes of the unhappy
man were spotted and stained all over. He had been a long
time in prison,and he was very weary of confinement, and
earnestly longed for deliverance, but he knew of no way by
which he might escape. The walls of the dungeon were
high, and there appeared to him no possibility of climbing
up to the one narrow opening by which alone he could get
out ; indeed, he had often wearied himself with attempting
it, but in vain ; and in addition to the difficulties, he found
that he was as weak as a little child,and utterly unable to help
himself. This made him very sad, and he gave himself up
for lost. Often did the walls of his prison resound with
his groans ;j—often did the bitter tears run down his pallid
cheeks, and sometimes, when his despair and agony were
at the greatest, he would utter piercing cries for help. One
day, when he had been doing thus, he was surprised to see a
faint light at the entrance of the prison ; it was like the
cheerful light of day, and he heard a kind and gentle voice,
whispering to him, and asking him, if he would like to come
out of that dungeon. He thought at first, he must be
dreaming, but the invitation was again and again repeated,
and every time, with more and more earnest persuasion ; so

(1)



2 THE DUNGEON AND THE LADDER.

that, at length, he found that it was really true. e sprung
joyfully upon his feet, but all at once his countenance be-
came sadder than ever, and he said, ¢ Oh, why did you comé
to mock me by asking me to come out of such a prison as
this, without providing a way by which I might escape 7"
As he said these words, the light which had gradually
become brighter, filled his dungeon, and a bright sunbeam
suddenly lizhted it up in every direction, and to his un-
speakable delight, he saw a ladder lying in one corner, which,
owing to the darkness, he had never perceived before. Ie
hastily seized it and placed it against the wall of the dungeon,
and then began to ascend. When he reached the top of
the ladder, all the efforts he made to get out were vain, for
the ‘passage was barely wide enough for his naked body.
The voice again addressed him, ¢ Strip off these filthy,
tattered garments, and a new suit shall be given you.”
He was quite unwilling to leave it behind, and tried again
and again, but to no purpose ; at last, after wearying himself
with the efforts he made, he felt that he must either leave them
behind him, or remain in the dungeon ; so casting them away,
he crept through, and found himself at liberty. The clothes
which he had worn in the prison were replaced by new
ones. He was free, and he went on his way thankful to his
Deliverer and rejoicing in his liberty.

And now, dear reader, what do we learn from this man’s
history 7 By pature we are all lying in darkness and the
shadow of death. We are spotted with sin, we are unclean,
unclean ! We know not what to do; we cannot help our-
selves, and we know of no way of escape. We try to estab-
lish a righteousness of our own, but find no true peace.
The Saviour sees our sad condition, he sends his Holy Spirit
to enlighten us, he sends us his word to invite us to come
forth. He shows us the only way by which we can escape.
We hear it with joy, but still cling to the filthy rags of

our own righteousness, until finding by repeated and bitter
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experience, that it is useless, we cast all away, and trusting
alone to the all sufficient merits of Jesus, we are set free,
and clothed in the robes of his perfect righteousness, and
we go on our way rejoicing.

“ENTER IN AT THE STRAIT GATE.”

WE have a most striking illustration of this passage, in
the following account, extracted from the life of Major
General Burn, a pious officer in the British Navy.

About a fortnight or more after my brother’s death,
while I continued in a mournfully disconsolate state of mind,
because I could not love Christ, I dreamed a very distinct
and remarkable dream, which had such a happy effect upon
my heart, that I have ever since looked upon it as the prin-
cipal means the Almighty was pleased to employ in bringing
about my thorough conversion. I thought I was sitting a
little before daylight in the morning, with my deceased
brother, on the wall of the parish church-yard, where we
had lived many years together. We remained silent for
some time, and then he asked me if I would not go with him
into the church. I readily consented, and immediately
rising up walked with him towards the porch, or outer gate,
which I thought was very large and spacious ; but when we
had passed through it, and came to the inner door that led
directly into the body of the church, some way or other, but
how I could not well conceive, my brother slipped in before
me ; and when I attempted to follow, which I was all eager-
ness to do, the door, which slid from the top to the bottom,
like those in some fortified towns on the continent, was in
stantly let down more than half way, so that I now found it
requisite to bend myself almost double before I could pos-



4 ENTER IN AT THE STRAIT GATE.

gibly enter. But as I stooped to try, the door continued
fulling lower and lower, and consequently the passage became
so narrow that I found it altogether impracticable in that
posture. Grieved to be left behind, and determined to get
in, if possible, I fell down on my hands, and tried to squeeze
my head and shoulders through ; but finding myself still too
high, T then knecled down, crept, wrestled, and pushed more
eagerly, but all to no purpose. Vexed to the last degree,
yet unwilling to be left outside, I came to the resolution of
throwing off all my clothes, and crawling like a worm ; but
being very desirous to preserve a fine silk embroidered
waistcoat which I had brought from France, I kept that on
in hopes of being able to carry it with me. Then laying
myself flat on my face, I toiled, and pushed, and strove,
soiled my embroidered waistcoat, but could not get in, after
all. At last, driven almost to despair, I stripped myself
entirely, and forced my body between the door and the
ground, till the rough stones and gravel tore all the skin
and flesh upon my breast, and (as I thought) covered
me with blood. Indifferent, however, about this, and
perceiving I advanced a little, I continued to strive and
squeeze with more violence than ever, till at last I got safely
through. As soon as I stood upon my feet on the inside,
an invisible hand clothed me in a long white robe; and as
I turned round to view the place, I saw a goodly company
of saints, among whom was my brother, all dressed in the
same manner, partaking of the Lord’s supper. I sat down
in the midst of them, and the bread and wine being admin-
istered to me, I felt such seraphic joy, such celestial ecstasy,
as no mortal can express. I heard a voice call me three
times by name, saying I was wanted at home. My joy
was so great and overcoming, that it soon broke asunder the
silkken bands of sleep,and made me start up in my bed, singing
the high praises of God.

Presbyterian Board of Publication, No. 821 Chestnut St.



No, 2241,

THE TRIUMPH OF GRACE.

BY WM. S. PLUMER, D. D.

TaE history of redemption will not be fully written until
the last child of God shall be born—born again, sanctified,
and glorified. Evefy year is adding new jewels to the crown
of the Redeemer, and new members to the throng of the
redeemed. Of these, some are mentioned in the annals of
time, but more are not heard of, except in a small circle.
God’s people are his “ hidden ones.” Old Dr. Rodgers
said, ¢ If I ever reach the kingdom of heaven, three things
will greatly surprise me. One will be the fact that some,
in whose piety I had much confidence, will not be there.
Another will be that some, in whose piety I had little or no
confidence, will there appear in glory. But the greatest
wonder will be to find myself saved and for ever with the
Lord.” Ivery conversion is a wonder of grace and mercy.
It is peculiarly so to the soul that experiences the amazing
change effected by the Holy Ghost.

These thoughts are suggested by recollections of one
whom I long and greatly loved. It is true thereis nothing
to give a thrilling interest to the brief memoirs of many a
retiring child of God. It is so here. The chief events of
the life of the dear departed one are soon told. She was
born October 11th, 1827 ; baptized April 22d, 1828 ; made
a public profession of religion in the Presbyterian Church
in April, 1847 ; was married October 15th, 1850 ; and died
December 5th, 1856. She had the best training that could
be expected in a family where the influence of pious parents
and of a faithful pastor was constantly felt. When she was
in her thirteenth year, I well remember a cold day, when
she came to converse with a minister of the gospel on the
great question of her personal salvation. But her public
profession was delayed until she felt a sweet assurance that
the step was not chargeable with rashness. Yet she was
naturally diflident, and habitually said but little of herself.
She never boasted of her experience, yet she was not re.

(1)



2 THE TRIUMPH OF GRACE.

luctant, at proper times, to say to her friends that to her
soul the Lord had been gracious indeed. :

About the time when she first connected herself with the
church, the death of a very lovely younger sister made a
deep impression on her mind, greatly strengthened her faith,
and gave her a firmness and energy of religious character,
which she had not previously evinced. From this time to
the close of her life, her way was as the shining light, that
shineth more and more unto the perfect day.

Her first child was one of great propise, but was early
taken away. At this trying time she exhibited an amount
of Christian character that surprised all her friends. Her
soul was borne above those considerations which overwhelm
so many in the hour of trial. It may be safely said that in
all that sad bereavement she charged not God foolishly.

Early in the summer of 1856, she became satisfied that
her last sickness was upon her, and she began to make
special preparation for the solemn exchange of worlds. She
carefully reviewed her own mental exercises, sought clearer
apprehensions of the riches and freeness of divine grace, and
by degrees became as tranquil and peaceful in the prospect
of death, as if she was merely about to remove from one
earthly city to another. This was marvellous; for she was
naturally timid to an unusual degree. Then, too, she had
all the affluence of worldly possession, which makes this life
so attractive to many. Then she had brothers who at any
moment would have risked their lives for her; a sister
whose heart was bound up in her; parents whose excellence
and love had been the charm and the solace of her life.,
Then, too, the husband of her youth was every way worthy
of her, tender, devoted, a friend of God and of all good men.
More than all this, she had two little children, a son and a
daughter, the eldest just beginning to pronounce sentences
of his own composing. Indeed, late in October, 1856, she
said to me, “ More than anything, children make a mother
wish to live.” Yet she gave up all quietly, calmly, with-
out 2 murmur, without a fear.

All her life she had been remarkable for her liberality to
objects of Christian benevolence. Yet some months before
her death she adopted the proper measures to secure to five
institutions five thousand dollars each, in all twenty-five
thousand dollars. Some time since, these sums were duly
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paid over, and the church where she worshipped, the Bible
Society, the Orphan Asylum, the Widow’s Home, and the
Protestant Infirmary, are thus enabled to prosecute their
appropriate work with new zeal and energy.

The conversations had with her the last few months of
her life, drew from her the most cheering and edifying re-
marks. Indeed many things she said were gems of spirit-
ual wisdom and consolation. They were such as these:
During one of the attacks of severe pain, one said to her—
“ You must long to be free from this suffering.” She turned
her face and said, “ Oh, do you think it is on account of
bodily pain I want to be away? Oh no; I wantto be with
Jesus.” At another time she said, “Jesus is my only
hope.” She was to the last thankful for any kinduess or
attention. To him who had long been her spiritual guide
she said—¢ The Lord reward you, you have been a faithful
pastor.” She was not without fear that she would at last
die of suffocation, but said—¢ 1t will all be well ; it will all
be right.” To dear ones around her she said—* I trust we
ghall all meet in heaven; do not grieve immoderately for
me.” Hearing the words—¢ Sweet to lie passive in His
hand, and know no will but his”—she said: Oh yes! If
I know my heart, I would desire that my will may be per-
fectly conformed to his.” Again: “I would not give up
my hope in Christ for worlds ; no, not for worlds.” Her
prayers for her little ones, her remarks to the eldest of them,
her charges respecting them, her trust in God for them,
were all such as can be expected from none but dying
mothers who rest all their hope on the Rock of Ages. She
never lost her relish for the word of God, and always was
gratified to have it read in her hearing. She found God’s
word sweet to her taste, yea, sweeter than the honey-comb ;
often exclaiming, as promises were repeated—‘ How pre-
cious!” She found great joy in those two chapters, so
[amous in God’s church ever since they were written—the
14th of John’s Gospel, and the 8th of Paul’s Epistle to the
Romans. Like her Saviour and many of God’s people, she
showed an aversion to narcotic drugs in her last hours.
Like Summerfield, she wished to enter eternity with an un-
clonded sky. Among her last sayings was—¢ I am going to
my heavenly Father, who can do for me far more than any
carthly parent can possibly do.”
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Many other things, sacred in the memory of her immedi-
ate friends, did she say. Indeed no child of God could visit
her without feeling that it was a great privilege to behold
swch trinmphs won by divine grace.

About an hour before her death she said, “I am so happy
to depart, not merely to be free from pain and suffering, but
to be with my Saviour in his glorious home.”

TAUS LIVED AND DIED
ISABEL,
DAUGHTER OF GEORGE AND ISABELLA BROWN,

AND WIFE OF WILLIAM H. GRAHAMN,
ALL OF BALTIMORE, MARYLAND.

This brief history shows that God keeps covenant for
ever; that his dealings with his people are kind and tender
in proportion to their youth, timidity, and self-distrust; that
there is no substitute for vital, hearty piety; that divine
comforts accompany or follow a reliance on divine grace;
that the exceeding great and precious promises of God are
still faithfully fulfilled ; that in the case of believers, death
is abolished ; and that as our day is, so shall our strength
be.

The righteous shall be had in everlasting remembrance.
Let me die the death of the righteous, and let my last end
be like his.

How blest the righteous when he dies !
When sinks a weary soul to rest,
" How mildly beam the closing eyes,
How gently heaves the expiring breast !

So fades a summer cloud away,

So sinks the gale when storms are o’er;
So gently shuts the eye of day,

So dies a wave along the shore.

A holy quiet reigns around,
A calm which life nor death destroys ;
Nothing disturbs that peace profound,
Which his unfettered soul enjoys.

Presbyterian Board of Publication, No, 821 Chestnut St.
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THE NATURE OF CONVERSION.*

THE literal meaning of conversion is, simply, turning ; and
in Scripture it is applied—

1st. To the turning of one it may, be already a Christian,
from some particular error; as in our Lord’s address to
Peter—“ When thou art converted, strengthen thy breth-
ren.”” Luke xxii. 32.

2nd. To that turning to God which is a consequence of
repentance, and therefore, excludes repentance itself'; as in
Peter’s exhortations to the Jews—¢ Repent ye, therefore,and
be converted, that your sins may be blotted out, when the
times of refreshing shall come from the presence of the Lord.”
Acts iii. 19. In this sense the term is contmonly used in
treatises on theology.

3. To the whole of that turning of a sinner ¢ from dark-
ness to light, and from the power of Satan unto God,” by
which, to his own apprehension as well as that of others, he
becomes a Christian ; as in David’s words—¢ Then will I
teach transgressors thy ways; and sinners shall be converted '
unto thee.” Ps. li. 13. As thus understood, the history
of a conversion will embrace an account of all the religious
exercises of the convert, from the time of his first awakening,
to that at which he began to entertain a distinet, scriptural
hope that he had become a child of God. In this sense,
conversion will include regeneration, all the regenerated
soul’s earlier exercises of faith and repentance, and the first

* Extracted from Dr. Armstrong’s “ Theology of Christian Ex-
perience ;" and altered in some few particulars by the Author, to
adapt it to its present use.
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fruits which these yield to the glory of God. Itis in this
last mentioned sense the term conversion is ordinarily used
in conversation at the present day, and in this sense shall
we use it throughout this treatise.

I. NATURE OF THE CHANGE STYLED CONVERSION.

Conversion, though it be ever one and the same, yet
will it present an appearance varying according to our
powers of observation, and the point from which we view
it.

1. Could one place himself beside the eternal throne, and
looking down upon earth, see all that God sees, and as God
sees it, doubtless, the object which would ¢ fill the eye,” in
the conversion of a soul to God, would be—the Spirit,
working through the instrumentality of the truth, and the
carnal heart shutting itself up against that truth. And
should he then write out an account of that conversion, it
would be in some such terms as the conversion of lLydia is
recorded— And a certain woman named Lydia, which
worshipped God, heard us, whose heart the Lord opened,
that she attended unto the things which were spoken of
Paul.” Acts xvi. 14. “God working in man” is the
agent, and the opening of the heart which sin has closed
against the truth is the work, in the conversion of a sinner
to God.

2. The candid “ man of the world,” seeing just what man
sees, and as man sees it, in witnessing a conversion, has his
attention fixed exclusively upon “ man working;” ¢ God
working in man” being invisible to mortal sense. And
should he write out the history of a conversfon, it would be
in some such terms as those in which Luke has recorded
the conversion of the jailer at Philippi— And at midnight
Paul and Silas prayed and sang praises unto God; and the
prisoners heard them. And suddenly there was a great
earthquake, so that the foundations of the prison were
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ghaken ; and immediately all the doors were opened, and
every one’s bands were loosed. And the keeper of the
prison awaking out of sleep, and sceing the prison-doors
open, drew out his sword, and would bhave killed himself,
supposing that the prisoners had been fled. But Paul cried
with a loud voice, saying, ¢ Do thyself no harm ; for we are
all here.” Then he called for a light, and sprang in, and
came trembling and fell down before Paul and Silas; and
brought them out, and said, ¢ Sirs, what must I do to be
saved ?” And they said, ¢ Believe on the Lord Jesus Christ,
and thou shalt be saved, and thy house.” And they spake
unto him the word of the Lord, and to all that were in his
house. And he took them the same hour of the night, and
washed their stripes; and was baptized, he and all his
straightway. And when he had brought them into his
house, he set meat before them, and rejoiced, believing in
God with all his house.” Acts xvi. 25—34. ;

There is nothing here recorded but what is either
directly evident to mortal sense, or else so intimately con-
nected with that which is evident, as a cause with its effect,
that we feel no hesitation in passing from the one to the
other. TFaith in the heart is not evident to sense; but-
having seen the jailer ¢ come trembling”’ to Paul and Silas
with the question—¢ What must I do to be saved 7’ and
having heard their reply—¢‘ Believe on the Lord Jesus
Christ and thou shalt be saved ;” and then, seeing him re-
joicing, we unhesitatingly infer that he has believed.

3. Should a Christian, after he has attained to something
of maturity in grace and knowledge, write out an account
of his own conversion, as memory brings it up in the review
of the past, he would write an account different from either
of these.

At the time of his conversion he was not directly con-
scious of the operation of the Spirit upon his soul. He
felt then, most deeply, that he needed to have awork wrought
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in him which none but God could accomplish; and hence,
his waiting eyes were turned unto God alone. And since
then, as he has grown in the knowledge of his own ¢ des-
perately wicked heart,” he hus become more and more tho-
roughly convinced that the work in conversion is God’s “open-
ing the heart” of the sinner ; and hence, he gives all the glory
of his conversion to God nlone. But yet, as the Spirit's
agency in his conversion was not then a matter of distinct,
conscious experience, it does not now enter prominently
into the history of his conversion, as memory brings it up
in the review of the past ; nor was his knowledge confined
to that which was evident to mortal sense. He was himself
the “ man working out his own salvation” He was him-
gelf the conscious subject of a spiritual change, and the con-
scious agent in spiritual exercises.

7 Such an account of conversion as the Christian would
give when writing out his own history, we have in the words
of David—¢ I waited patiently for the Lord; and he in-
clined unto me, and heard my ery. He brought me up
also out of a horrible pit, out of the miry clay, and set my
feet upon a rock, and established my goings. And he put
a new song into my mouth; even praise unto our God.”
Ps. x1. 1-3.

~ These three different—Dbut not discordant—views of con-
version, the Scriptures present us, not only that thus their
account of a sinner’s  turning unto God ”’ may be complete,
but because each view of conversion conveys its own peculmr
instruction and has its own approprxate use.

Would the Christian come to God’s throne of grace with
the prayer—* Lord, convert sinners unto thyself’—heneeds,
in faith, to take the view of conversion presented in the words
—+¢ the Lord opened the heart of Lydia.”

Would the Christian go forth to labour for Christ in the
world, he needs to regard conversion as an effect produced
through the agency of a preached gospel ; and to have ever
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upon his lips the message—¢ Believe in the Lord Jesus
Christ, and thou shalt be saved.”

But does an enquiring sinner ask, with reference to his
own case, and that he may be guided by the answer—What
is convérsion 7—What is the nature of that change of which
I must be the subject, ere I can call myself a child of God?
He needs the answer furnished in the above-quoted words
of David, that is, an account of conversion as it exhibits itself
in Christian experience, for it is to Christian experience his
question refers.

In this account the reader will notice three several stages
of progress, logically distinctand occurring in a certain order,
though not always, nor even often so, in the conscious ex-
perience of the convert—rviz: (1.) His conviction of sin,
—described as his finding himself in ‘“a horrible pit, and the
miry clay;” (2.) His “striving to enter in at the strait
gate,”— described as a ¢ waiting patiently upon the Lord,”
so that the Lord “hears his cry;”” and (3.) Hisrejoicing in
hope, deseribed as his having “a new song put into his
mouth, éven a song of praise unto God.” Let us examine
these three stages in the progress of a conversion, in the
order in which they have been mentioned.

II. CONVICTION OF SIN.

In his words, a ¢ horrible pit (pit of noise, marg.) and
the miry clay,” David’s language is figurative. By the
¢ horrible pit”’ some expositors understand a lion’s den,
such as that into, which Daniel was cast ; others a deep pit
into which water is falling, and gradually filling it,—the
noise spoken of being that of the falling waters.

Let us adopt the first-mentioned of these expositions—
according to either, it is the same truth which is set forth
—and the idea presented is that of a man who in some way
has gotten into a lions’ den ; and thoughtless, or ignorant

of the 1;nture of the place, has lain down to sleep there.
1 .
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Partially awakened, more than once, it may be, in the
course of the long night, the thought has occurred to him
—This may be a lions’ den in which I am. But he neither
sees nor hears the lions. Because he is quiet, and darkness
yet prevails, the lions have not been aroused from their
slumbers. At length the night wears away ; and the morn-
ing light streaming down into the den, thoroughly awakens
him. The same light awakens the lions too, and they start
into view in every part of the den. He must escape, and
that quickly, or be torn in pieces.

When partially awakened, and whilst the night as yet
continued, he thought with himself of many ways of escape
of which he could avail himself, should the place in which
he was slumbering turn out to be a lions’ den. He turns
to one and another of these now; but which ever way he
turns, “ there is a lion in the path.”—To advance scems
certain death. Directly over bead, there is an opening
which the entering light of morning has disclosed to him.
But, alas! it is so high above his head, that unaided he can
never reach it. If some friendly hand were stretched down
to him, he might be lifted out of the “horrible pit.”” And
the, thought occurs—It may be that some one will pass
this way ; and the possibility of this leads him to “ecry”
for help. And now that every other way of escape is
closed against him, and this has become his only hope, he
can do nothing but ““ery.” And his cry becomes the more
earnest as his danger becomes more evident and more threat-
ening. 3

Turn we now from this figurative representation to the
reality. Even the most thoughtless sinner, living in a
Christian community, has occasional periods of serious re-
flection. At such times he learns enough of his case to
perceive that all is not right betweeen God and himself,
and he purposes at some future time, before death ghall
overtake him, to become a Christian. He thinks that it
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will be an easy matter for him to become a Christian when-
ever he pleases. He has seen and heard of ungodly men
turning from their evil courses, feeling contrition for sin
and sorrowing even unto tears, becoming diligent in the
worship and service of God, and so being converted. And
he thinks with himself : At some convenient season, I will
do all this, and be converted too.

This man is awakened, and attempts to put in practice
the scheme of conversion he has formed. He attempts to
pray—and prayer, as a means of grace, stands so promi-
nently forth upon the sacred page, and in the life of God’s
people, that it is generally to prayer the awakened sinner
first turns—but in the light from heaven which has awak-
ened him, prayer appears so different a thing from what it
once did, that it no longer offers an open way of escape from
his difficulties. Coming to ask for the pardon of sins so
numerous and so aggravated as his now appear, he feels
that he ought to come with a heart filled with the desire of
that for which he prays. Coming to plead for grace with a
God who hath sealed the testimony of his love with blood,
he feels that he ought to come with an unwavering faith in
all that the Lord hath spoken. Coming into the presence
of a holy God, the very God against whom all his sins have
been committed, he feels that he ought to come with tears
filling his eyes, with ““a broken heart and a contrite spirit.”
But, alas for him ! he has no such spirit, and no such feel-
ings as these :—And the more he labours to produce them,
the more hardened does his heart seem to become. His feel-
ing is—I cannot pray.

He turns from prayer to some other means of conversion
on which he has hoped—to attendance in the sanctuary
—to converse with God’s people—to reading the Scriptures,
and meditation on the truths therein disclosed. But, to his
dismay, all these means fail him. Even the touching
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“ story of the cross”” moves not his stupid heart. He is

ready to say—
« Mo hear the sorrows thou hast felt,
Dear Lord, an adamant would melt ;
But I can read each moving line,
And nothing moves this heart of mine.”

This man is in the ¢ horrible pit "’ of which David speuks.
The evils of his own heart, like so many lions, now made
evident and aroused into activity by light from heaven, cut
off every hope of escape in the ways to which he had
trusted. His feet are in the “ miry clay ;”” and every effort
which he makes to extricate himself seems but to sink
him the deeper.

Such was the “conviction of sin” which led David to
# wait patiently for the Lord,” so that *“he heard his ery.”
And such essentially is ‘ conviction of sin”” in every case
of genuine conversion to God.

Yet “ conviction of sin,” as it presents itself in the ex-
perience of different persons, varies greatly in particu-
lars non-essential ; and to some of the more common and
important of these let us now turn our attention.

1. ¢ Conviction of sin,” if it covers the whole ground of
a sinner’s sinfulness, must embrace a conviction—(1.) of
sins actually committed, and—(2.) of the desperate wick-
edness of the heart. A conviction such as enters into
a genuine conversion, must embrace both of these partic-
ulars.

(1.) In some cases, the conviction of sins actually com-
mitted predominates,—And such a conviction, especially if
it be a clear and distinct one, will naturally be aocompzinied
with much emotion ; with terror in view of the consequen-
ces of sin, and remorse and painful self-reproach in view of
the grace and Jong suffering of God against whom that
pin has been comuitted. In such cases there will be
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“trembling and astonishment,” the earnest ¢ cry,” and
many a tear on the part of the awakened sinner.

(2.) In other cases, conviction of the desperate wicked-
ness of the heart predominates ; and if this conviction be
of wickedness in the form of what the Scriptures call ¢ the
heart of stone,” his case will present itself to the sinner in
a very different light from that described above. Instead
of trembling and tears, his great trouble will be—to use his
own language—that he cannot feel. Mistaking the true
nature of conviction, and supposing that it is essentially a
matter of feeling—whereas, conviction is but being con-
vinced, and is only indirectly a matter of feeling in the
popular sense of that term—he thinks he has no conviction
of sin at all.

Such a case is well described and treated by Dr. A. Alex-
ander, in his tract ¢ Sinners welcome to come to Jesus.”
“Some one,” writes he, ¢ may be ready to say, All admit
that none ever come to Christ until they experience con-
viction of sin ; but I have no conviction, or none worth
mentioning. My mind is so blind that I can perceive
nothing clearly, and my heart is so hard, that what I dosece
to be true I cannot feel. Ol! if I could experience some
tender relenting—if I could get this adamant heart broken
into contrition—if I could even feel pungent pain or alarm
on account of my sins, my case would not appear so hope-
less. But how can I come to Christ with this blind and
stupid heart ?”

Now, my friend, I beg you to consider, that this blind-
ness, and unyielding hardness, is the very core of your
iniquity ; and to be convinced that you are thus blind and
stupid is true conviction of sin. If you had those feelings
which you so much covet, they would not answer the end
of conviction, which is to show you how sinful and helpless
your condition is. But if you felt as you wish to feel, you
would not think your heart so wicked as you now see it to
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be. And the truth is, that you are now in a better situation
to come to Christ than you would be if you had less convie-
tion of the stubbornness of your heart. The use of conviction
is to show you your neced of a Saviour, and set clearly
before your mind your utterly helpless condition in yourself;
and that a holy God would be perfectly just in leaving you
to your own fruitless efforts, and punishing you for ever for
your sins.
t et not conscience make you linger,
Nor of fitness fondly dream ;
All the fitness he requireth

Is to feel your need of him.”

2. Another variation in ¢ conviction of sin,” as the mat-
ter presents itself to the convicted sinner, arises from the
way in which Christ as a Saviour is revealed to the convicted
soul.

(1.) In some cases, almost as soon as conviction of sin
commences, Christ as a Saviour begins to be revealed to the
soul ; and as the conviction increase in power, so does the
believing view of Christ increase in distinctness also. In
such cases, there is little or no violent emotion awakened
at any time ; and the sinner passes from a ¢ state of nature”
to a “state of grace ” so quietly, that there is nothing to
witness to the world to his conversion but his subsequent
holy life, the consequence of that conversion.

(2.) In other cases, the soul is overwhelmed with convie-
tion, before even a glimpse of Christ as a Saviour is
obtained ; and hence, from the very nature of man, deép
emotion must be awakened. Such conviction as this is often
greatly desired, and even prayed for, by those with whom
the Spirit is dealing more gently—not for its own sake, but
because they think that such conviction alone is genuine
conviction of sin.

“T once called upon Dr. J. M. Mason,” writes Dr.
McCartee, “ in much distress of mind produced by the fear
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that I had not experienced in a sufficiecnt degree what the
old divines were wont to call ¢ the law work.” He listened
to me patiently, while I described my mental difficulties
and desires, and then said, ¢ Dear M., take care that you
do not become rash in your prayers. While I wasin Scot-
land, as a student in divinity, I was myself tempted just as
you now are. I called upon a venerable clergyman with
whom I was on terms of intimacy, and told him my troubles,
He replied to me, ¢ My son, take heed what you ask of the
Lord. I was once thus tried, and I prayed the Lord earn-
estly that he would enable me to realize deeply the terrors
of the law. He answered my prayer, and cured me of my
folly. His Spirit, as I may say, took me up, and for a time
shook me over hell. It was enough. I have since asked
the Lord to lead me by his love, and to save me from the
terrors of the law.” And such, added Dr. M., is my ad-
vice to you.” Annals of the Am. Pulpit. Vol. iv. p. 14.

“The law is our schoolmaster to bring us unto Christ,”
(Gal. iii. 24,) writes Paul. The end of ¢ conviction of sin,”
the purpose which it subserves in the conversion of the sin-
ner unto God is—not in anywise to make atonement for
gin; the work .of atonement was completed when Jesus
said, “ It is finished, and bowed his head, and gave up the
ghost ;”” (John xix. 30)—not in anywise to break the stub-
born heart into genuine contrition. It is God’s prerogative
to ¢ take away the stony heart out of man’s flesh, and to
give him a heart of flesh;” (Ezek. xxxvi. 26)—not in
anywise to commend us to God’s favour; for there is noth-
ing gracious in an unbelieving conviction—but to show us
our need of Christ as a Saviour ; ¢ a Saviour exalted to give
repentance to Israel, and forgiveness of sin.” Acts v. 31.
And any conviction of sin which answers this purpose, an-
swers the purpose for which counviction is intended as a part
of conversion to God.

No more unreliable criterion by which to judge of  con-
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viction of sin’’ could be seclected, than that to which the
awakened sinner is most apt to turn, viz., the amount of
painful emotion with which conviction is accompanied.
The Seriptures furnish us with no case of more agonizing
conviction than that of Judas, and this conviction drove
him to  go out and hang himself,”’ instead of driving him
to Christ. Nathaniel, on the other hand, seems to have ac-
knowledged Jesus, as ¢ the Son of God and King of Israel,”
with little or no painful emotion accompanying his convie-
tion. Any “ conviction of sin”” which brings the sinueras
guilty and lost to Jesus’s feet, is such a conviction as enters
into a genuine conversion.

ITI. STRIVING.

“T waited patiently” (in waiting I waited, marg.) “ for
the Lord ; and he inclined unto me and heard my cry.”
The emphatic repetition of the word waited here—for the
marginal is the literal rendering of the text—implies,
(1.) Perseverance in waiting, and (2.) Waiting to the
exclusion of every other means. I waited perseveringly
—I simply waited, I did nothing but wait for the
Lord.

I. David’s waiting, evidently, was not idly sitting down,
doing nothing, until in some favoured moment, and in some
unaccountable manner, he should find himself converted.
As in the ¢ Arabian Nights,” men sometimes go to sleepin
a hovel, in utter poverty, and, through the enchantment
of a good genius, awaken to find themselves upon a throne
surrounded with all the pomp and luxury of an Oriental
court. It is true, ungodly men, when hard pressed for
an excuse for not “seeking the Lord’” as their present
duty, will sometimes profess to believe that such is God’s
plan of conversion, and even attempt ¢ to wrest the Scrip-
tures ” in support of such an idea. Yet this is all mere
profession on the part of these very persons,—and they



THE NATURE OF CONVERSION. 13

can learn how settled is their conviction that the Lordis to
be found, and salvation sccured in no such way, by ask-
ing themselves the question—How would I receive the tale
of one who should tell me that he was converted by acci-
dent, or in his sleep, or when there was no thought of God
in his mind ?

David’s “ waiting >’ was an active ¢ waiting for the Lord,”
such as that with which Cornelius “waited for Peter,”
when, having by God’s direction sent messengers after him,
he ¢ called together his kinsmen and near friends,” and
stood rehdy to salute Peter with the words, ¢ Now, therefore,
are we all here present before God, to hear all things that
are commanded thee of God ;”’ (Acts x. 24 ;)—such a wait-
ing as that with which ¢ Joseph of Arimathea waited for
the kingdom of God,” when, at the peril of his life, he
“came and went in boldly unto Pilate, and craved the body
of Jesus.” Mark xv. 43. _

Thus only can we understand what he adds immediately, -
“and he heard my cry.” Thus only will there be no dis-
crepancy between these words of David and his declarations
in other of the Psalms—¢“ When thou saidst, Seez ye my
face ; my heart said unto thee, Thy face, Lord, will I seek.””
Ps. xxvii. 8. “ Q God, thou art my God ; early will I see’e
thee.” DPs. Ixiii. 1. And the emphatic declaration of the
prophet, “ And ye shall sce. me, and find me, when ye
shall search for me with all your heart,” (Jer. xxix. 13,)—
and the yet more emphatic words of our Lord when ¢ one
said unto him, Lord, are there few that be saved ? And
he said unto them, ¢ Strive”” (bein an agony) “to enterin at
the strait gate, for many, I say unto you, will seek to enter
in, and shall not be able.”” Luke xiii. 23, 24.

With the truth taught in these words of David, thus in-
terpreted, Christian experience everywhere, and in all
time, agrees. No man ever yet was converted without
bcing_':2 deeply in earnest about it—without giving up all
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for Christ’s sake. No man ever yet was converted with-
out ¢ waiting upon the Lord,” for those gracious influences
of his Spirit by which alone the sinner can be “turned
from darkness unto light, and from the power of Satan unto
God.” :

II. The emphatic repetition of the word ¢ waited,”” is em-
ployed by David to express the fact, that he simply waited
—he did nothing but wait upon the Lord.

His “ cry,” the cry which God heard, was in substance
that of the publican, who ¢stood afar off, and would not
lift up so much as his eyes unto heaven, but smote upon
his breast, saying, God be merciful to mea sinner.”” Luke
xviii. 13. His ery was for mercy, that is, favour to the un-
deserving. And the merey for which he cried had regard,
not alone to an escape from the condemnation due to his
sins, but to a present deliverance from sin itself; as is evi-
dentfrom the fact that the cry wasuttered while he was in the
‘“horrible pit,” and it must have been a cry for a present
deliverance from the wild beasts which threatened to devour
him, while his feet were in the “miry clay;” and it
must have been a cry for deliverance from the mire, in
which every effort to extricate himself but sunk him the
Jdeeper.

IIT. The empbatic repetition of the word ¢ waited”
is intended also to express the idea of perseverance in wait-
ing.

When, on a certain occasion, during our Lord’s sojourn
upon earth, “a woman of Canaan came, and eried unto
him, saying, Have mercy on me, O Lord, thou son of David,
he answered her not a word.”” When she continued
to cry, even his disciples “ besought him, saying, Send her
away ; for she crieth after us.” And when the woman,
pressing up to his feet “ worshipped him, saying, Lord, help
me,”—He answered her—¢ It is not meet to take the
children’s bread and cast it to dogs.” And she, instead of
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being repulsed by such an answer, ¢ said, Truth, Lord :
yet the dogs eat of the crumbs which fall from the master’s
table. Then”—and not till then—¢ Jesus said unto her,
O woman, great is thy faith ; be it unto thee even as thou
wilt.””  Matt. xv. 22-28.

Doubtless, Jesus heard the first cry which this woman
uttered ; and the purpose was then fully formed to grant
her request. But for wise and gracious reasons, this answer
was withholden for a season. Thus was the woman tho-
roughly humbled ; thus was her faith strengthened ; and
when the answer did come, it came as a greater blessing in
fact, as well as in her own estimation, than had it come im-
mediately upon her utterance of her first cry. In the
conduct of this woman we have a scriptural example of
perseverance in waiting—of ¢ waiting patiently for the
Lord.”

To the apprehension of the waiting soul, as well as in
fact, there is no shadow of injustice in God’s withholding
an answer for aseason. ’Tis for mercy to him, a sinner, he
cries. The criminal, seeking his sovereign’s pardon, a par-
don which, if granted, must be granted through grace, will
not quarrel with that sovereign because the pardon is not
forthcoming at his first cry. And, if at any time a disposi-
tion ““to charge God foolishly ” on this account, should
arise, the remembrance of how long and how patiently God
has waited with him, how often God has called upon him,
and his call been unheeded, will cause him to place ¢ his
hand upon his mouth ”” before God.

IV. When the awakened sinner first asks the question,
¢ What must I do to be saved 7" it is often done in very
much the same spirit in which the young ruler asked our
Lord, ¢ Good Master, what good thing shall I do that I may
have eternal life?” (Matt. xix. 16.)—that is, Many a
good thing “have I done from my youth up; what lack I
yet?” And hence it is, that when a reply is made in the
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very words of scripture, ¢ Believe on the Lord Jesus Christ,
and thou shalt be saved,” (Acts xvi. 84,) he is offended.
Had he been told to clothe himself in sackeloth—to subject
himself to a long course of fasting—to go on pilgrimage to
some distant shrine, he would have closed in with the offer
at once. But when a course so humbling to the self-suffi-
ciency and pride of the carnal heart, as simply believing
in Christ, simply “ crying” unto him as David did, or
trusting him “at a venture” as the woman of Canaan
did, or parting with all that he hath that he may follow
Jesus as was required of the young ruler, is pointed out
to him, he is offended ; and he either turns back to the
world again, or he begins to cavil, because, as he says, he can-
not understand what is meant by such an answer as this.

To such an one, we say—In the sense in which you use
the word “ do,” that is, in the sense of deeds which can
commend you to God’s favour, ordeeds which can so affect
your heart as to make you worthy of God’s grace, there
is nothing for you to # do,”—And we add, on your knees
thank God that there is nothing for you to ‘ do.”” God has
doue, and will do all. And what is required of you is, that
as a guilty, ruined sinner, you “come unto Christ,” just
as you are ; that he may save you, not alone from the con-
demnation due to sin, but also from sin itself,—and first
among your sins, from your unreasonable, your guilty un-
belief.

In this spirit ¢ wait patiently for the Lord,” and * cry”
unto him for the pardon of sin and renewing grace, for thus
“waiting "’ and “ erying” David was heard and “a new
song was put into his mouth.”

IV. REJOICING IN HOPE.

¢ HE set my feet upon a rock, and established my ¢ go-
ings. And HE hath put a new song into my mouth, ¢ even
praise unto our God.”

————— e —— S —

PR
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In the faith of the Old Testament saints, there was a less
explicit recognition of Jesus, the Saviour, as the Son of God,
in his personal distinction from the Father and the Spirit ;
and of God the Spirit, as the efficient agent in the new
birth of the soul, than there is in that of God’s people under
this our clearer gospel dispensation. And yet the substan-
tial identity of their fuith and ours, even as to the proper
divinity of the Saviour and Sanctifier in whom they trusted,
is evident from such language as—* There is no God else
besides me ; a just God and a Saviour: Look unto me, and be
ye saved, all the ends of the earth ; for T am God, and there
is none else.” Isa. xiv. 21, 22. ¢ Wash me ”—that is,
Do thou, God, wash me—¢ thoroughly from mine iniquity,
aud cleanse me from my sin. Thou desirest truth in the
inward parts; and in the hidden parts thou’—that is thou,
God—¢ shalt make me to know wisdom. Purge me with
hyssop and I shall be clean ; wash me, and I shall be whiter
than snow.” Ps. li. 2, 6, 7.

It was in a clear perception and a hearty reception of the
truth expressed in the words— Thou wilt keep him
in perfect peace whose mind is staid on thee; trust ye in
the Lord for ever, for in the Lord Jehovah is everlasting
strength (a rock of ages. Marg.””) (Isa. xxvi. 3, 4,)—that
David began to feel that  his feet were set upon a rock, and
his goings established.”

Under this our better dispensation, it is when the sinner,
taught of the Spirit, understands and belicves the gospel—
“This is a faithful saying, and worthy of all acceptation,
that Jesus Christ came into the world to save SINNERS,”
(1 Tim. i. 15,) that he begins to feel that his feet are upon
a rock. It is when, effectually humbled, he has become
willing to be saved by Christ, in his own way and on his
own terms; and looking to God for grace to serve him, he
goes forward resting upon the promise—* When thou passest

through the waters, I will be with thee; and through the
2 *
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rivers, they shall not overflow thee; when thou walkest
through the fire, thou shalt not be burned ; neither shall the
flame kindle upon thee; for I am the Lord thy God, the
Holy One of Israel, thy Saviour,” (Isa. xliii. 2, 3,)—that
he begins to feel his “ goings established.”

Does any one inquire, more particularly, how it is that
the despairing sinner comes to understand and believe these
things ;—the convert, from his own experience, can give no
other account of the matter than that which David gives—
“T waited patiently for the Lord, and HE set my feet upon
a rock ; he established my goings.”

Does the inquirer object—This is a very incomplete ac-
count of the matter—We reply—(1.) If the beginnings
of vur natural life are mysterious, it should not surprise us
that the beginnings of our spiritual life are so likewise. (2.)
This answer embraces all that is necessary we should know
for the practical direction of our conduct. Is the question
asked—What shall I do to be delivered from the ¢ horrible
pit ?” it furnishes the answer—¢ Wait thou patiently for
the Lord that he may hear thy ery.” Is the further ques-
tion asked—How can I be delivered ?—it furnishes the an-
swer—*‘ He shall set thy feet upon a rock, he shall establish
thy goings.” And these two answers cover the whole ground
of what it is of practical importance for us to know respect-
ing the method, and efficient agency, in the sinner’s conver-
sion to God.

“ He put 2 new song into my mouth, even praise unto
our God.” Delivered from his sore trouble, how could David
do otherwise than sing ¥ Asthe “ecry ” is the patural lan-
guage of man in trouble, so the ¢ song ” is his natural lan-
guage when deliverance has come.

Israel, when hemmed in between the Red Sea and
Pharaoh’s army, naturally ¢ cried unto the Lord,” and just
as paturally they sung God’s praises when ¢ the sea was
passed, and they saw the Egyptians dead upon the shore.”

PPRPRR— =
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It is true that Israel's deliverance was but a deliver-
ance from present danger; and that a long desert journey
yet intervened between them and the promised land; a
journey full of difficulties and trials. Yet this interfered
but little with their joy, both because the thoughts of their
deliverance were, for the time, the thoughts which filled the
soul, and because faith discerned in this deliverance an
earnest of what God would yet do on their behalf. So with
the song of David. It is a song of praise to God for what
he has ‘done ; and the joy of that song is but little marred
by thoughts of future trials. Tor the time, his soul is filled
with the sense of his great deliverance ; and his faith is
strong in his newly found Saviour, that he who had begun
a good work in him, would perform it until the day of Jesus
Christ.” Phil. i. 6.

This, however, is not the only source of the convert’s
joy. The exercises of the renewed soul are joyous, irrespec-
tive of all relation which they sustain either to the past or
to the future.

The sight of God’s creation, cursed though the ground
be for man’s sake, will awaken joyous emotion in the breast
of one who, having been born blind, has, in some way, had
his eyes opened to see. So is it with the sight which the
soul gets of God, especially of God in Christ, when its spirit-
ual blindness is removed. In some instances, the emotion
hence arising is as much as the soul can well bear. The
reconciliation of the returned prodigal to his father’s heart
and home is a source of joy to him, not simply because he
is no longer in danger of starving, nor because his rags
have been replaced by ““the best robe,” but from the very
nature of the emotion of love to that father which now
fills his heart. In the case of the young convert, this joy
is all the greater, from the contrast in which his present
trust in G_od and love to him stand to the doubt, and
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distrust, and hard thoughts of God, and positive enmity
to him of which it has taken the place.

¢ DIVERSITIES OF OPERATIONS.”

As in the kingdom of nature an almost endless diversity
prevails in the midst of essential uniformity, so, also, is it
in the kingdom of grace. The history of a sinner’s conver-
sion to God, though it be ever essentially the same, yet
in the case of different persons, presents an almost endless
variety in its details. ¢ There are diversities of operations,
though it be the same God which worketh all in all.” -1
Cor. xii. 6.

In the exposition we have given of David’s account of his
conversion, the reader will probably have noticed, that the
exact order of the text has not been followed, and that a
distinctness has been given to the three stages of conversion
—*¢ conviction of sin, striving, and rejoicing in hope ”—
which they do not possess in the Psalm itself. As already
remarked, these several stages of progress, though logically
distinct, and occurring in a certain order, do not always,
nor even often, so present themselves in the conscious ex-
perience of the convert.”” Thereare ¢ diversities of opera-
tions,” and to some of the more important of these we will
now ask the reader’s attention.

I. It is never true,—as might possibly be inferred from
the account of the matter already given—that an awak-
ened sinner has done with “ conviction of sin”’ before
he begins to “wait upon the Lord.” Nor is it true—
as wany a one imagines ere he learns the contrary from
experience—that the convert has done with “conviction
of siri” when he begins to ‘“rejoice” in Christ his Sa-
viour.

It is after God has been reconciled to sinning Israel, that
Ezekiel tells them— Then shall ye remember your own
evil way, and your doings that were not good, and shall

IR
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loathe yourselves in your own sight for your iniquities
and your abominations.” Izek. xxxiv. 81. When Isaiah
had long been an honoured prophet of God, a new vision of
God’s glory led him to cry—¢ Woe is me! for I am a man
of unclean lips : and I dwell in the midst of a people of un-
clean lips : for mine eyes have seen the King, the Lord of
Hosts.” Isa. vi. 5. We can never have done with ¢ con-
viction of sin,”” until we have done with sin itself; and we
shall not have done with sin itself, until, ¢ with open face
beholding as in a glass the glory of the Lord, we are changed
into the same image.”” 2 Cor. iii. 18.

Nor is it true that the sinner has done with ¢ waiting
upon the Lord,” when “a newsong is put into his mouth.”
David giving expression to the purpose of a converted soul,
writes—¢‘ Thou art the God of my salvation ; on thee do I
wait all the day.” Ps. xxv. 5. His exhortation to Christians
is—¢ Wait on the Lord : be of good courage, and he shall
strengthen thy heart; wait, I say, upon the Lord.” Ps.
xxxvii. 14. After conversion, the Christian’s growth in
knowledge consists chiefly in knowing better the very
truths by which his conversion has been effected. Hence
it iy, that the religious exercises and even the prayers, of
the mature Christian, are substantially the sume with
those which mark the commencement of the Christian life ;
growth in grace manifesting itself in the fact, that the
latter are more simple and more discriminating than the
earlier ones.

II. In the order of the text, ¢ waiting upon the Lord”
is mentioned before ¢ conviction of sin,” by David; and
probably it is so mentioned, because on his conversion to
God the work seemed to him to begin with his ¢ waiting.”
Not that there was no “conviction of sin”’ which preceded
his “waiting ;”” but because the beginnings of his convic-
tion were so slight and indistinct, as to be lost sight of in
the deeper and more painful conviction of which he became
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the subject, when by his attempt to ¢ wait upon the Lord ”
in such a way as reason and conscience demanded, he was
made to know how utterly ruined and desperately wicked
he was.

In the conversion of the jailer at Philippi the case would
seem to have been different. His first act of waiting
is performed with “trembling;” and is so performed be-
cause a deep and pungent conviction of sin was the first
of his religious excrcises of which he was distinetly con-
scious.

These two types of religious experience are ever recur
ring in the kingdom of grace.

The one—in which the person would say of himself :—I
have no distinct, certainly no pungent, ¢ conviction of sin.”
I know that ITam a sinner; and [ know that I ought to be
a Christian. Oh, if I had such convictions as I have known
others to have, most gladly would I follow up the matter,
and never rest until I did become a Christian. But then
the reflection occurs—my lack of conviction does not make
me any less a sinner; on the contrary, it is one of the
heaviest items in my guiltiness before God. If I sit down
idly, expecting such conviction as many have, it may never
come ; and my soul may be lost in consequence thereof.
And thus, the determination is formed—God helping me,
I will begin now “to wait upon the Lord.” It may
be he will hear my “cry,” and come and save .me. In
such a case, the sinner’s conversion will seem to him-
self to have begun in his “ waiting patiently for the
Lord.”

The other—in which the person, under some clear pre-
sentation of truth from the pulpit, or some solemn provi-
dence of God, or some other such instrumentality, is sud-
denly awakened ; and the first religious exercise of which
he is conscious is a painful, alarming conviction of sin; a
conviction which sends him trembling to God’s minister, or
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some Christian friend with the question—¢ Sir, what must
I do to be saved 7”

III. In some instances, genuine ednversion to God, in
the sense in which that term has been defined, is soon ac-
complished. The midnight earthquake which shook the
foundatious of the prison at Philippi, found the jailer a
careless worldling. The last act of the day before had been
to * thrust ”’ the suffering ¢ Paul and Silas into the inner
prison, and make their feet fast in the stocks;” and this
done, he had laid him down to sleep, undisturbed by con-
cern for their comfort, or any sympathy with them in their
sufferings. Before the morning dawned, this same man
had ‘ brought them out, and washed their stripes, and been
baptized, and haviog brought them into his house, rejoiced,
believing in God.” Between midnight and the morning’s
dawn, his conversion was completed, the Spirit being the
witness.

In Paul’s case—he, being struck blind by the glorious
appearance of the Lord Jesus, just outside the gate of Da-
mascus, and brought ¢ trembling and astonished, to ask,
Lord, what wilt thou have me to do?” is dirccted to go to a
certain house in the city, and there await the answer. And
being led thither by his attendants, he remained ¢ three
days, without sight, fasting and praying,”” before Ananias
is sent to him, and his sight restored, and he ¢ being bap-
tized,”” begins to rejoice in Christ as his Saviour.

In David’s case, a much longer time would seem to have
elipsed between his awakening and his beginning to sing
the “ new song.” His words—* I waited patiently for the
Lord,” clearly imply that he waited for a much longer time
than either the jailer or Paul, before ¢ the Lord inclined
unto him, and heard his ery, and brought him up out of the
horrible pit, and the miry clay, and put a new song into
his mouth.” Just how long he waited we cannot even con-
jecture,—but, evidently, David’s was a case of waiting,
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gometimes called gradual, as contra-distinguished from sud-
den conversion. The same diversity in this particular,
which appears in the recorded experience of God’s saints of
old, is to be met with in the religious experience of
converts at the present day.

IV. There is great diversity in Christian experience, as ta
the distinctness with which the convert can mark the pro-
gress of his conversion to God.

In the case of the jailer of Philippi, there can be little
difficulty in fixing the time when he was first ¢“ convinced
of sin.” He was aroused by the earthquake, and ¢ was
about to kill himself,”” when he heard the voice of Paul—
¢ Do thyself no harm ; for we are all here,”—and immedi-
ately, “he called for a light, and sprang in, and came
trembling, and fell down before Paul and Silas.”” And
there can be as little difficulty in fixing the time when he
first began to  rejoice in hope.”” The Spirit makes the
record—*‘ And they spake unto him the word of the Lord,
and to all that were in his house. And he took them the
same hour of the night, and washed their stripes, and was
baptized, he and all his straightway,—and he re¢joiced, belicv-
ing in God.” Such, in substance, is the experience of some
of God’s people at the present day.

In other cases, and cases far more numerous, we believe,
those who give scriptural evidence that they are indeed

Christians cannot pretend to fix the exact time when their.

saving “ conviction of sin ”’ commenced ; much less can they
fix the exact time when they were ¢ born again.” ¢ The
path of the just is as the shining light, that shineth more
and more unto the perfect day,” (Prov. iv. 18,) writes Solo-
mon ; and just as gradually as the light of day breaks in
upon the darkness of earth, just so gradually does light
from heaven often break in upon the benighted soul.

ol sa bl el
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THE CONVERTED SAILOR.
BY THE REV. CHARLES J. JONES,

PASTOR OF THE MARINERS' CHURCH, N. Y.

A FEW months ago, a German sailor, who had been
well educated in his own country, but who, in conse-
quence of his ignorance of the English, was compelled
to hold a subordinate position on board an American
merchant vessel, resolved to devote the money he had
earned to the acquisition of our language. To this
end, having counselled with prudence and economy,
he determined to spend a few months at some country
school. With him, to plan was to execute, and a few
hours after the decision was made, he turned his face
eastward and travelled on, till he brought up in one
of the fishing towns of Cape Cod. Here he found a
quiet, industrious people, whose occupations and whose
lives were congenial to his own, and he resolved to
stay. Having secured board in a private family in
which the school-teacher boarded, he soon became
acquainted with him, and, in short, occupied the same
room with him, and a seat in his school. His coming
into the town was not wholly unnoticed; inquiries
were set on foot concerning the stranger. Who was
he? Where did he come from? What did he want ?
What countryman was he? DBut as he was a stranger
to all, these questions remained, for a time at least,
unanswered. Ie was well-dressed, gentlemanly in
his bearing, and withal had money to meet his neces-
sities, and the people were not unwilling to make his
acquaintance. ‘

One thing was soon learned from the associations
he formed, viz.: that he was not one of the people of
God ; that he had no interest in the Gospel of Christ;
and while some were concerned only for his temporal
well-being, there was one at least who cared for his
soul. She saw the “new scholar” in the House of
God on the Sabbath, and became interested sufficiently
in the stranger to inquire of the scholars something
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of his history. She learned that he was a German,
and she conceived the idea of reaching him through
his mother tongue. But here a difficulty arose.
There was no Tract Depository there. Nor could a
German Bible be found in the whole place. But
faith like Mary’s is not overcome by difficulty. After
diligent search through the town, our youthful mis-
sionary succeeded in finding, in the language of the
stranger, a little unpretending eight paged tract.
How came it there? He who saw the end from the
beginning, sent that little winged messenger into a
town where no one understood its strange characters,
and suffered it to lie there, until 2e came for whose
soul’s salvation it was prepared. Little Mary secured
her treasure, and bore it joyfully to her home, big
with the intent to do her Master’s work. She had
learned, young as she was, that duty is ours, and re-
sults are God’s; and she waited with trembling anti-
cipation the providence that was to throw her in the
way of the man to whom it would become intelligible.

The opportunity was not long in presenting itself.
The Sabbath came again, and with it the sailor came
to church. As the throng of worshippers were leav-
ing the sanctuary, Mary threw herself into the current,
and was soon beside the bronzed sailor, into whose
horny hand she timidly thrust the silent messenger,
and then hasted to her home, in the consciousness
of having made one effort for the salvation of a soul,
and prayed to her Father in heaven to give efficacy
to the simple means. Nor was the effort entirely
unappreciated. The tract was taken home and
laid upon the table, and soon attracted the atten-
tion of the teacher, who having paid some slight
attention to the German, began to spell out the title
¢« Bob the Cabin Boy.” On discovering its character,
he threw it down, and exclaimed, ¢ Pshaw! you are
not going to read that. Tt is religious.” The sailor
said, *“Oh, yes! I will read it. Mary, the minister's
daughter, gave it to me;”’ and suiting the action to the
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word, he began to read. As he read, his interest in-
creased, and he laid it down with regret when he
finished. It had touched his heart, and he read it
again and again. .

At night when he retired, he again picked up this
little tract—the only thing in that place that spoke to
him in his mother tongue, and called up the remem-
brance of his mother’s prayers. His life passed in
review before him; he saw himself a sinner. But in
the absence of the Bible, he turned again to his tract,
and in an agony of grief imitated ‘“ Bob the Cabin Boy,”
and poured out his soul before God, with strong cry-
ing and tears, till He who giveth liberally to all men
and “upbraideth not,”" assured him that his sins were
laid on Jesus, the Lamb of God, and his soul rejoiced
in God his Saviour.

It was now his turn to act the missionary, and he
became the teacher, while the teacher, his room-mate,
sat at his feet and listened to the wondrous story as it
flowed in loving accents from the loosened tongue of his
changed pupil. The result showed the power of truth,
and the efficacy of prayer. The teacher became a
child of God, gave up his school at the end of the
term, and entered Bowdoin College to fit himself for
future usefulness, if God shall accept him in the
Gospel ministry.

This, in substance, is the story of the sailor himself;,
who, a few days ago, called upon the writer, to tell—
as hundreds of other sailors have done within the last
five years—what God had done for his soul.

One fact that adds greatly to the interest of this
narrative, is, that this man of the sea speaks and reads
in many languages. The writer requested him to enu-
merate them, they are as follows: German, Polish,
Lithuanian, Russian, Dutch, Flemish, Portuguese,
and English, which, with most of the above, he now
reads and writes intelligibly. In answer to the in-
quiry, ‘“Now what can you do in all these languages?”
He replied, while the tear of joy gathered in his eyes,
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“T can tell in ALL these languages what Christ has
done for my soul. And, by the grace of God, I will
do so as long as I live.”

He has gone forth again upon the waters, not any
longer a careless blasphemer, but as a missionary of
the Cross of Christ, a “living Epistle, to be known
and read of all men.”

A few days since, the writer received from him a
letter, written in English, from one of our Southern
ports, which shows that he has entered upon his Mas-
ter’s work. He says, after describing a severe gale,
in which the crew were alarmed, and he was filled with
the peace of God: “My shipmates asked me if I be-
longed to the Church. I told them, ¢ Yes, Ido.” I neced
not tell you what sort of questions I had to answer.
I really do not know whether I succeeded in answer-
ing them all correctly or not; but I tried all I could
to keep on the Lord’s side, and told him all my fecl-
ings. And as I told you, I have given myself up to
him, and am not growing weary in well doing, and in
loving him. Christ is my Captain. I steer by the
compass of God’s Word, and strive to keep on the
straight course to the heavenly country.” Here are
eight missionaries in one man ; who shall measure his
influence or estimate the results of his conversion?

Reader, are you doing anything for the sons of the
sea? Saynot, ‘“Icannot reach them.”” They are ac-
cessible to kindness, and armed with a simple tract,
you may break through the barrier of caste and lan-
guage, until the soul’s outward defences of prejudice
and hatred of the truth, shall fall before your simple .
faith, as the walls of Jericho at the sound of the Le-
vites’ horn. Imitate little Mary. Drop a tract in
the hard hand, and a soft word of kindness and sym-
pathy in the ear, and by God’s grace you shall save a
soul from death, and hide a multitude of sins.

Presbytorian Board of Publication, No, 821 Chestnut St.
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HOW WAS JESUS BAPTIZED ?

THERE are two answers given to this question. The first
is that given by our Baptist brethren, that he was immersed
in Jordan : the second is, that he was baptized in the way
that similar baptisms were prescribed by the law, 7. e.,
sprinkled with running water by a hyssop branch, or with
the hand. Which of these opinions is correct, is a fair
subject for calm and candid enquiry. ;

Was he immersed? We cannot think-so for several
reasons. (1.) This was not the mode prescribed by the law
for such purifications. There was not a solitary instance
in which immersion of the whole body was preseribed in
the Old Testament. Washings and bathings were required,
sometimes of the whole body, but these were, not only, not
necessarily immersions, but probably never so. Such ab-
lutions were commonly performed among the Orientals by
pouring water over the person, not by plunging it into the
water. So it is to this day in Turkish and Oriental baths.
And such total ablutions were always in private. Publie
acts of purification were never total ablutions, and never in
any case by immersing the body in water. Why should
there be a departure from the usual mode in this case ?

(2.) The circumstances of the case create an additional
improbability. It is said that all Jerusalem, all Judea,
and all the region round about Jordan came and were bap-
tized of him. There were probably five millions of people
included in this district of country, aund if but a small
fraction of them were immersed by John during the nine
months of his ministry, it would have been a miracle. If
they were baptized according to the ordinary Jewish law
of purification, the thing is possible; if immersed, it is im-
possible, except on the supposition of a constant miracle.
Nor is this all. Even in our days of baptisteries and gutta
percha garments, it would be difficult to immerse such vast
crowds without painful and unseemly scengs. But to sup-
pose that the Jews, with their more rigid notions in regard
to the intercourse of the sexes, would allow men and women
to be immersed, in open day, where there was no shelter,
no way of changing wet and dripping garments, or avoiding

(1)
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dangerous or disagreeable exposures, is to suppose a thing
8o violently improbable as to require the plainest propf
before we can admit it. Now as there is no such proof in
the word itself, describing the ordinance, we infer that a
mode so unusual and inconvenient, to say the least of it,
under these circumstances, could not have been the mode
adopted by the Baptist.

How then was he baptized ? And why at the Jordan,
unless to be immersed ? And why did John always baptize
at a river, except to immerse ! These are pertinent ques-
tions, and their answer will be approached by asking another.
Why did the Apostles not follow John's example? Why
did he always seck u river or stream of water, whilst they
never did, but baptized in the house, the prison, the way
side, the temple, or wherever they happened to be? The
reason for this difference of practice must be found in sowe
difference in the two baptisms. That difference happens
to be precisely the one that explains this difference of
practice. John’s baptism was a legal purification, prepar-
atory to the setting up of the New Dispensation, and hence
must be governed by the law of purifications. Christian
baptism, not being a legal ceremony, was not governed by
this law, and hence might differ in some respects from the
former. Now as the legal purifications had to be performed
with running water, John was compelled to baptize where
such water was easily accessible, whilst the Christian bap-
tizers were placed under no such restriction. Hence it
was that he always baptized with the water of a running
stream, whilst they are never represented as seeking any
such place to perform the ordinance. All these points are
susceptible of clear proof, and being proved, they settle the
matter beyond contradiction.

1. John's baptism was a purification. This appears from
Johuo iii. 25, 26. ¢ Then there arose a question between
some of John’s disciples and the Jews about purifying.
And they came unto John, and said unto him, Rabbi, he
that was with thee beyond Jordan, to whom thou bearest

witness, behold, the same baptizeth, and' all men come to
him.” Here “a question about purifying” was a question
about his baptism, proving unanswerably that his baptismn
was regarded as a purification. He affirms the same thing
bimself in Matt. 1ii. 11, 12, when comparing his water-
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yaptism with the fire-baptism of the Messiah, he declares
that by it the coming One shall ¢ throughly purge his floor.”

If then a baptism by fire is a purification by fire, a bap-
tism by water is a purification by water. These religious
lustrations were very familiar to the Jewish mind, for they
were daily performed in their persons, garments, utensils,
furniture, &ec., and had a definite signifiecance. Hence when
John, a man of priestly lineage, came forth on a Divine
warrant, to call the Jewish church to a great nutional act
of repentance, humiliation, and purification, that they might
be prepared for the coming of Messinh, he only reqnired
that as an extraordinary act, that for thirty generations had -
been done as an ordinary act of religious ceremony, that is,
apply water externally to symbolize this internal act and
state of preparation. Taken in this light it was simple,
significant, and solemn in a very high degree.

2. It was a legal purification, 7. e., one that must be gov-
erned by the Old Testament laws on this subject. This fol-
lows from the fact that the Mosaic dispensation was still
binding, and hence if this purification was lawful at all, it
must be regulated by the yet unrepealed laws of the Mosaic
institute. This point is too plain for elaborate argnment.

3. These legal purifications were always performed by run-
ning water, sprinkled on the unclean subject, and usually
with a hyssop branch. Although there were ¢ divers bap-
tisms” in the law, some by blood, some by ashes, and
some in other ways, yet the two principal ones were those
of the water of separation, and the purification of the leper.
Both these were performed in the manner stated. (a.) The
water of separation. This was the main ordinance of puri-
fication under the law, and applied to the various kinds of
ceremonial uncleanness that were daily contracted by per-
sons, cups, pots, brazen vessels, couches, garments and other
things. It is called Japtism in the Septuagint and in the
New Testament. This water was prepared by using the
ashes of a red heifer, significant of atonement for sin by
sacrifice in the way described in Numbers xix. 17, 18,
““And for an unclean person they shall take of the ashes of
the burnt heifer of purification for sin, and running water
shall be put thereto in a vessel : Aud a clean person shall
take hyssop, and dip it in the water, and sprinkle it upon
the tent, and upon all the vessels, and upon the persons
that were there, and upon him that touched a bone, or
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one slain, or one dead, or a grave.” That it was this
sprinkling of the water that constituted the purification,
appears from the repeated statements, ( v. 13 and 20,) that
the person is unclean *“ because the water of separation hath
not been sprinkled on him!” This being the great and
common ordinance of purification, it of course was the
natural wodel for Johu in his great national purifying be-
fore the cowming of Messinh. (0.) The purification of the
leper. This was done in the same way. Lev. xiv. 5-7.
¢ The priest shall command that one of the birds be killed in
an earthen vessel, over running water. As for the living bird,
he shall take it, and the cedar wood, and the secarlet, and
the hyssop, and shall dip them and the living bird in the
blood of the bird that was killed over the running water,
and he shall sprinkle upon him that is to be cleansed from
the leprosy seven times, and shall pronounce him clean.”

The same process was to be repeated as to a leprous house,
vs. 50, 52. The blood of one bird was to be mingled with
running water, to symbolize atonement by the blood of the
great sacrifice, and this water thus prepared being sprinkled
on the leprous person or house, they were clean.

These being the two great baptismal purifications of the
law, it is surely fair to infer that John would perform his
purification in the same way, and not adopt a mode un-
knowan to the law, unusual, inconvenient, and objectionable
on several accounts. Hecnce we infer that he, like the other
priests under the law, would take a hyssop branch, and
dipping it in the running water of the Jordan, or some
other flowing stream, would sprinkle the penitent crowds
who came to his winistry, as the priest sprinkled the leper
and the defiled person, and would tell them of that Divine
baptism of the Holy Ghost and fire, which should descend
in their purifying power from heaven, and being poured on
them from above, should carry away every stain of defilement,
and leave them clean from the crown of the head to the
sole of the foot. We infer therefore with the most un-
answerable clearness, that Jesus was baptized in this way,
and therefore not by immersion, but by the sprinkling,
pouring, or affusion of the water of Jordan on his head,
and then by the descent of the fiery symbol of the Holy
Ghost, gently as a dove, and yet bright and pure as that
great Agent of purification who was thus represented.
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HINTS TO PROFESSORS.
A PASTORAL LETTER.

My DEAR FRIEND ;—You are a professor of the name
and the faith of Jesus Christ. Let me appeal to you affec-
tionately in that sacred name whether you realize the solemn
nature of the profession you have made.

Do you feel what it is to be @ Christian 2 And do you
feel the dreadful danger there is, in being deccived in this
most momentous of all questions? If any man be in Christ
he is a new creature. (2 Cor. v. 17.) To be a Christian
is not to be baptized in the name of Christ; it is not to
make a profession of religion; it is not to go to the
house of God and gather with his people around the
table of our Lord; it is not by any outward rites done
to you, nor by any acts of your own done for you. To be
a Christian is to be born again by the power of the Spirit
of God—to be new created in Christ Jesus. No person can
experience this work of the Holy Spirit without a great
change. It must lead tonew views, new feelings, new pur-
poses, and a new life. Old things pass away; all things
become new. Has this vital, radical change taken place
with you? Have you views of the character of God, such
as the unrenewed do not have—of his glorious holiness, of
his perfect justice, of his absolute sovereignty in the
salvation of sinners, and of his infinite mercy to the chief
of sinners in Jesus Christ ?

And what think you of Christ? Are your views of him

(G4
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those that the Spirit gives in the new creation? Is he
to you God manifest in the flesh? Is he a Saviour who as
Divine, as very God, has a right to say unto you, ¢ Thy sins
are forgiven thee ?”” And is he one who as the Son of man
has Inid down his life for you, dying for you, the just
for the unjust, that he might bring you to God? Is
your only hope of salvation in the vicarious sacrifice, the
complete atonement, the perfect righteousness of the Lord
Jesus Christ ? Looking wholly and for ever away from
yourself as in any way or degree meriting eternal life, do
you lay your hand upon the head of the Lamb of God, and
trust him to bear and to take away all your guilt?

And what are your views of the Holy Spirit? Do you
truly regard him as a distinct Person of the ever blessed
Trinity—the sole Author of your regeneration, if you have
been regenerated—the Applier of the redemption of Christ
—the Enlightener of every spiritual mind—the Author of
faith—the Sanctifier, Comforter, and Guide of all the peo-
ple of God?

And are your views of sin, and of yourself person-
ally as a sinner, such as the natural man cannot receive ?
Do you feel that there is resting upon yown, if out of
Christ, the awful weight of sin and guilt that rests upon
the race, and from which there is no deliverance but by
the redemption of Christ? Is your sense of sin such as
compels you to feel your absolute necessity of the mercy
of God, the blood of Christ, and the power of the Holy Ghost

to deliver you? .

Have your views of the world changed ? Is it to you the
false and fading and unsubstantial thing it once was not ?
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Are its pleasures and its sorrows—its riches and its wantas
—its honours and its scorn, at once and equally to you the
passing shadows that flit across your pathway to eternity ?
And do the realities of the world to come rise before
you, and by an ever present power strengthen you to run
with patience the race set before you? Do you live, ever
remembering that there is a judgment, a heaven, a hell, an
eternity ! Do you live above the world ; with your affec-
tions fixed on things above and not on things on the earth ?
Is your heart so stayed on God, your faith so fixed on
Christ, that if this night should be your last, you could
rejoice to lie down and die ?

Once more, are you faithful to the church with which
you are connected 2 Do you love your church? Do you
pray for her welfare? Do you labour for her peace and pros-
perity 7 Do you uphold the hands of your pastor by your
prayers, your works, and especially by your regular presence
upon the services of the house of God ! Do you make it a
point of conscience and principle to attend all the regular
services of your own church, when the providence of God
does not prevent you? In every church there are liable
to be wandering stars—persons carried about by every wind
of doctrine, ever learning, but never coming to the know-
ledge of the truth. ILet it not be so with you. Being
rooted and grounded in faith and love, may you grow up
unto the stature of a perfect man in Christ Jesus.

Are you faithful in your closet in the daily study of the
word of God, and in secret prayer? If the head of a family,
is there a family altar in your house where you offer up the
morping and evening sacrifice, and train your children for
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heaven? Do you meet with your pastor and your fellow
Christians in the weekly prayer meetings of your church, to
unite your supplications with theirs for the constant pre-
sence and power of the Holy Ghost ? and is your life before
the world that which glorifies your Father in heaven 7 Can
men take knowledge of you that you have been with Jesus ?

Oh ] benot deceived in this great matter. Remember that
many who have professed the name of Christ on earth shall
stand at his left hand in the judgment. What if you should
be with them! Oh! think of it; think of it as a matter of
eternity ; think of it, especially, if you have been resting on
a false foundation, as a matter of possibility ; and give now
all diligence to make your calling and election sure. Work
out your salvation with fear and trembling. The time is
short ; the end of all things to you is at hand ; whatsoever
thy hand findeth to do, in settling this awful question of
your eternal destiny, do it with thy might ; for there is no
work, nor device, nor knowledge, nor wisdom in the grave
whither thou goest. You will bear me witness that I have
but one desire for you in this thing ; it is that you may be
presented, at last, fanltless before the presence of God with
exceeding joy. If this shall be the result, I shall be satis-
fied ; if not, I would wash my hands of your blood. That
God may give you grace to be faithful unto death, that you,
with all the redeemed of Christ, may receive the crown of
lifc, is the prayer of -

Your AFFECTIONATE PASTOR.
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ARE INFANTS ELECTED?

EXTRACTED FROM ‘“THE GREAT SUPPER,”’ BY THE REV.
A. G. FAIRCHILD, D. D.

It is objected, that Election involves the doctrine
of “infant damnation.”

On the contrary it furnishes the only ground on
which the salvation of infants can be consistently
maintained ; for if those who die in infancy are chosen
to eternal life, then we have the strongest possible as-
surance of their final happiness. On the other hand
if, as some Anti-Calvinists argue, infants are not elect
to salvation, they cannot be of that happy number
which Christ will finally gather to his heavenly king-
dom. Matt. xxiv. 81. These brethren, however, in
their lively concern for our orthodozy, complain of a
passage in our Confession, ch. 10, sec. 3, which says,
¢ Elect infants dying in infancy are regenerated and
saved by Christ, through the Spirit.”” From this they
argue ‘“ that if some who die in infancy are elect, others
who die in infancy are reprobate.”” But this is a gross
error, founded upon a misapprehension of the scriptural
application of the term ‘elect.”” This term, when
used with reference to salvation, does not signify
chosen out of a particular age or class, but out of the
general mass of mankind. Thus, when John, address-
ing the “elect lady,” speaks of her ‘elect sister,” (2
John v. 13,) we are not to conclude with our good
brethren, that she must have had also a reprobate sis-
" ter, but that the sister was one of those who were
elect out of the fallen family of Adam. Also, when
the phrase ¢ elect children of God” occurs in sermons
or writings, we do not understand it as implying that
there are also reprobate children of God. Accord-.

1
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ingly, our Confession of Faith uniformly uses the word
“elect’” in its true scriptural sense, to signify chosen
out of the whole race of fallen men. When 1t speaks
of infants dying in infancy as elect, its obvious mean-
ing is, that they are elected out of the whole mass
of human beings; and this is perfectly consistent with
the opinion that all who die in infancy are chosen to
salvation.

Let us now inquire whether the public standards of
other denominations are more orthodoz on this point
than ours. The Methodist Discipline, under the head
of “ministration of baptism to infants,” directs the
minister to pray that the infant to be baptized, “may
ever remain in the number of thy faithful and elect
children.” Ch. 8, sec. 2. Of course if the infant be in
the number of the elect, it must itself be elect—an
elect infant. Here then is the doctrine of *“infant
election” in all its length and breadth. I will add,
what is not perhaps generally known to the world,
that the great founder of Methodism in his treatise on
Infant Baptism, published by the General Conference,
boldly avows the sentiment that infants cannot ordi-
narily be saved without baptism. ¢If,”” says he, “in-
fants are guilty of original sin, then they are proper
subjects of baptism; seeing, in the ordinary way, they
cannot be saved, unless this be washed away by bap-
tism. It has already been proved,” he adds, * that
this original stain cleaves to every child of man; and
that hereby they are children of wrath and liable to
eternal damnation.” Doct. Tracts, p. 251. Still fur-
ther on, in summing up his argument, Mr. Wesley
urges that ¢ outward baptism is generally, in an ordi-
nary way, necessary to salvation,” and that ‘“infants
may be saved, as well as adults.” He adds, * Nor
ought we to neglect any means of saving them.”
p. 269. From this reasoning the inference is unavoida-
ble that infants dying without baptism, ordinarily at
least, suffer eternal damnation. The very thought of
this is enough to make any one shudder! But it is
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not so much my object to convict our Methodist breth-
ren of holding ‘“infant damnation,” as to show with what
an ill grace charges of that kind are preferred against
others, by members of their communion.

Qur Cumberland brethren in their Confession of
Faith, chap. 10, sec. 3, admit the salvation of infants;
and yet in section 1, of the same chapter, limit the
blessings of eternal life to ‘‘those whom God calls,
and who obey the call, and those only;” from which
number infants are necessarily excluded.* Nor do
they recognize the election of infants; but on the
contrary affirm that none are elect “in a saving
sense,’”’ but those who are ¢ enlightened -in the know-
ledge of God,” and have ¢ spiritual wisdom to discern
and detect deceivers.” Conf. Faith, ch. 8, Note.
May I not suggest, that as their own public standards
leave this subject so much in the dark, they should be
somewhat cautious in charging others with excluding
infants from the blessedness of heaven?

Let me now ask the opponents of infant election,
what they will do with those who die in infancy, if
they are not the ‘“elect of God?” Will they people
the realms of glory with the reprobate 2 Will they
have it that the Lord Jesus will gather the non-elect to
his heavenly kingdom ? Ah! this doctrine of infant
election is a serious annoyance to our brethren. They
can neither deny nor admit its truth, without involy-
ing themselves in inextricable difficulties. If they
admit that they are chosen to salvation, then they
must at once admit the doctrine of gratuitous, uncon-
ditional election, with all its tremendous consequences.
For if infants are elect-unto salvation, it cannot be
pretended that they were elected on account of fore-
seen faith or works, or any other good thing in the

* Old Arminian divines, as Episcopius, Curcelleus, and others,
contended that infants in a future world, though saved from the
ping of hell, would always remain in an infantine state, and thus be
incapable of enjoying the blessedness of heaven. See Ridgely, vol,
2, pp- 139, 140. y
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creature. I say, if God has chosen them to life and
glory, he must have chosen them ‘according to the
counsel of his own will,” and prompted by his own
spuntaneous mercy. Here, then, is a part of mankind,
comprising at least one fourth of the species, dying in
infancy, and all subjects of free, sovereign, gratuitous
election! Let us ask these brethren, Why does God
take one infant to heaven, while as yet it is unstained
with actual sin, and leave another to grow up in im-
penitence, to become polluted with crime, and sink at
last under his fearful displeasure? What is this but
govereign, discriminating mercy, exerted to the utmost
extent ever contended for by the most rigid Calvinist?
Let me repeat the question: Why is one taken to
glory in infancy, and another, born on the same day,
spared to old age only to treasure up wrath against
a day of wrath? Truly our Anti-Calvinist brethren
cannot admit this doctrine of the election of infauts,
without involving their whole scheme in absolute ruin.

Again: these brethren are compelled to admit that
infants cannot be saved without regeneration. But
look for a moment at the consequences of such admis-
sion by Anti-Calvinists. Ask them the question,
What if an infant should die before regeneration ?
¢ Oh,” they will reply, “infants cannot die before they
are regenerated.”” 'Why, then, it follows that the un-
regenerated part of our species are immortal while in
a state of infancy! Let no one start at this, for it is
the only ground on which these brethren can resist the
damnation of infants,—the immortality of the unre-
generate while they are infants! The Calvinist easily
avoids this appalling difficulty, since he holds that God
has fore-ordained the salvation of infants, and conse-
quently has ordained all the means necessary to its
accomplishment. Thus their election secures their re-
generation.

I am aware that some individuals have long been la-
bouring to produce the impression that our church
teaches the doctrine of ‘‘infant damnation.” T say,
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some individuals, for I will not suppose that the great
body of any Christian denomination are willing to
countenance so wicked a slander. It has often been
proved, and is well understood by the intelligent part
of the community, that the Presbyterians do not now
and never did maintain that doctrine. Nor, indeed,
has there ever existed a Calvinistic body who main-
tained it.* Yet in opposition to the clearest evidence,
these individuals either secretly or openly, by cow-
ardly insinuation, or by confident assertion, labour to
fix this stigma upon the members of our communion.
No means are left untried to effect their object. So
systematically and extensively has this sort of calumny
been practised, in some parts of our country, that not
a single Calvinistic minister can escape it by the most
public and explicit disavowals. Certain individuaks
can be found who are willing to say they have heard
him preach, ‘““that there are infants in hell not a span
long.” Now, my friends, we must regard all this as
an cvidence of a persecuting spirit. As these men
cannot wield the civil power against us, they will do
what they can to punish us for holding doctrines which
they cannot overthrow by fair and manly argument.
God only knows the extent to which we might have to
suffer for our religion, were it not for the protection
of the lJaws! TFor if men will propagate the most wil-
ful and deliberate untruths against us, as they cer-
tainly do, for no other offence than an honest differ-
ence of religious belief, what would they not do, if
their power were equal to their wickedness? Presby-
terians, however, can look beyond the agency of evil
men, to the supreme Disposer of all events, and say
with David, when Shimei cursed and cast stones at

* More than two centuries ago, when the Calvinists were ac-
cused by their Arminian opponents of holding “ that infants are
torn away from the breasts of their mothers, and tyrannically pre-
cipitated into hell,” the charge was indignantly repelled by the
Synod of Dort. See the conclusion of their Aricles.
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him, “TLet them alone, for the Lord hath bidden
them.””*

* When the charge of teaching “infant damnation” is propa-
gated by persons of any influence in society, the credit of religion
may sometimes require the prompt exposure of the guilty author.
This has been done in several instances of recent occurrence.
Among others, an Anti-Calvinist preacher publicly asserted in
Blairsville, Pa. that he had heard the Rev. John Walker, of New
Athens, Ohio, preach “ that there were infants in hell not a span
long.” Professor Walker, having been written to on _the subject,
gays, in his reply ; “ I am sorry to be under the necessity of assert-
ing that if Mr. or any other person, did say, that he, or they
heard me say, that any infant was damned, or that there were child-
ren in hell not a span long, it is a wilful and deliberate falsehood ;
and that for the credit of the religious society to which he belongs,
they should call him to account,” &c. Blairsville Record, July
24th, 1844.

A few years since an Anti Calvinist minister asserted in Clarks-
burg, Va., “that he had left the Presbyterian church on account
of infant damnation ; that the Presbyterians were bound to believe
that doctrine, and that he knew hundreds that did believe it.”’ I'he
pustor of the Presbyterian church promptly called on him to fur-
nish the name of at least one individual, ont of the hundreds, who
entertained such a belief. 'This, the preacher, notwithstanding the
most earnest and pressing solicitations, declined doing. I'bus the
slander was happily arrested.

Quite recently another Anti-Calvinist preacher asserted in Con-
nelsville, Pa. that the Rev. Mr. G. had, on a specified occasion,
avowed his belief in “ infant damnation.” On inquiry it was ascer-
tained that Mr. G. kad expressed no opinion on the subject.

Some propagators of this slander guard themselves as far as pos.
sible against the danger of exposure by bringing the accusation
always against some deceased minister. We presume this is done
on the principle that the dead cannot defend themselves.
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AN OBJECTION ANSWERED.

““ AN objection strongly urged against the views I am
unfolding, is founded upon the Scripture doctrine of
election. It is alleged that God, in delivering fallen
men from sin and condemnation, proceeds on the
principle of selection—that, irrespective of character,
or desert, or external circumstances, he chooses some
and passes by others—that his choice is represented
as embracing, not all without exception comprehended
in any particular class, but individuals belonging to
every class—and, that those who die in infancy, being a
distinet and immensely numerous section of the human -
family, God deals with them as he does with the dif-
ferent communities and nations of the earth: ¢“he has
mercy on whom he will have mercy.” :

¢ Admitting that God does proceed on the principle
of selection, in framing and carrying into effect the
scheme of redemption, those who die in infancy cannot,
in the proper sense of the term, be considered a dis-
tinct class. They are taken from the entire human
race, and belong to ¢“every kindred, and tongue, and
people, and nation.” And I should imagine that
divine sovereignty is as really exercised in fixing upon
the families, and the individual or individuals, in each -
of these families, who are to be removed from this
world by death, and conveyed to the mansions of glory
in early childhood, as it is in calling to the faith and
hope of the gospel those who are ordained to eternal
life, from the mighty mass of accountable agents dead
in trespasses and sins. The principle of selection is
not less strikingly apparent in the one case than it is
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fully the great leading doctrines of the Word of God.
The unity of the Godhead, and the trinity of persons
therein—the utter depravity and helplessness of man-
kind in consequence of the fall—the recovery and
salvation of the Church by the Redeemer—the Incarna.
tion of the Son of God, his Atonement, and all his
mediatorial work and offices—the work of the Holy
Spirit in the Conversion and Sanctification of the sinner
—the sinuer’s interest in the finished work of Christ,
and his Justification by Faith alone—the Second
Advent of Christ to Judgment—the Resurrection of
the dead and the eternal separation of the righteous
and the wicked—these are among the truths embodied
in the Confession and Catechisms of our Church, taught
in her schools, and preached from her pulpits. And
our Church has specially been privileged to maintain
the truths relating to the deep things of God ;—the
covenant of redemption entered into by Jehovah,
Father, Son, and Holy Ghost, before the foundation
of the world ; the salvation-blessings secured in Christ
as covenant head and surety, and flowing down to the
Church through him; the communication of these
covenant-blessings by the Holy Spirit, together with
the whole doctrines of free grace,—the sovereign, dis-
tinguishing, free grace of God.—(Eph. i. 3,4, 5; %
Tim. i. 9; 1 Cor. iii. 11; Eph. ii. 8.)

THIRD REASON.

I AM A PRESBYTERIAN—because the form of Church
Government, which we call Presbytery, is founded on
the Word of God. The office-bearers in our Church
are Scriptural in their offices and authority. In each
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of our congregations there is a Minister, whose special
office it is to preach the Word and dispense the Sac-
raments. There is no difference of rank among these
Ministers or Presbyters. All are equal as brethren,
having one Master and King, even the Lord Jesus.—
(Matt. xxiii. 8,9, 10.) This is what we mean by Pres-
byterian parity. All our ministers are alike bishops
or overseers, not of other ministers but of their own
flocks ; not prelates but pastors, as in apostolical
times.

In our Presbyterian Churches, besides the minister,
there are others whose office it is to aid in the over-
sight and government of the Church, in visiting the
sick, and other spiritual superintendence of the people.
These are usually termed ¢ the Elders of the Church;”
or sometimes Ruling Elders or Presbyters, (1 Tim. v.
17,) to distinguish them from the Pastors or preaching
Presbyters, ¢ who labour in word and doctrine.”” Aund
lastly, there are Deacons (Acts vi.), whose special
office it is to care for the poor, and superintend those
arrangements which promote the outward comfort of
the congregation.

These three orders of office bearers are all that we
believe to be permanent in the Church of Christ. That
¢ Bishop” is only another name for ¢ Presbyter,’”” and
that there  were not two distinct orders signified by
these names, is proved by many parts of the Word of
God. When Paul called the Elders (Presbyters) of
the Ephesian Church, he charged them to take heed
to the flock over which the Holy Ghost had made them
overseers (Bishops).—(Acts xx. 17—28.) So also
Peter, in his 1st Epistle, ch. v. 1.—* The Elders who
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are among you I exhort, who am also an Elder.”
Having therefore no sanction of Divine authority, nor
apostolic usage, whence come Diocesan Bishops, Arch-
bishops, Deans, Archdeacons, Lords Spiritual, Car-
dinals, or Pope, in the Church of Christ? Are these
successors of the men whom Jesus called unto him and
said, *“ Ye know that they which are accounted to rule
over the Gentiles exercise lordship over them, and their
great ones exercise authority upon them. But so shall
it not be among you.” ¢ One is your Master, even
Christ, and all ye are brethren.”

FOURTH REASON.

I AM A PRESBYTERIAN—Dbecause there is no form of
Church Government that so combines the two great
principles, Order and Liberty—the Order of Govern-
ment, and the Liberty of the People.

The government is conducted by the office-bearers
in individual churches, who constitute what we call
Church Sessions; by the office-bearers of a number of
churches, who form what we call Presbyteries ; and by
the office-bearers of a still greater number of churches,
forming Synods or General Assemblies. A Church
Session consists of the minister and the elders of a
congregation ; a Presbytery, of ministers and represen-
tative elders of several churches; and a Synod or
Assembly, of ministers and elders of churches in a
larger district or province.—(Acts xv.) In countries
where the number of Preshyterian Churches is very
great, the Assemblies are composed of representative
ministers and elders chosen by each Presbytery. In
all cases, Presbyteries and Synods consist of ministers
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and elders in equal numbers, deliberating and voting
together. The Moderator or President of these Courts
holds office only for a definite period, and is appointed
sometimes by election, and sometimes by rotation.
By these several and successive Church Courts, mature
deliberation, impartial justice, and ecclesiastical order
are secured. In cases of difficulty reference may be
made, and advice sought, and in dispute appeal may
be taken from the Session to the Presbytery, and from
the Presbytery to the Synod or Assembly of the
Church.

Every congregation is free and independent in its
local government and discipline, in the election of its
office-bearers, in devising and executing its plans of
Christian usefulness, and in the whole management of
its affairs, so long as its acts are not inconsistent with
the general rules and with the common weal of the
Church. Inall good government, civil or ecclesiastical,
there is some central authority to confirm and regulate
local liberty. This superintendence is exercised by
cach Presbytery over the several congregations within
its bounds, and Presbyteries are under the control of
Synods, and Synods are responsible to the General
Assembly, in which the supreme power, legislative
and executive, is vested.

FIFTH REASON.

I AM A PRESBYTERIAN—Dbecause I know of no Church
that so secures the rights and privileges of the Christian
people. The people, that is, the members of the
Church, choose their pastor, their elders, and deacons.
Those only can be chosen and called to the pastoral
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charge of our congregations who have been educated
under the superintendence of some Presbytery, and
been admitted, after examination and trials, as proba-
tioners of the Church ; all means being used to provide
a well qualified and suitable ministry for the supply of
our Church.

The people also manage all ecclesiastical affairs ;
and they do so in the only wise and practicable way
among large bodies of men—by representative govern-
ment.

If all the members of the Church are alike rulers,
to whow are these Divine precepts addressed, ¢ Obey
them that have the rule over you, and submit your-
selves’” (Heb. xiii. 17); and, ¢ Let the elders that rule
well be counted worthy of double honour ?”’—(1 Tim.
v. 17.)

In those Congregational Churches which act with-
out representation, matters of business continually
occur which cannot without inconvenience, and cases
of discipline which cannot without impropriety, be
discussed before a public Meeting; and for the most
part the conducting of affairs by the whole Church is
only nominal; a few individuals having the real au-
thority and management. Now what is elsewhere
done by ‘‘ committees” and ‘“managers’” is done in
the Presbyterian Churches by an authorized and re-
sponsible court, the Church Session, composed of the
minister and elders chosen by the people, transacting
affairs in their behalf.

. SIXTH REASON.
I Ay A PRESBYTERIAN—Dbecause I know of no Church
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whose form of worship is so simple and so scriptural.
Not any other book but God’s book is made to claim
the attention of the people. Every Sabbath-day the
word of God is read, expounded, and applied. In the
devotional services, those who cannot worship the
Father in spirit, will find no substitute of form and
ceremony to delude them. There is a consent of all
our Churches in those things that contain the substance
of the service and worship of God: but the public
prayers are not restricted to a written form, as if from
Sabbath to Sabbath, and from year to year, there never
could arise any variety in the wants, the desires, the
circumstances of sinful men, as if there were not con-
stantly new subjects of thanksgiving to God, new re-
quests to be made known to our Father in heaven.
The word of God is my prayer-book, and I find in the.
book of Psalms, in the Epistles, and other parts of the
Bible, examples and forms of prayer, not in words which
man’s wisdom teacheth, but which the Holy Ghost
teacheth. In other matters there is that variety in
public worship, according to local usage and other cir-
cumstances, which Christian liberty allows, and Chris-
tian prudence dictates, in things external and non-
essential.

SEVENTH REASON.

I AM A PRESBYTERIAN—because the Sacraments
are in our Church administered agreeably to the word
of God. We baptize adults on profession of their faith
in Christ, and we baptize the infants of such as are
members of the visible Church.—(Acts xvi. 83; Gen.
xvii. 7, with Coloss. ii. 11, 12; 1 Cor. vii. 14) In
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the dispensation of the Lord’s supper we do not kneel
before an altar, but we sit at the Lord’s table, receiv-
ing the sacramental bread and wine in the customary
posture of men who celebrate a feast, as Christ and
his disciples set the example. We have no altar in
our Churches, because the sacrament of the supper is
not a sacrifice, but an ordinance commemorative of the
one sacrifice of Christ. The admission of members to
the Lord's supper is after examination and warning
and instruction as to the nature and objects of the
ordinance.—(1 Cor. xi. 26—28.)

EIGHTH REASON.

I AM A PRESBYTERIAN—because I love and pray
for unity ; not uniformity at the expense of truth, but
unity based on truth and charity. Our Presbyterian
Church has its congregations knit together in mutual
dependence and sympathy, as one body in the unity
of the Spirit, having one Lord and Head, one faith,
one baptism, one God and Father of all. And all are
united under one superintendence and government,
holding the same standards, and maintaining the same
principles, the strong helping and bearing the burden
of the weak, the whole body fitly joined together and
compacted by that which every joint supplieth, with
one mind striving together for the faith of the Gospel.
We thus enjoy a visible, as well as a spiritual unity,
according to the scriptural idea of the Church, the
body of Christ.—(Ephes. iv. 8—16.)

NINTH REASON.

I aM A PRrESBYTERIAN—because the Church of

-
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Christ was Presbyterian in her earliest and purest
times. Ecclesiastical history tells me by what steps
came the predicted falling away from apostolical doc-
trine and order (2 Thess. ii. 3); how the primitive
Episcopacy (which we still hold) was supplanted by
Prelacy and Popery; and how those Churches which
were God’s faithful witnesses in the midst of the Anti-
Christian apostasy, the Waldensian, the Albigensian,
and other martyr-Churches were Presbyterian. And
when the time of Reformation came, when men stood,
and saw, and asked for the ancient paths, then the
good old way of Presbyterianism, with its Evangelical
truth, its apostolical order, its wholesome discipline,
and primitive worship, was with one consent resumed
by the Reformed Churches. In England alone it was
not so; but for this we satisfactorily account in the
assumption of the headship of the Church by Henry
VIIIL.—the indecision of Cranmer and the early Re-
formers—the limited extent to which the work of Re-
formation could be carried—together with other later
events in England’s national history.

Although outward forms in themselves are of minor
consequence, yet they are important as means for the
building up of the spiritual Church. And if Church
history is of any use, we should search it to see which
form of Christianity best fulfils the purposes of a
Church of Christ. Let Presbyterianism be so tried :
contrast the state of the English Church as to vital
religion in the Puritan times, and after the restoration
of Charles II., and the ejection of the two thousand
Nonconformists, nearly all of whom were Presbyterians;
contrast the present state of Presbyterian Ulster with
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any other province of Ireland; contrast the state of
Scotland with any other country of Europe ; and every
friend of Bible instruction, of Sabbath observance, of
true religion, ought to rejoice in the prospect of Pres-
byterianism being extended in every part of the world.

TENTH REASON.

I AM A PrRESBYTERTAN—Dbecause I know of no Church
that has been so valiant for the truth, or that has been
honoured to do and suffer so much for the cause of
Christ on earth. None can show a more goodly com-
pany of confessors, a more noble army of martyrs,
than the Presbyterian Church. Let history testify
this, from the earliest times, through the dark ages of
Popery, down even to our own day, when the Free
Church of Scotland, in her noble stand for truth, and
in the sacrifices made by her ministers and people for
Christ’s sake, has displayed a spirit worthy of olden
times, and shown that living faith and high principle
are yet to be found on the earth. While maintaining
in common with other Protestants the truths relating
to the Prophetical and Priestly offices of the Redeemer,
the Presbyterian Church has especially been called on
to testify and to suffer in defence of the Kingly office
of Christ; that he is the only Head of the Church,
visible and invisible, (Coloss. i. 16, 17, 18,) that Christ
alone is king in Zion—(Psalm ii. 6.) The Bible
teaches us to be subject to the powers that be, to render
honour to whom honour is due, tribute to whom tribute,
to all their dues (Rom. xiii. 1—T), but not to render
unto Ceesar the things that are God’s—(Matt. xxii.
21.) While contending for spiritual independence
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against Erastians on the one hand, we contend against
the spiritual supremacy of Papists and Prelatists on
the other. Popery has ever found in our Church a
stern and uncompromising opponent. She is no less
opposed to Arian, Socinian, and other forms of Anti-
Christian error. And though some have wrongfully
used our name, and some branches of our Church have
at times been on the side of error, true Presbyterians
have ever been foremost in contending earnestly for
the faith once delivered to the Saints.

For these and other reasons I am a Presbyterian. s
While I know that God has his people among different
denominations of professing Christians, I prefer the
Presbyterian Church, because I believe it to be most
conformable to the word of God, most conducive to the
spread of truth and righteousness, and most fitted for
the extension of the cause of Christ on the earth.

GRACE BE WITH ALL THEM THAT LOVE OUR LorD Jesus CHRIST IN
BINCERITY. AMEN.—EPH. vi. 24,

PRESBYTERIANISM THE FRIEND OF LIBERTY.

The Presbyterian system is essentially Republican,
and secures to all, both laity and clergy, the rights
and privileges which are guarantied in the freest and
purest governments on earth. These principles give
to the governed a voice in the formation of their own
laws or rules of administration, the choice of their
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own preachers and other officers, and the right to hold
and distribute their own property. Iow absolutely
these principles are opposed by Romanism, and even
by some Protestant sects, we need not stay to illus-
trate. No Presbyterian can be oppressed, unless he
agree to oppress himself. All the rights of the hum-
blest member of the church are fully secured; no
church can be required to receive an unacceptable min-
ister, nor can any power above the church remove one
from his charge while he and his people are satisfied
to remain together. No power can require a church
to puy its minister any sum but such as it may itself
choose to promise. No individual minister or member
is above the reach of the discipline and government
of the church, as exercised by its constituted judica-
tories. It is thus at once a scriptural, free, and re-
publican body, in which all its parts are duly arranged,
all its duties enforced, and all rights secured.

Hence Presbyterians have ever been, and must be,
if they act out their principles, the earnest and zeal-
ous advocates of a learned, wise, and pious ministry,
and of the general diffusion of education and know-
ledge among all classes of the people. They can never
tolerate for a moment, the Romish dogma, that, “ig-
norance is the mother of devotion.” Here our posi-
tion needs no proof. Wherever the banner of our
religion is unfolded, there beneath its shade are found
the school-house and means of instruction. Light,
intellectual and religious, is the great instrumentality
through which, under God, we hope for the renovation
and salvation of the world.—Presbyterian Advocate.



No. 23L

- THE THIEF ON THE CROSS,

OR

THE WAY OF SALVATION BY GRACE,
PROVED AND ILLUSTRATED FROM ITS LEADING EXAMPLE.

BY E. WURTS.

Luke xxiii. 39—43. “And one of the malefactors which were
hanged railed on him, saying, If thou be Christ, save thyself and
us. But the other answering rebuked him, saying, Dost not thou fear
God, secing thou art in the same condemnation ? And we indeed justly;
for we receive the due reward of our dceds; but this man hath done
nothing amiss. And he said unto Jesus, Lord, remember me when thou
comest into thy kingdom. And Jesus said unto him, Verily I say unto
thee, To-day shalt thou be with me in paradise.”

DeAr READER, I would have you share with me in
the light and comfort 1 have derived from these words.
In my humble judgment, the lesson of truth they were
eminently designed to teach has, to some extent at least,
been overlooked. Let me ask your kind and candid atten-
tion then, to some remarks in expositiob of what I con-
ceive to be their true spirit and meaning.

There are passages of Scripture which, by their very posi-
tion in the word of God—by the circumstances under which
they were uttered, show themselves to be of leading impor-
tance. They contain truth which it is essential we should
know. Of such a character, and eminently such, seems to
be the passage now before us. It brings us direotly to
Mount Calvary—to the great crowning scene of the whole
Bible—the crucifixion of our Lord and Saviour Jesus
Christ.
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In that scene the malefactor here spoken of holds indeed
a subordinate, but still he holds a most conspicuous place.
In every view we have of this scene—the crucifixion—we
see, not one, but three persons, lifted up, and hanging on a
cross; in the midst of the group our Lord and Saviour,and on
either side of him a malefactor. Not only this, but right
in the midst of the narrative given us of the Saviour’s suf-
ferings, our attention 1s suspended—it is diverted from the
Saviour to the brief history of this man, the penitent thief,
Plainly, then, even at first view, there must be some im-
portant lesson of truth contained in this short history.
Not for slight or trivial reasons could our attention be
turned, even for a momeat, from a dying Saviour to a dying
malefactor. What, then, is the lessun taught us by this
Scripture ?

The leading thought of the passage—one which is famil-
iar to almost every one who knows any thing about the
Bible—is that this man, the ¢ thief on the cross,” though
he had been, all his life time, a sinner, an impenitent sin-
ner, did, in his dying hour, seek the Saviour, was snatched
from destruction, saved on the very brink of eternity.
Hence, the usual comment, or lesson drawn from the pas-
sage, is that we have here an extreme, a solitary case, the
special design of which is to guard us, against presumption
on the one side, and despair on the other. The Bible, it is
said, gives us one example of a man saved in his dying
hour, that none might despair, and but one, that none
might presume.

While this is plainly true, still it is far from being all
the truth taught in this Scripture. As I think, and hope
to show from a brief examination of the record, this pas-
sage has a higher, a more special value, for the lesson of
truth which it teaches, in regard to the whole plan of sal-
vation, for what it tells us of the power of the cross, the
atoning blood of our Saviour. As this man was saved, s, to
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my view, must we all be saved. Let us, then, from a
brief survey of the facts of the case, try to ascertain what
it was that saved him ; how, on what terms, this man found
mercy, and was made the friend of God for all eternity.

And the first thing we are called to notice is, that up to
this very period, his dying hour, this man had been not only
a sinner, but a sinner of the worst character. All the tes-
timony goes to prove him, a man whose career had been
but one course of iniquity ; a man whose crimes, by a pat-
ural consequence, had brought him to a wretched, untimely
end. The name applied to him, the word rendered ¢ male-
factor,”” is but another name for a highway robber, an assas-
sin. Again, the punishment to which he was condemned,
is another proof of his bad character. Crucifixion was the
most cruel and the most disgraceful form of inflicting death
known at this period, ¢ a punishment reserved for slaves,
and for the greatest of crimes.” And we have the confes-
sion from his own lips, that he deserved it. We, he says,
speaking to his companion, the other malefactor, we suffet
Justly, for we receive the due reward of our deeds. We
deserve this extreme punishment, the utmost severity of
the law. Again, the spirit of the Jews towards our Saviour
gives us further proof. Christ, in his death, was ¢ numbered
with the transgressors.” The special object, in crucifying
him between these malefactors, was to blacken his charac-
ter, to crown him with infamy, to hold him also up to view
* as a criminal. There is the best reason, therefore, for be-
lieving that these, the companions of his shame, were picked
men, carefully selected for this very purpose—not doubtful,
but notorious characters, known of all, as the most wicked
and abandoned of men.

Such, then, is the force of the entire testimony as to the
character of this man. Out of all that vast throng of
wicked men, who stood around the Saviour, this man was
perhaps the very last we should have fixed our choice upon,
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as likely to become a friend of Christ, a subject of Divine
mercy.

1t is plainly evident, then, that up to this period this man
was, to say the least, a sinner, and a hopeless sinner. But
now, in the hour of approaching death, we see the begin-
ning of a change, we hear him use the language of an hum-
ble penitent. He rebukes his companion who had juined
with the mocking crowd, in railing at the Saviour. ¢ Dost
thou not fear God, seeing thou art in the same condem-
nation 7 Here he shows that the fear of God—the begin-
ning of wisdom—was working in his own heart. Next he
confesses himself a sinner—acknowledges the justice of
God in his sentence. ¢ We indeed suffer justly, but this
man hath .done nothing amiss.”” He testifies to the in-
nocence, the holiness of the Saviour. We are sinners,
great transgressors, deserving all that the law can inflict,
even this extreme punishment. But this man, Christ, is
the holy one. ¢ He hath done nothing amiss.”” What
means the Spirit of God used to bring him to this right ap-
prehension of himself, and this true conception of the spot-
less righteousness of a condemned, crucified Saviour—this
we are not told, and on this point it is useless to speculate.
It is enough to know that there was truth sufficient before
his eyes ; enough that we see, very plainly, the dawning of
Divine light in his soul.

Next he prays, he looks to Christ in the spirit of an hum-
ble supplicant. ¢ Lord, remember me when thou comest
into thy kingdom.” This may seem to many quite natural,
—an casy thing to do. What else, it may be said, could a
man in his situation do, but ery for merey? Many, doubtless,
have comforted themselves with the thought that, in the
hour of their extremity, they, too, will do the very same
thing. But it is one thing to pray with the lips, and another
to pray from the heart—one thing to utter words in a spirit of
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doubting unbelief, and quite another to offer the prayer of
true faith.

But let us look, for a moment, at the circumstances under
which this prayer was offered. The person to whom this
dying malefactor thus turned his eyes in prayer, was him-
self a dying man, hanging on a cross, undergoing the same
disgraceful death, by the same life-destroying torture. Far
more natural would it have seemed had he uttered the
prayer of the other malefactor, ¢ If thou be Christ—the true
Messiah—save thyself and us.”

Others had seen the Saviour in the times of his power,
when multitudes followed him, amazed at his mighty works.
This man saw him in his weakness, the helpless victim of
the hatred of his enemies. Not only this, but it was the
hour of his deepest abasement, when his person was dis-
figured with wounds and blood, his visage marred, his head
bowed with shame and sorrow, his features convulsed with
suffering, when surrounded by exulting foes, the mock and
sport of an insulting rabble. He saw him suffering alone,
deserted of every friend. If in all that vast throng he had
friends, they were silent, they dared not avow themselves.
His disciples, his nearest friends, who had witnessed all his
wondrous acts, his mighty- miracles, who had been eye
witnesses of his Divine power and majesty—even these, his
best friends, who knew him best, now, in the hour of trial,
had forsaken him. - Their confidence, if not lost, had been
deeply shaken. Christ was now despised of men, and even
they esteemed him not; they hid, as it were, their faces from.
him. Their faith had well nigh failed. The most they
could say was, “we did trust it had been he who should
have redeemed Israel.” And, seemingly, it was to his
enemies the hour of their greatest triumph. Christ now,
to all appearance, was abandoned of God and man, a dying
impostor, his power ‘at an end, his hopes crushed, his

pretensions proved to be worthless.
1%
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Such, then, were the circumstances, under which this
man saw the Saviour. But in spite of all that looked so
dark and forbidding, in spite of this weakness, shame, suf-
fering, desertion, the bitter hate, and mocking contempt of
a whole raging multitude—facing, stemming alone, this al-
most overwhelming torrent of scornful opposition, this man
fearlessly, bravely, in humble, trusting, loving faith, lifts
his dying voice in prayer toa dying Saviour. Of all this vast
crowd, and in the teeth of all that opposed him, he only
pays reverent, divine homage to a crucified Redeemer, ad-
dresses him as Lord and King, a King, who was yet to
triumph gloriously over all his enemies ; prays to him as his
God, and Saviour—* Lord, remember me when thow comest
wto thy kingdom,” a prayer which is touching for its
deep, reverent humility ; asks but to be remembered, con-
tent, if allowed to hold any, even the lowest place, in the
favour, the memory of this, 27s Lord and King.

Here, then, was wonderful, noble, heroie faith : a faith
which shone brightest at the darkest hour. This man,
whom the enemies of Christ had placed alongside of him, but
for the one express purpose of putting him to open shame—
this man, in the wonderful providence of God, is made to
reflect on Christ the highest honour. Truly has it been
said, that of all those whose faith is mentioned in the Scrip-
ture, none ever so honoured Christ. This man, so far as
the strength, the brightness of his faith *is concerned, well
deserves that conspicuous place, that immortality of fame
which the Bible has given him.

And we are left in no doubt as to the result. His prayer
is heard and answered. The answer of the Saviour proves,
too, that his prayer was the prayer of saving faith, of gen-
uine repentance. It proved that he was a truly converted
man, born again, 2 new man in Christ Jesus, a fit heir of
eternal glory. None but such (we are told) can see the
kingdom of heaven. Nothing entereth there that defileth
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or worketh abomination. ¢ And Jesus said unto him,
Verily I say unto thee, To-day shalt thou be with me in
Paradise.”” This man, then, looked to Christ—Christ on
the cross—and he was saved. Not only was he saved, but
we have in his case, what we fail to find as to any other
case recorded in Scripture. We have the highest attesta-
tion of his salvation, the word, the endorsement of our Sa-
viour himself—¢ Verily, I say unto thee, &ec.”

We come next to enquire, What is the lesson taught us by
this example ? Why is the history of this dying, but saved
malefactor set before us, so prominently, so conspicuously,
hard by the very cross of our Saviour himselt? Plainly, as
I think, to teach us a most important lesson, as to the
power and preciousuess of’ that cross, the value of Christ’s
atoning death and sacrifice. It was to tell us plainly, by a
marked, striking example, just what it is we must look to,
must rely on, in every case ; to tell us what is the great es-
sential thing in the matter of our salvation, and again what
is not essential. The very object and design of this promi-
nent example, it would seem, was to show us what are God’s
true and only terms of salvation, in distinction from, in
contrast with, those which man has devised ; to strip the sub-
ject of its hardest burdens, to relieve us from those heavy
encumbrances with which man’singenuity and wisdom have
loaded the plan of salvation. Let us look for a moment at
the argument in proof.

The crucifixion of our Lord was the great crowning event
of all Scripture. Here was laid the topmost stone. All
that we read of in Scripture going before this, indicates a
preparation on a vast scale for this grand event. And
when it was ended, our Saviour bowed his head on the
cross, and said, It is finished.” My work of redemption
is completed. By this his sacrifice, as we are told, by this

one offering of himself on the cross, he obtained for us eter-
nal redemption.
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Now, before our Saviour came into the world, men
were saved through faith in a Messiah, a Saviour yet to
come. After his coming, but while Christ was yet on
earth, the believer looked to Christ as his Saviour, but still
with no distinet conception of the actual, very way in which
men were to be saved. But after Christ was lifted up on
the cross, then they had no longer the shadow but the
reality, the thing itself. Then was publicly proclaimed
to the whole world, the very object we must Jook to for
salvation, a Saviour crucified, a Saviour dying on the cross
for our sins, suffering in our place. The thief on the
cross, then, was the first who looked to Christ on the cross,
and obtained salvation. His is the foremost, pioneer case,
and the fuct is attested in the most signal manner. One
of two things then must be true. Either this man’s casc
is a type case, a pattern, for all that vast multitude—the
millions of the saved who comie after him—in other words,
just as this man was saved, so are we to be saved; or
the contrary is true and this man’s case is an exception.
It teaches us nothing, certainly, as to the way in which God
saves man. But is it reasonable to suppose that God would
open the exhibition of the whole plan of salvation by an
exception—that its very first application, the very first
. example of a man saved by the actual cross of Christ, would
be a departure from all that came after it—that the Bible
would thus throw confusion and doubt over all our views
on this subject? Does it strike us as reasonable, or even
conceivable, that in the establishment of an entirely new.
order of things, the introduction of a dispensation of salva-
tion which is to last down to the end of time, in a matter
too, where, clearly, it is of the utmost importance that we
should have right views, the first step taken should be
one taken in a wrong direction ; that the first example, and
that, too,s0 prominent an example, should differ from all that
comeafter it; that from the very beginning, God designed thus
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to mislead and confuse our views in this great matter or
our salvation? Were a man of any pretensions to wis-
dom to pursue such a course, under similar circumstances,
would it not excite our astonishment ? would we not say he
was pursuing an unwise course { Can we then impute such
folly to God, in the face of that plain declaration, that God
is not the author of confusion, and that for all there is but
one plan of salvation 7 No other assumption then is possible,
than that this case is brought out in such bold and striking
relief, right under the shadow of the cross, to teach us, ex-
pressly and emphatically, what is the very thing that saves
us.

What, then, are the facts in the case? How was this
man saved 7 I remark, first, that very plainly he lacked
three things, which are often and strenuously insisted upon -
as essential to salvation. Some, for example, insist that
there is no salvation outside of the Church—their own
Church, the only true Church. This man, our Saviour
himself tells us, was saved. And yet he had po connec-
tion with any visible Church, true or otherwise.

Some again insist that there can be no salvation without
baptism, and this a baptism after their own prescribed form.
But whatever be the true form of baptism by water—a ques-
tion so much discussed, and which it is found so hard to
settle—one thing is certain, that the outward rite of bap-
tism was never administered to this man in any form. And
yet he was saved.

Thirdly, some insist that it is by our own righteousness
that we must get to Heaven. Others aguain, that Christ’s
death and sacrifice saves us in part, and our own good deeds
go to make up what is wanting. Christ does his part, and
we our part. This man was saved, and yet he had no
righteousness of his own to present before God—not a sin-
gle act of obedience, no one good deed whatever, not even
the shadow of one. Up to the time of his crucifixion, he
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had been, all his life, a wicked, ungodly man ; his career, but
one dark catalogue of crimes. In all the past, then, he had
nothing to show, nothing to offer. And in all the future,
nothing ! What could he promise for the future, nailed,
as he was, fast to the cruss, aud on the very verge of
death ?  What, then, did save him? Wicked, unworthy as
he was, he looked to Christ for vighteousness. Helpless as
he was, able to do nothing for himself, he lovked to a dying
Saviour for help, put himself—all the interests of his soul
for eternity—into the hands of Christ, his Lord and King ;
trusted with simple, childlike fuith in him alone for salva-
tion. And he was saved.

1f, indced, he had no membership with any visible
Church on earth, he was, by faith, a member of Christ's
Church, of the general assembly and Church of the first
born—that universal Church, of which Christ is Head,
Lord, and King.

1f, indeed, he lacked the outward form of baptism, he
had what is of far more value, that of which this rite is but
the sign. He had the baptism of the Holy Spirit—that bap-
tism by which he, in common with all true believers, was
baptized into one body, the body of our Lord Jesus
Christ.

If, too, he had no righteousness of his own to offer before
God, he had, by faith, what was worth more than all the
righteousness of the whole world besides. ' He had the in-
finite righteousness of Christ his Saviour. And had he
lived, he too would have proved this, his faith, to be a true,
living, Divine faith by his works, by a life of holy obedience
to God’s commands.

Let me not, however, be misunderstood on this point.
Far be it from me to undervalue or decry any of these things.
Men ought to profess openly their faith in Christ, to unite
with his visible Church. They ought to be baptized ; they
ought to be careful to maintain good works. Yet these are

e
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not salvation. Good and right as they are in their proper
place, they are not the things that save us. By this lead-
ing example—this the foremost instance of a man saved by
the cross—God has taught us a better way. We are re-
lieved from these vexed questions, these heavy, embarrass-
ing burdens, so far as the matter of our salvation is con-
cerned. Our Saviour himself has told us expressly, that
we can be saved without them. ,

And that we have taken the right view of this example
—that it is set here so prominently for our special comfort
and instruction, all scripture confirms. I'he gospel—
God’s message of salvation through Christ—is named, by
way of eminence, ¢ the gospel of the grace of God.”” And
salvation by grace—free, without merit of any sort on our
part—by grace, favour shown to thuse who had no claim to
it—*“is every where made the crowning feature of the gos-
pel of Christ. And this man’s case 1s the crowning ex-
ample—the strongest exemplification of salvation by grace,
recorded in all scripture. We read in the 55th chapter of
Isaiah, ¢ Ho, every one that thirsteth, come ye to the waters;
and he that hath no money, come ye, buy and eat; yea,
come, buy wine and milk, without money and without price.”
This man thirsted, and he drank of the fountain of living
waters. He had no money; and he bought, without price,
‘the very blessing he needed. We read, in the Epistle to
the Romans, ¢ For all have sinned, and come short of the
glory of God, being justified freely by his grace, through
the redemption that is in Christ Jesus.” These words ap-
ply with singular exactness to the case before us. We read
again, in the Epistle to the Ephesians, ¢ For by grace are
ye saved, through faith, and that not of yourselves; it is
the gift of God, not of works, lest any man should boast.”
Here, again, we have a statement fitting precisely to the
case before us. Again the apostle says; ¢ Believe in the
Lord Jesus Christ, and thou shalt be saved.”” This man
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believed in Christ, and he was saved. ¢ God forbid that L
should glory, save in the cross of our Lord and Saviour
Jesus Christ.”” What else had this poor sinner to glory in 7
what else indeed could he glory in 7—for by that cross he was
himself introduced to immortal, never ending glory. ¢ The
Lord,” it is said,  giveth grace and glory.” Grace stands
at the beginning, and glory at the end of Christian life.
Grace is the bud, and glory the fruit. But here, grace had
hardly budded before it ripened into glory.

Plainly, as I believe, God has placed this example so con-
spicuously before us, to teach us what is the very essence and
spirit of the gospel. Here do we find a warrant, and the
strongest warrant for proclaiming salvation through Christ to
every one, to the very chief of sinners. ¢ Come unto me,”
is the invitation here urged, “all ye that labour and are
heavy laden, and I will give you rest.” ¢ Now then are we
ambassadors for Christ, as though God did beseech you by
us, we pray you, in Christ’s stead, be ye reconciled to God.”
¢ And the Spirit and the bride say, Come. And let him
that heareth, say, Come. And let him that is athirst come ;
and whosoever will, let him take the water of life freely.”
Rev. xxii. 17. “ Come now and let us reason together,
saith the Lord ; though your sins be as scarlet, they shall be
as white as snow.” Isa.i. 18. Much then as your past life
may condemn you ; nay, if like this man’s, it were but one
dark, blotted, even bloody page, still Christ says, Come.
Still is this man a witness and a pledge for the truth of our
Saviour’s words, ¢ Him that cometh unto me I will in no
wise cast out.”

Such, then, is the lesson of encouragement I would have
you take home to your own heart, if, indeed, you have not
yet found Christ to be your Saviour. Will Christ, let me
ask you, be less gracious to you than he was to this man?
If the prayer of faith availed to save him, why shall it not
avail to save you also? Did Christ graciously answer the

o w—
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prayer of this sinner, but to mock your faith, to cheat your
hopes! Has God planted this light on the very topmost
heights of revelation, but as a false light to lure you on to
a deeper destruction? Can you offer this insult to a Sa-
viour’s dying love? What then hinders you from enjoy-
ing at this very moment, the same assurances of salvation
from a Saviour’s lips? What, save a distrusting and un-
yielding heart ? .

And here, too, is the only safe, reliable ground of hope,
even for those who have trusted in Christ. Of what avail
are our Church connections, our forms and sacrifices, even
our best deeds of righteousness, in the sight of ¢ Him with
whom we have to do,”” a God of infinite holiness? What
more can we say, when we know ourselves, than the
prayer of this man— Lord, remember me.” This, the sac-
rifice of an humble, contrite spirit, is the offering God
hath said “ I will not despise.” ¢ Thus saith the high and
lofty One, that inhabiteth eternity, whose name is Holy;
1 dwell in the high and holy place, with him also that is of
a contrite and humble spirit, to revive the spirit of the
humble, and to revive the heart of the contrite ones.”
Isaiah lvii. 15,

Again, we learn from this subject the ground of true
Christian charity. ¢ Grace,’” says the apostle, * be with all
them who love the Lord Jesus Christ in sincerity.” And
again, ¢ Salute every saint in Christ Jesus.

In every form of Christianity, however corrupt, we have -
reason to hope there are some who are entitled to this grace,
some who love the Lord Jesus Christ in sincerity, some
who have the same faith in Christ, the same elementary
principle of Divine life, which this dying man had.

All such whatever name they bear, if they have this faith
but as a grain of mustard seed, or as a grain of wheat in a
bushel of chaff, though now they know us not, even though
they 2may cast out our name. as evil, still, so far as they
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bear about them these marks of the Lord Jesus, are we
bound to recognize as brethren.

Ignorance or bigotry may now throw us wide apart.
But if Christ’s we are brethren. And the time is coming
when we shall see eye to eye, when we shall be joined
heart to heart; when this faith shall grow and spread as a
mighty overflowing river, and all minor differences shall be
swallowed up in the one grand, all pervading principle of
love for Christ, our common Saviour.

Lastly, I have but a word to say to those who may take
encouragement, from this very example, to put off the day
of repentance. The Bible tells us there are those who will
thus abuse the grace of God. But any time beyond the
present, may be to you a dying hour. A most awful un-
certainty hangs over the future ; you know not what a day
may -bring forth. Who can tell when he shall die, or
Where,l or how he shall die? Who, that is at all alive to
his danger, would venture the momentous concerns of
eternity, upon the slender chances of a dying hour? Still,
if at the last hour, you can offer the prayer of this dying
man with the same faith, that he exhibited, then, like him,
may you too be saved.

I say, if you can! But let me add, If you think that you
can, you know not yourself, you know not what faith is.
Faith is not a matter of the lips merely—a form of words
only ; but it is a matter of the heart, the action, the expres-
sion, of a confiding, loving heart, an exercise of the
highest, noblest emotions of the soul. Such, plainly, was
the faith that prompted the prayer of this man—* Lord,
remember me.” Though at the last hour, yet, as all the
facts show, at the first view of the Saviour’s dying love,
his heart melted, and love kindled—responsive, confiding
love. Is his case then an example for you, if thus far,
with hard, relentless heart, you have only trifled with that
love, and are still presuming to trifle, down to the latest
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moment? In view of all the past, with what face could
you then, in a dying hour, offer this prayer? Must not
very shame seal your lips? Could you ask so much of un
insulted earthly friend, one whose love you had ever
slighted ? But could you thus pray to the heart searching
One—to an insulted Saviour—that Friend whose very blood
and tears you had trampled upon? If indeed, you could
pray at all, what confidence could you have in the faith of
your own prayer, when, as you looked forward, the terrors
of death and eternity were pressing hard upon your shud-
dering soul, and as you looked back, your guilty, miserable
trifling? When such thoughts as these crowded upon
you, what hope could you have of being able to offer
the prayer of trusting, loving faith? What must your
prayer be, but that of the terror stricken coward? Not
the prayer of faith, but of abject, selfish, craven fear.

Two men were crucified with the Saviour. Both had
the same golden opportunity, such as rarely falls to the lot
of a dying man. Both died right in the view of a cruci-
fied Redeemer. Both prayed, the one in true faith, the
other in a spirit of mocking unbelief. What hope have
you, that you could get beyond the unbeliever’s prayer,
¢ If thou be Christ 7”7 If thou canst, save we !

Here then, in this stupendous scene of Calvary, not
only is the Saviour held up prominently to view, but the
sinner also. In these two sinners hanging one on either
side of our Lord, we have a representation of the whole
race of man, those two great classes which divide and in-
clude all sinners, the ransomed, and the lost. And we are
told what makes the wide difference between them. The
one is brought out as conspicuously to view as the other.
If the one malefactor be an example for every sinner, point-
ing plainly the way to eternal life, the other is also an ex-
ample and a warning, pointing as plainly the way to eter-
nal death. The one then is a type to us, of all sinners

>
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saved: the other, of the lost. The great, the radical ques-
tion is, “ What think ye of Christ?” Is he, or is he not,
your Lord and King? Is he, indeed, your Almighty
Friend, to you a precious Saviour? This question it was,
which decided the destiny of these two sinners. From
Calvary, from the cross, the one ascended with the Saviour
up to glory, the other sank down to eternal despair.

Just as I am—without ove plea,

But that thy blood was shed for me,

And that thou bid’st me come to thee,
I come, O Lamb of God, I come.

Just as I am, and waiting not,

To rid my soul of one dark blot,

To thee, whose blood can cleanse each spot,
* I come, O Lamb of God, I come.

Just as I am, though tossed about,

With many a conflict, many a doubt,

With fears within, and foes without,
1 come, O Lamb of God, I come.

Just as'T am—poor, wretched, blind :
Sight, riches, healing of the mind,
Yea, all I need, in thee to find,

I come, O Lamb of God,-I come.

Just as I am, thou wilt receive,
- Wilt welcome, pardon, cleanse, relieve,
Because thy promise I believe—
I come, O Lamb of God, I come.
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DISCOURSE.
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SANCTIFY THEM THROUGH THY TRUTH, THY WORD IS TRUTH.
Jonx xvii. 17.

TRUTH is to the soul what light is to the eye, or
what air is to the lungs, at once its aliment and its
element, that in which and by which it must live.
Hence, when there is life in the soul, there must be
truth to support that life. The first condition of
spiritual existence of course is life itself, which Christ
imparts by the life-giving Spirit in the new birth.
The second condition is truth, by which that life is
supported. The life is distinct frém its aliment, in
the soul as well as in the body, but in both cases the
character and continuance of the life depend greatly
on the supply of the-aliment. The amount and purity
of the truth that is furnished to the soul will deter-
mine the character of the spiritual life.

These are the principles announced in this text.
Sanctification is the vigorous life of the soul. This
is asserted to be by the truth; not by every kind of
truth, but by Divine truth, that system called God’s
truth ; not by traditionalistic or rationalistic deliver-
ances about that truth, but by the inspired word of
God.

In the application of these general principles, we
soon encounter a difficulty. Men cannot-agree as to
what constitutes this system of truth. The)('ax)na,y
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agree about some great central truths, but in regard
to those that radiate from this centre, they differ.
How then shall we proceed in this case ? Two courses
are open to us. The first is to confine ourselves
exclusively to these central truths, and not attempt
the general inculcation of the others. The simple
objection to this is that God has not done it, and we
cannot safely depart from his example. The second
course is to give that truth, if possible, just as God
has given it, not in segments, but as a whole, with
its blazing centre, the cross of Christ, and its ample
circumference, the doctrines that radiate from that
centre,  the truth as it is in Jesus.”

Our Church has adopted this course, and among
other agencies for carrying it into effect, has insti-
tuted the Board of Publication. It is in the pro-
priety of this decision that we find the complete
vindication of thé’Board, and its claim to the support
of the Church. It is in the adoption of this course
that it differs from the great general and compromise
agencies of our country, which have adopted the first
course, and its complete vindication must rest at last
on the propriety of the course itself.

In former pleas for this Board the general power
of truth in the household has been presented, and
then, the more specific power of a Christian literature.
To complete the argument for its operations only
another step is needful, and that is to show the power
and consequent claims of that system of truth, and
that type of Christian literature, which this Board
was established to diffuse. If this can be successfully
- maintained, -its claims to a vigorous support of the
Church will be fully established.

™
)
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It is well known that this Board was created to dif-
fuse, through the press, that system of doctrine drawn
from the word of God, which is embodied in our
Confession of Faith and Catechisms, and which is
commonly, but not properly, called the Calvinistio
system. We object to this name, because these views
did not originate with Calvin, and because Calvin did
not define them accurately in every particular, and be-
cause no human name should be thus attached to Divine
truth. But as the term has been widely adopted, and
we have no single epithet equally significant, we may
use it properly with this general disclaimer. Our
position, then, is that inasmuch as we believe what is
called the Calvinistic system to be that great sum-
mary of truth that God has revealed in his word,
it is by preaching that system in its due propor-
tions from the pulpit, and proclaiming it from the
press, that we shall most perfectly embody the prayer
of our Lord in the text, ¢ Sanctify them through-thy
truth, thy word is truth.”

The work then assigned to this Board is much
higher than that secular and commercial notion of it
that is too prevalent. It is not only the great work
of the Church, preaching the gospel by the press, as
in her ministry she preaches the gospel by the pulpit ;
but it is also the work of preserving and extending a
Calvinistic literature. The literature of any people
is at once an exponent and an element of its life, con-
taining alike the fruits of the past, and the seeds of
the future. If he spake a truth who said, “Let me
make the songs of a nation, I care not who makes

their laws,” how tremendous is the power that is
1*
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exerted by the entire literature of a people! The
Homeric literature of Greece, the Augustan of Rome,
that of Elizabeth, or the Restoration in England, the
French literature of the age of Voltaire, and many
others, familiar to every scholar, were both effects
and causes of-the most potent character. So it must
ever be as long as action is the result of thought, and
thought can be embodied and sent forth in written
words. Hence, if a Calvinistic people have a real
life, it will in the end bud, blossom, and mature into
a Calvinistic literature, and that literature will be at
once the monument of its power in the past, and the
measure of its power in the future. It is this great
work that is given to this Board, a work of vast
moment, if there be a genuine and vital power in this
literature. .

We propose, then, in advocating the cause of this
Board, to present to your consideration, Z%e Power
and Claims of a Calvinistic Literature. This we pro-
pose to do by looking, first, at its Principles; and
secondly, at its History.

I. The Principles embodied in a Calvinistic Litera-

ture. :
They may be reduced to two, the views held of the
sovereignty of God, and the sinfulness of man. It
teaches that God is a great Sovereign, and that man
is a great sinner.

As to the Sovereignty of God, it holds that Jehovah
reigns supreme, in fact as well as in right; that his
creation is not a failure or a defeat, but a develop-
ment of his eternal purpose ; and that what he now
performs or permits, (which includes all things,) he

' o o as I
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always determined to perform and permit; in other
words, that ¢ he hath foreordained whatsoever comes
to pass.”

As to the sinfulness of man, it holds that ¢ the fall
brought mankind into an estate of sin and misery :”
that this sinfulness ¢ consists in the guilt of Adam’s
first sin, the want of original righteousness, and the
corruption of his whole nature; together with all
actual transgressions which proceed from it;”’ and
that its misery consists in the fact, ¢that all mankind,
by their fall, lost communion with God, are under his
wrath and curse, and so made liable to all the miseries
of this life, to death itself, and to the pains of hell for
ever.”” It further holds, that ¢ God, having, out of
his mere good pleasure, from all eternity, elected
some to everlasting life, did enter into a covenant of
grace, to deliver them out of the estate of sin and
misery, and to bring them into an estate of salvation
by a Redeemer,” who being the eternal Son of God,
became man, and as Prophet, Priest, and King, pur-
chased a redemption which is effectually applied to us
only by the Holy Spirit. In a word, it teaches that
man is so utterly guilty and helpless that his salva-
tion must be wholly of God, not because of any fore-
seen goodness in him, but of his mercy ; that ‘in its
beginning, continuance, and end, it is wholly of grace,
for that of him, and through him, and to him are all
things, to whom be glory evermore.

Such are its principles. Now, as character is the
result of principles, they must tend to generate a par-

ticular type of character. What is that type? Isit
a desirable one? =
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In examining the action of principles on character,
there are two aspects in which we must consider them;
their action on man individually, and their action on
him collectively.

1. What is the effect of these principles on man in-
dividually ?

Their first effect is to alarm and humble ; their next
is to exalt and strengthen. By their teachings of
human guilt and helplessness, they drag down all
pride and carnal security, and prostrate man at the
foot of the cross, a suppliant for mercy—a mercy that
is sovereign, and therefore to be secured only in God’s
own time and way. They warn him thus of the peril
of tampering with these offers, lest the appointed day
of grace may end, and leave the soul to its doom. It
is this stern denial of the vaunted powers of human
nature, that has always made these doctrines so hate-
ful to a Pelagian, Socinian, and Infidel philosophy.
But it is this very picture of that nature, so dark, so
fearful, so hopeless in itself, that tends most power-
fully to alarm it, and cause it to cry for mercy; and
to humble it, and thus prepare it for that mercy.

But when the soul has found peace in believing,
these doctrines exalt to a grateful love, just in the propor
tion thaf theybefore humbled and alarmed. Theylove
much, who havemuch forgiven. Thedeeper the horrible
pit, and the viler the miry clay, the more exulting the
notes of the new song, when the feet are felt to be
placed on the Eternal Rock.

It is said that these doctrines are discouraging and
depressing. But is this so? There are two great
departments of our outer life—doing and suffering the
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will of God. If this alleged tendency exists, it will
be found either in the department of action or suffer-
ing. What is their legitimate influence here.?

(1.) Aetion. At first sight, it may seem probable
that the theory of human ability will generate a
greater activity than that of inability. This would be
true, if, in denying inherent ability to man, we exhi-
bited no offer of any power to take its place. But
when we take away the feeble and finite power of
man, only to make room for the infinite power of God,
and call on man to work himself, because God is
working in him ; when we show him that this empty-
ing himself of all strength, is the condition of being
filled with the fulness of God ; that God’s strength is
made perfect in man’s weakness—we then increase
the motives to activity drawn from power that may
be used, just as much as the strength of man is ex-
ceeded by the almightiness of God.

Nor is the case altered by the fact that this power
is in promise, and not in possession ; for it is just in
this way that the highest activity ever developed in
human life is called forth. Men are confronted with
tasks that are above all apparent power; but as they
gird themselves for these tasks with a courageous
faith, they find a new and strange power as they go
forward. All true heroism is developed precisely in
this way. A Leonidas, a Luther, a Washington,
attempt what seems a hopeless impossibility, but
attempt it in a faith that will not falter, and that
looks for a power to come in the time of need; and
going right forward in that faith, the power does
come, like a glorious baptism from above, whose
cloven tongues of fire impart a might that enables



10 THE POWER AND CLAIMS OF

them to do what before was impossible. To limit the
motives to active exertion thus to the amount of
power in conscious possession, would be to dwarf all
human heroism, and stunt instead of strengthening
human energy. If this be true in all other depart-
ments of activity, it cannot be untrue in that of
religion.

Nor will it answer to say that the discouraging ele-
ment is in the other great fact, that human action
is controlled by a Divine decree, and that it arises
from the certainty that this fact involves. Fatalism,
the mere caricature of this doctrine, which involves
this element of certainty, has infused the mightiest
energy into human activity. Some of the strongest
spirits of our race, in their secret hearts have been
fatalists, and have owed much of their terrible energy
to this fact. Mohammed evoked from the sands of
the desert those fierce cohorts that swept the earth
like a tornado of fire, because they felt they were but
working out the decree of Allah, that they were to
conquer the world to the true faith. Attila was
inspired with a barbaric energy that knew neither
barriers nor bounds, because he believed he was
¢ the scourge of God!” Even Napoleon was secretly
upheld by his conviction that he was ‘“the man of
destiny,”” and hence attempted and achieved what to
others seemed impossibilities. Thus it has often been
with men of the most superhuman energy. Their
energy has been superhuman, because they believed
themselves but the instruments of a superhuman
power.

Now if the grim caricature of this doctrine has
breathed such energy, the doctrine itself must inspire
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a yet loftier, for all that is energizing in it remains
with added force, when for a blind fate we substitute
a wise, decreeing God. Let me believe that nothing
is certain, nothing decreed, and I have no assurance
that the innumerable elements beyond my control
may not baffle my strongest efforts, and defeat my
best designs. But let me believe that I am in every
commanded duty but working out an eternal purpose
of Jehovah, that what he has required me to do, he
will aid me in doing; that a mightier energy is
breathing its potency through my feebleness, than
mere human power; and I am girded with a strength
that no other faith can give me, for when I am thus
weak, then am I strong. Danger may meet me, but
without God’s permission shall not touch me. Death
may threaten, but I am immortal till my work is
done ; and if it comes, it comes as a means of doing
that which my life could not reach. My efforts may
be feeble, and seemingly lost, but they are not really
80, for they are the predestined means to the pre-
destined end, if they are made in accordance with
God’s command. Hence I go forth to my work and
warfare shielded by a panoply more invulnerable, and
nerved by an energy more invincible, than any other
faith could bestow. And believing that this all-
embracing purpose descends to the very fall of a
sparrow, there is no event too trivial and no person
too obscure for its energizing power. The loftiest are
never above it, and the lowliest are never beneath
it, and the obscurest task in life is exalted by the
thought, that it is a thread in the warp and woof of
that mystic web of life which we are ever weaving in
the ceaseless loom of time. Hence to say that these
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doctrines cripple human activity, is to affirm what is as
false in philosophy as it is in theology, and to ignore
the teachings of all human history.

(2.) Suffering. It is equally erroneous to say that
they are depressing in the sorrows of life. The very
contrary is true. Did we believe that the world was
left to the caprice of human wills and drifting chances;
that no great end was evolving, and no great hand
working in its history; that a thing so mighty and
fearful as sin has entered, in defiance of God’s pur-
pose, and is rioting in defiance of his power—we
might then well be depressed. But if we believe that
beneath all this wild tossing of human purposes and
events, there lies, in mighty and controlling embrace,
a Divine purpose that governs them all, we may then
sit down in calm and joyful assurance that in the end
it shall be well.

Indeed, nothing but this can give real comfort to a
mourner. Go to one whose heart is crushed beneath
some great sorrow, and tell him that this rending
stroke is a mere casualty, the dark smiting of an aim-
less chance, and you but mock his misery, and make
it the more intolerable. The thought that all this
agony is without aim or meaning; that the same
blind chance which has swept off one object of love,
may, in its pitiless eddying, snatch away the rest;
and that no foreordered purpose of love is working
out in his sorrow, will fill his cup of misery to the
brim. But tell him that this stroke is not aimless
or undesigned, but foreordained in fatherly kindness;
not a thing of lawless chance, but a part of his earthly
discipline, decreed in the distant past, and connected
with the distant future ; and although the sorrow may
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still remain, there comes to it a sweet solace. He
feels that although the reason for it is beyond his ken,
there is a reason ; and he is able to lift up his eye in
trust, though it be in tears, and say, ¢ The Lord gave,
and the Lord hath taken away ; blessed be the name
of the Lord.” Indeed, the heart in its sorrow instinc-
tively clings to this doctrine; for it always says, not,
Tt is chance, it is ill-fortune,”” but, ¢It is the Lord;
let him do as seemeth him good.” Deny this doc-
trine, and you dry up one of the sweetest. fountains
that has ever been unsealed to the sorrowing in the
vale of tears.

- Hence we may affirm, that the influence of these
doctrines on the individual man is precisely what we
desire ; for they awaken the soul and lead it to Jesus,
and then breathe into it a Divine strength to do and'
suffer the Divine will.

2. We return to the influence of these doctrines on
man collectively, or on communities.

The society that is pervaded with these principles
must be a progressive community. Believing, as it
does, that to it in part is assigned the execution of a
given portion of that great Divine plan which is deve-
loping in the history of the world, and which is of
necessity progressive in its character, such a society
must be progressive, or deny its faith. The work
before it may be as vast and discouraging as the
planting of a Christian church in the luxurious city
of Corinth was to the musing Paul. But the stimu-
lus to effort drawn from the Divine purpose is the
same as it was to the great apostle. ¢ Be not afraid,

but speak, and hold not thy peace; for I am with
Ry ,
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thee, and no man shall set on thee, to hurt thee, for I
have much people in this city.”” The fact that God
has a people to be called, and a purpose to be fulfilled
by the agency of his Church, is an unceasing stimulus
to progressive action.

This progressive action develops certain organic
facts in the social life. It naturally associates itself
with the Presbyterian form of church government.
Individuals may hold these doctrines under any form
of church government; but when they are held by
masses, they naturally attach themselves to this form,
partly because of its scriptural fidelity and historic
relations, partly because it has so little to gratify
human pride and ambition, and partly because it com-
bines that blended flexibility and strength which give
the fullest scope to doctrines which require the union
of a sense of human weakness with a reliance on
Divine strength, in every activity of the Christian
life.

A community thus organized must be marked by
several characteristics arising from these elements.

(1.) Intelligence. These doctrines are such that
they cannot long be held by an ignorant community.
Either the mind will lose its grasp of the doctrines,
or the doctrines will quicken the mind fo greater
intelligence. They stimulate the thinking powers, by
the demands they make of them, and thus excite a
thirst for increased knowledge. Hence there is mo
finer mental discipline for a child, than the study of
the Shorter Catechism. The amazing accuracy of its
definitions trains the mind to the first and most
important attainment in all true mental culture, the
correct use of terms ; whilst the marvellous symmetry
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of its logical structure develops the reasoning faculty,
and thus makes it the very best instrument to train
the young intellect to think, and so lays the founda-
tion for an enlarged intelligence. And whilst I would
not disparage any effort to popularize science, and
elevate the standard of education, yet, if T am forced
to an exclusive choice between two systems, I will
unspeakably prefer that mental training, and that
balanced character which a child shall receive from
the Shorter Catechism at a pious mother’s knee,
to all the stuffing that can be given by all the Peter
Parley books, and science-made-easy inventions that
have ever been tried to make infant-school astronomers,
and philosophers in bibs and tuckers.

The same thing is true of the Presbyterian-Form of
Church Government. Being a republic, it cannot,
any more than a civil republic, be worked by an
ignorant community. As long as it is used by intel--
ligence, its fine and powerful system works in harmo-
nious beauty. But with stupid ignorance to wield it,
the jar and friction would soon be such as to bring it
to a dead lock, or tear it to pieces. Hence it edu-
cates by necessity as an instinctive law of self-preser-
vation ; and wherever it plants the church, it erects
in their places beside it, the school, the academy, and
the college. ¢ Calvin,” says Bancroft, ‘was the
father of popular education, the inventor of the system
of free-schools. And we may add that no commu-
nity has ever embraced the system called by his name,
and yet remained in ignorance, for the system cannot;
live in ignorance. It must excite a people that em-
braces it to intelligence.

(2.) Love of Laberty. The republican character
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of Presbytery, involving as it does ministerial parity,
popular election, and the spiritual independence of
the Church, generates inevitably a love of liberty.
Denying all monarchy and aristocracy in the Church,
it readily challenges them in the State ; and asserting
the rights of the people in sacred things, it teaches
them to look for them in civil things. Involving
then a constant exercise of popular rights in its vari-
ous acts of government, it becomes a training institute
among a people for civil liberty, and awakes a love
for it that can never afterwards be wholly extinguished.
In this respect it stands in marked contrast with Pre-
lacy and Popery, that tend to generate submission to
rulers, and reverence for prerogative and official
power.

(8.) Reverence for Law. This important feature
distinguishes Presbytery on the other hand from the
fourth form of Church polity—Independency. That
being a pure democracy cultivates a love of liberty

. as intense as Presbytery, but not as well regulated.
It lacks the great ideas of law and organized authority
that reside in Presbytery. Holding, as it does, that
the will of the majority in each congregation is the
supreme authority, from which there lies no appeal to
any higher court ; and having no general constitution
giving an organic existence to the whole confedera-
tion of churches, it becomes a government of majori-
ties, rather than a government of law. It hasnothing
to create that grand conception of law and organized
authority, which presides over the swaying passions
of the multitude, enthroning the embodied wisdom of
many generations in high and calm supremacy over
the yet unembodied wisdom of but one generation,
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and by eliminating in each successive court of review,
the causes of error below, correcting the fitful, and
often false conclusions of an accidental majority. It
is needful in every enduring free government that
there should exist checks, and balances, and organic
institutions, which shall embody these great ideas, or
the government will soon burst in pieces by its own
action. A pure democracy from which all external
pressure is removed, must eventually disintegrate for
lack of these great cohesive and organic principles,
which are wanting in the system of Independency.
Presbytery, however, tends to generate these very
ideas of law and organized authority. The people
" act not immediately, but through their representa-
tives, and according to a system of written law and
general government which binds all into one organic
whole. Each governmental act is brought within the
scope of that system of courts which rise in their
fine and symmetrical arrangement of appellate tribu-
nals from the manifold base of the congregational
session to the culminating apex of the General
Assembly, each acting under a written law which
stretches uniformly over the whole. Thus it em-
bodies in the most perfect manner these ideas of law
and government, and trains the community to a
reverence for them, as distinct from a reverence for
rulers, or for majorities, regarded in their personal
aspects. Hence, whilst Presbyterian communities
have always loved liberty, they have also revered
law and upheld order, and resisted alike the tyranny
of the monarch and the tyranny of the mob. They

have ever stood in the breach, like a wall of adamant,
2 *
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against which have dashed in vain alike the proud
surges of kingly despotism, and the wilder waves of
popular fury that would sweep away the barriers of
law and order in their terrible rush.

Now it is precisely these ideas that our country
needs to feel more deeply at this time. It needs
to feel that there is something sacred in law, as the
cumulated experience of many generations, a thing
hoary with years and with wisdom, restraining the
highest and protecting the lowest, a thing hallowed
with solemn compacts and awful oaths, and not to be
rudely trampled down by the heated majorities of to-
day, which in their turn may be trodden down by the
heated majority of to-morrow. Our dangers as a
nation lie in the vast expansion of our population,
outgrowing the assimilating and cohesive force of our
national life. This tends to substitute the power of
numbers for the power of law, and confound the calm
and deliberate will of the people, which ought to
rule, with the present and often hasty decision of a
majority, which may be only the heated echo of
a demagogue. The only breakwater against these
terrible surges is a reverence for law, and when once
a crevasse is made here, then comes the deluge.
Hence, it is precisely such an influence as this sys-
tem of doctrine and order tends to produce, that our
country needs to save it from the fate of all past
republics.

Then as we look at the natural influence of the
principles that underlie a Calvinistic literature,.and
find that in the individual they generate a type of
piety that is both lowly and lofty—lowly in its hu-
mility, lofty in its faith and hope, and perseveranco
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in action and suffering: and that in the community
they create a progressive, intelligent, free, and law-
abiding people, we infer, anterior to all examination
of facts, that the circulation of such a literature
must be a desirable thing, and that the harvest from
such seed cannot be evil. But we are not left to
mere a prior: reasoning; we have the garnered har-
vests of this seed for many generations, and are able
to bring these anterior inferences to the test of facts.
Let us then look at

II. The history of a Calvinistic Literature.

We might begin this investigation with what we
think the earliest specimens of Calvinistic literature
extant in the Christian Church—the Epistles of Paul
and Peter, and the Gospel of John. But as this is
disputed ground, we begin at a later date. In trac-
ing this history, we cannot and need not separate the
influence of books and men, for they are so inter-
mingled, that they must be considered together. The
literature has always existed with the men, and the
men have always created or cultivated the literature.
Hence we need not carefully separate them.

There is one negative fact of no small importance.
It is, that this literature has never been found con-
nected with fundamental error. No heretic has ever
held these doctrines ; whilst many have reviled them,
and begun their course of error by renouncing them.
The Pelagian, the Arian, the Socinian, the Deist, and
the Atheist, all unite with- the Arminian in denounc-
ing these doctrines. Since that old and ominous
union of Herod and Pilate, and Annas and Caiaphas,
no other such remarkable alliance against any system ¥
of doctrine can be found.
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Another important fact is, that the devotional litera-
ture of the Church has been generally vitalized with
these doctrines. Whatever a Christian may be when
he argues and speculates, he will always be a Calvinist
when he prays, and generally when he sings or suf-
fers. The more profound his piety, the deeper will
be his sense and utterance of God’s sovereign grace

.and man’s helpless guilt. The great hymn-writers of
the Reformation in Germany and France, the sweetest
singers of modern times, Watts, Doddridge, Newton,
Cowper, Kirke White, Toplady, Bonar, and others,
have held and loved these doctrines.

A third fact is, that a very large proportion of the
most important works in didactic and practical theo-
logy, the works that live and are now moulding human
character, have been informed by these doctrines.

Were any intelligent scholar asked whose writings
among the Fathers wielded the most potent and per-
manent influence for good, he would at once reply,
¢ Those of Augustine.” They arrested the Pelagian
heresy, defined to the mind of the Church her own
views of the grace of God, and like golden vessels,
carried the sacred fire of apostolic piety for a thou-
sand years to many a stray heart that shone as a
light in those ages of darkness. Augustine was at
once the Plato and the Aristotle of the mediseval
Church ; and to the influence of his writings we owe
much that was most pure in the piety, and most vigor-
ous in the life of those ages, and his writings were
instinct with these doctrines.

The form that rises next to the eye along the
writers of the past, is that of the saintly Anselm, the
devout Christian, the acute dialectician, who antici-
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pated the ontological argument for the being of God,
to which some of our profoundest minds are now turn-
ing as the most satisfactory ; of whom Gieseler says,
“that he was the first of the schoolmen, and the
founder of natural theology, but who laboured, never-
theless, to preserve the faith uncompromised by philo-
sophy ;”’ who made the first attempt at a system
of theology, and whose celebrated treatise on the
incarnation so presented the doctrines of original sin
and atonement, that an able writer has said, ¢ that
his views and speculations on this whole subject have
prevailed very generally quite down to the present
time. Nor have Grotius and Edwards, and the most
elaborate modern writers added much on the subject.”
He, it is well known, was a docile disciple of Augus-
tine in his theology. And although the scholastic
theology became, in later and feebler hands, a mere
drivelling play of subtleties, yet as a whole, it was an
important training institute, an intellectual gymnastic,
that prepared the way for the theology of the Refor-
mation.

Time would fail us to enumerate the names of the
great writers who have mingled these doctrines with
the life of the Church ; such as the venerable Bede,
the martyred Gotteschalk, the eloquent Bernard, who
in his ruddy youth vanquished Abelard, the Goliath
of dialectics, who was the oracle of his age, and of
whom Calvin says, ‘that he so speaks, that truth
herself seems to speak;” and of whom Sir James
Stephen says, that his writings could only proceed
from one ‘“who mnever ceased to worship except to
write, and never laid down his pen except to pray ;”
and Greathead, and Bradwardine, Wickliffe, Huss,
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Jerome of Prague, Tyndale, John Wesselus called the
forerunner of Luther, and the light of the world,
and others, all of whom loved and taught these doc-
trines.

And it is a well known fact that all the most
devoted witnesses for the truth, before the Reforma-
"tion—the Paulicians, the Culdees, the Bohemian
brethren, the Waldenses, and Albigenses—held these

" doctrines, whilst within the Church of Rome, the pur-
est portions, such as the Augustinians, and the Port
Royal Jansenists, who have almost redeemed the name
of Popery from utter condemnation, have done the
same ; whilst the Jesuits, and those on whom the mark
of Antichrist blazes with most baleful lustre, have op-
posed and hated these doctrines, with an instinctive

~ hatred. It is a fact most significant and unparalleled,
that all heretics, all infidels, and all tyrants have hated

.. Calvinism.

We thus reach the remarkable fact, that the fore-
runners and causes of the Reformation, whether we
look at individuals or masses, were nearly all moulded
by these doctrines, and influenced by this literature.
Luther himself was an Augustinian monk, a fact in
which lay wrapped the history of the Reformation.

At the opening of the Reformation then, it is not
wonderful that nearly all the Protestant leaders held
these doctrines, and advocated them in their writings.
And although the early divisions of Protestantism
have since connected these doctrines mainly with that
great name which they now bear, these divisions had
then no reference to these doctrines, for they are
found more or less distinctly in nearly all the Pro-
testant Confessions. But we need not go beyond the
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writings of the great Genevan to find ample support
for our argument.

We will not attempt to trace the influence of the
writings of John Calvin, for that would require a
volume, and one to which new pages must be yearly
added, for ‘“ he being dead, yet speaketh.” We will
sclect but two testimonies to their power, from
amongst many others, because they come from sources
whence nothing but the truth could have extracted
them.

Sir James Stephen, who is by no means friendly
to ¢ the great ergoist,”” as he terms him, thus speaks
of his first work, the JInstitutes. ¢ The religious
influence that attended it was incalculable. It was
received by the whole body of the Protestants in
France, as the standard around which they might all

rally.” “We may indeed reject the story that a
" thousand editions of it were sold in his own lifetime;
but we cannot dispute that, during a century and a
half, it exercised an unrivalled supremacy over a large
part of Protestant Europe.”

“TFor that dominion it was indebted, in part, to
the novelty and comprehensiveness of the design it
accomplished ; to the vast compass of learning, scrip-
tural, patristic, and historical, which it embraced ;
to the depth and the height of the morality which it
inculcated ; and to the calm but energetic keenness with
which is exposed the errors of his adversaries. But
the popularity and influence of this remarkable book
is also, in part, to be ascribed to its literary merits.
Calvin has been described 2s the Bossuet of his age.
Of all the French authors whom France has as yet
produced, he was the most philosophical when he
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speculated, the most sublime when he adored, the
most methodical and luminous in the development
of truth, the most acute in the refutation of error,
and the most obedient to that law or spirit of his
nation which demands symmetry in the proportions,
harmony in the details, and concert in the parts of
every work of art, whether it be wrought by the pen,
the pencil, or the chisel. In the ninth chapter of
Bossuet’s Histoire des Variations may indeed be found
the best, as it is a very reluctant, eulogy on the
literary excellence of his first rival and predecessor.”
Lectures on the History of France, pp. 410. 521.

Speaking of the ecclesiastical organization effected
by the General Synod of France, which met May
25th, 1559, exactly three hundred years ago, whose
confession was but an epitome of the Imstitutes, he
says: ‘“A great social revolution had thus been |
effected. Within the centre of the French monarchy,
Calvin and his disciples had established a spiritual
republic, and had solemnly recognized as the basis of
it, four principles—each germinant of results of the
highest importance to the political commonwealth.
These prineiples were—first, that the will of the
people was the one legitimate source of the power of
their rulers; secondly, that power was most properly
delegated by the people to their rulers, by means of
elections, in which every adult man might exercise
the right of suffrage; thirdly, that in ecclesiastical
government, the clergy and laity were entitled to an
equal and coordinate authority; and, fourthly, that
between the Church and State, no alliance, or mutual
dependence, or other definite relation, necessaril<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>